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A PLAIN 
| 
EXPLICATION 
| OF THE 
| Firſt Eighteen VERSES 
| OF THE 
FIRST CHAPTER of the GOSPEL 
Written by St. FO H N. 
HE firſt Chapter of Jobz's Goſpel may be divided into 
Three principal Parts, which may be called Three 
Teſtimonies of the infinite Excellency and Dignity of 
| our moſt bleſſed Lord Jeſs. The Firſt is of Job» the 
Apoſtle and Evangeliſt. The Second of Job» the Baptiſt. The 
Third is of ſeveral Diſciples, who were called unto Chriſt, partly 
mediately by Jobs the Baptiſt, and one of them by another; and 
partly immediately by Chriſt himſelf; which three Teſtimonies 
agree in this one thing, to wit, that Jeſs of Nazareth is both the 
Chriſt of God, and Chriſt God-man, conſiſting of the Divine and 
Human Nature, moſt wonderfully united in one Perſcn. 

In the firſt Part, the Apoſtle and Evangeliſt ob» gives Teſti- 
mony, 1. Unto the Deity of Jeſs of Nazareth, and unto his 
Perſonality diftin& from the Father, Ver. 1, 2. This he proves 
and illuftrates, Ver. 3, 4, 5, 6, 7, 8, 9, and 10. 2. He gives ex- 
preſs Teſtimony unto his Incarnation, unto his becoming Man, 

' Ver. 14. And unto the End thereof, to wit, that as many as be- 
| lieve on him might be the Children of God, Yer. 11, 12, 13. 
To which Teſtimony of his Incarnation, and that Men might 
| be ſaved by Faith in him, is annexed a Declaration of his media- 
tory Glory and Excellency, and of the Bleſſings and Benefits that 
his People receive from him = by him, J. 14,15, 16, 1 8. 
2 'n 


40 

This is the Sum of the firſt Perc of the Chapter, which con- 
tains the Teſtimony of Job» the Apoſtle and Evangeliſt ; and 
ſome Part of Job» the Baptiit's Teſtimony. 

We return to the firſt Verſe, 

Ver. 1. In the Beginning was the Word, and the Word was with 
God, and the Word was God. 

By the Word [| Beginning] is here meant the Beginning of the 
Creation of the World, asclearly appears from the Context. In 
that Beginning it is ſaid that the Word wa, but it is not ſaid, 
that he was made, as the Arians would have it; and therefore 
the Nerd was in the Beginning of Time, not as if he had not been 
before all Time : But having been from Eternity before all 
Time, he was alſo in the Beginning of Time, and gave firſt Be- 
ing to Time, and all temporary things. | 

In the Beginning was the Word. By the Word is not meant 
an accidental Word, but a Subſtantial Perſonal Word, and that 
Word is the only begotten Son of God, Jeſus Chriſt our Lord; 
whom the Evangeliſt and 1 * John calls here the Word, and 
elſewhere the Herd of God, for ſeveral Reaſons : 

1. Becauſe the accidental written Word treats of him princi- 
pally, and refers moſt other things to him. 

2. Becauſe the Nature, Mind, and Will of God, is moſt clear- 
ly and fully revealed to us by Him, as the Father's Interpreter, 
Per. 18. Chriſt is the living Oracle of the Father, the expreſs 
Image of his Perſon, and the Brightneſs of his Glorv. 

3. Becauſe as great Men do their Works by a Word of Com- 
mand, ſo God the Father doth his Works by his Son, as it were 
by his Majeftick commanding Word, Epb. 3. 9. God created all 
things by Jeſus Chriſt ; that is, by him not barely confidered as 
God, the ſame God that the Father is, but as the eternal Son and 


Word, which was with God the Father, and ſo was perſonally . 


diftin&t from God the Father: by him ſo confidered, God the 
Father created all things; as he alſo, from and with the Father, 
by one and the ſame abſolute and divine and infinite Power crea- 
ted all things. 

4 He is called the Ford, to denote his eternal Generation and 
Emaration from the Father, which is wholly ſpiritual and inef- 


fable, and is compared to the Generation of our Conception of 


things, which is called the Word of the Mind, and is modally diſtinct 
from the Mind, whence it proceeds, and where it refides. For 
ſome or all theſe Reaſons, eſpecially the zd and 4th, itis thought 
that the Son of God is called the Word. 

The Word was with God, i. e. the Son was with the Father, 
and as ſuch diſtinct from him. And the Word was God, i. e. 
the Son was of the ſame Na ure, Eſſence and Subſtance 22 

Father, 


. 


| ceived of as like unto any co 


5 
Father, and ſo they were both one God. 
ſerve. 

1. Againſt the Socinians, that Chriſt the Son of God had a pre- 
exiſtent Being, before he was conceived by the holy Ghoſt, and 
born of the Virgin Mary; for he was in the Beginning. 

2. Againſt the Arians ; that he is not a meer Creature made 
before all other Creatures; for the Text faith not, that he was 
made in the Beginning, but that he was in the Beginning. 

3. Chriſt hath given us the cleareſt and fulleſt Revelation of 
God's Nature, Mind and Will ; for he is the Word. 

4. The Eternal Generation of the Son of God is not to be con- 
eal Generation; but is wholly 
ſpiritual, and the Manner of it incomprehenſible, for he is the 
Word of God; and if the forming of Ideas and Images of things 
in our Minds be ſpiritual, and the Manner thereof hardly expl; 
cable, much more the eternal Generation of the Son of God, 
and the Manner of it, muſt be wholly Spiritual and inexplicable. 

5. That there is a real Diſtinction between the Son of God 
and God the Father, as ſuch : For the Word was with God. The 
Son is one Perſon, and the Father is another ; for the Son was 
with the Father. See this defended againſt the Unitarians Ficti- 
on, by Arch-biſhop Tillotſon, and Dr. William's Vindication ; 
(This is Dr. Williams, late Biſhop of Chicheſter, his Vindication 
of Archbiſhop Tillotſon, and Biſhop Stilling fleet) as alſo Mr. 
Boyſe's Vindication, c. | 

6. That yet there is a real Identity between them ; for the 
Word was God, The Son was of the ſame Nature and Eſſence, 
that the Father is of. So Father and Son as ſuch are two Perſons, 
yet but one and the ſame God, the ſame Supreme, Independent, 
Almighty, Eternal God. See this aſſerted and proved by the ve- 
ry learned and reverend Biſhop Pearſon in his Expoſition on the 
Creed, the 5th Edition, from Page 116 to 137, and from Page 
142 to 144. 

Ver. 2. The ſame was in the Beginning with God. 

Here the ſame thing is repeated, to ſhew the Certainty of this 
Doctrine, that the Son and Father are two diſtinct Perſons, and 
alſo to intimate unto us the Neceſſiy of ps it in order to 
Salvation. Whence obſerve, 1. That it is a moſt certain Truth 
that God the Father and Son, who are one and the ſame God, 
are yet two diſtin Perſons, 1 Jobs 1. 2. John 17. 5. 2. That 
this is a momentous important Truth; for the Chriſtiau Religi- 
on is grounded upon this Truth as its Foundation, without which 
it cannot ſubſiſt. Without this Diſtinction of the Perſons of Fa- 
ther and Sen, there would not have been any ſuch —_ as the In- 
carnation of the Son and not of the Father, the Obedience and 


Death 


Whence we may ob- 
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Death of the Son and not of the Father, the Satisfaction for 
our Sins made by the Son unto the Father. In a word, there 
would be no ſuch thingas the Lamb's redeeming us to God by 
his Blood out of every Kindred and Tongue, and People, and 
Nation, Rev. 5. 9. 
Ver. 3. All things were made by bim, and without him was not any 
thing made that was made. 
heſe Words further ſhew that Chriſt is truly God, and that he 
was in the Beginning of Time, ſo as to be before all Time; for all 
things, even Time it ſelf, was made by him, and conſequently he 
muſt be before all things, even before all Time, as the Cauſe be- 
fore the Effect. And fince without him there was nothing made 
that was made, it is evident againſt the Arians, that he was not 
himſelf made : For if he had been made, then ſomething that was 
made had been made without him ; to wit, he himſelf had been 
made without him ; for it is impoſſible that any Perſon who is 
made can contribute any thing to the making of himſelf ; other- 
wiſe he muſt be and not be at the ſame time, which implies a 
manifeſt Contradiction. We obſerve then, 1. That Chriſt the 
Son of God is the true God, becauſe all things that were made 
were made by him, and nothing was made without him. Now 
he muſt needs be the true God who made all things, and with- 
out whom nothing was made. 2. That he is the eternal God; 
for he that made all things, even the Beginning of Time it ſelf, 
muſt needs be before all things made, and before all Time, and 
muſt be himſelf unmade. Now he that is before all things made, 
and is himſelf unmade, muſt needs be from Eternity, and ſo the 
eternal God. 

It is of no Weight what the Socinians ſay to evade the Force 
of this Argument, to wit, that the Meaning of this is only that 
in the Beginning of the Goſpel and new Creation, Chriſt was with 
God, and that all things pertaining to the new Creation, were 
made by Chriſt, and no Part of it was made without him: For, 

1. It is not ſaid here [In the Beginning of the Goſpel, or 
new Creation] but ſimply, and abſolutely, without any ſuch Re- 
ſtriction or Limitation. In the Beginning was the Word; now 
where theſe Words [ In the Beginning] are uſed abſolutely, with- 
out any Reſtriction or Limitation, there they ſignify the firſt 
Creation only, Gen. 1. 1. Heb. 1. 10. 

2. It is ſaid abſolutely and unlimitedly, that all things were 
made by him, and not all things pertaining to the new Creation. 

3. The All things made by Chriſt comprehend that World which 
was made by him, and yet did not know him, Ver. 1c. but that 
cannot be truly ſaid of the new World, that it did not know him. 


4. It 


| 


_ast 


and animal, butalſo a rational 
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4. It is too jejune, yea, ridiculous an Int 


erpretation of the 
Apoſtle John's Words, to make him ſay, that in the Beginning of 
the Goſpel of Chriit, Chriſt was ; for that was not queſtioned nor 
doubted of, whether Chriſt was in being, when he firſt began 
to preach the Goſpel in Human Nature; for no Man in his Wits 


ever duubted of that: But it was queſtioned by Cerinthus and Ebion, 
againſt whom St. John wrote, that Jeſus of Nazareth had any Be- 


| ing before he was conceived and born of Mary his Mother: Lhere- 


fore, that St. Job» might reach his Adverſaries, and confute them, 
it was neceflary that he ſhould ſay, that in the Beginning of the 
firſt Creation the Word was, and all things pertaining to the firſt 
Creation were made by him. And this he really did lay, and that 
very pertinently, as the Caſe he had before him required; where- 

Qt Socinians would, by their new and faiſe Gloſs, make Saint 
John a very 1 Writer, that went about to refute his 
Adverſary, by ſaying only that which his Adverſary and he were 
both agreed in, without adding thereunto wherein they diſa- 


| youu A rare way to refute an Adverſary, to ſay juſt as he 


ays! 

Toe. 4. In bim as Life, and the Life was the Light of Men. 

By Life here is meant that energetical Virtue and Perfection of 
his Nature whereby he lives, and gives not only Beim, but a vi- 
ta! Being to all that any way live; and Life is in Chriſt both eſ- 
ſentially and cauſally, becauſe he is eſſentially Life in himſelf; 
and cauſally, Life toall others that live either the Life of Nature, 
Grace or Clicy. Chriſt is the living and life-giving Life ; and 
the Life that is in Chriſt is ſaid to be the Lighe of Men. It is 
ſo cauſally and energetically ; it is that which gives the Light 
of Reaſon to all Mank ind. It A Men not 40 a vegetative 

ife, whereby they are diſtin- 
gui ſhed from Plants and brute Beaſts. 

It alſo gives Men all the ſpiritual ſaving Light of Grace, 
whereby good Men differ from bad Men. Whence we obſerve, 

1. That as Chriſt is the true and eternal God, ſo he is the 
living God, that hath Life in himſelf, and gives all Life to the 
Creatures. 

2. That he is the all-knowing and omniſcient God; for he is 
the Light of Men; he gives Men all the Knowledge they have, 
of what kind ſoever ; therefore he muſt needs have all Know- 
ledge in himſelf. He is the God of Knowledge, 1 Sam. 2.3. He 


| that teacheth Man Knowledge, ſbal! not be know? Pal. 94. 10. 


His Underſtanding is infinite, Pſal. 147. 5. He is Light, and in him is 
vo Darkneſs at all, 1 John 1. 5. 
Ver. 5. And the Light ſbineth in Darkneſs, aud the Darkneſs com- 


By 
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By Darkneſs here is meant unregenerated Men, who are de- 
ſtitute of the Light of Faith, the ſpiritual Light of Grace. Such 
Men arc ſo dark, ſo blind, with reſpe& to ſpiritual and ſuper. 
natural things, that they are ſaid to be Darkneſs it ſelf in the 
Abſtract. Hence the Light ſhineth on them, but they do not ſee 
it, becauſe they are blinded with J ance, Prejudice and Luft, 


The Light ſbineth in Darkneſs, i. e. the Lord manifeſts himſelf to 


all thoſe blinded Sinners, by the Light of his Works without 
them and within them; and to many of them by the Light of 
his Word ; but they do not rightly diſcern that Light, nor the 
Lord in it, and by it. But the Fault is wholly in themſelves, and 
not in the Lord, nor in the Light whereby he ſhines upon them, 
and manifeſts himſelf unto them ; it is becauſe they are Dark- 
neſs, they are blind and ignorant, and love to be ſo : They ſhut 
their Eyes againſt the Light, and will not open them to behold 
it. Whence, 

1. Obſerve, That God leaves not himſelf without Witneſs a- 
mong any Nations, As 14. 17. for his Light ſhines upon the 


darkeſt of themall. By the Light of his Works he ſo manifeits |. 


himſelf to the moſt barbarous Heathen Nations, that by the 
Help of that Light they might know more of his Being and Pro- 
vidence than they do. 

2. Obſerve, I hat their groſs Ignorance of God is inexcuſable; 
for his Light ſhines on them, and ſhines alſo into their aatural 
Conſcience, Rom. 2.15. And that they do not ſee, it is their own 
Fault, it is becauſe they are Darkneſs. They have ſo darkened 


their own Minds, that they are as Darkneſs it felf. Darkneſs is 


become ſo familiar and connatural to them, that they love it and 
delight in it, and hatethe Light which ſhines on them and in them, 
and endeavour what they can to ſmother it, and put it out. 80 
that their Impotence is not a meer Phyſical but a Moral Impo- 
tence : or if you will, it is Phyſico Moral. It is ſo natural to 


them as to be alſo moral and voluntary; ſuch as they approve 


of and delight in, and are unwilling to be cuyed of. | 
Ver. 6. There was a Man ſent from God, whoſe Name was Jo 


Here the Apoſtle and Evangeliſt begins to confirm his own 


Teſtimony, by ſuperadding to it the Teſtimony of Jobs Baptiſt 
concurring with his. And firſt he affirms that the He a 


ſent of God, i. e. he was ſent immediately and extraordinarily, ' 


and his Divine Miſſion and Commiſſion was ſcaled with the Seal 


of Heaven, to wit, antecedent and conſequent Signs, and that 


excellent Spirit of ſhining Light and burning Zeal, wherewith 


he was endzed. Secondly, He tells us that his Name was Jobe 


which Gonifies Grace or Gracious. Now the Teſtimony of ſuch 
a Perſon who carried Grace in his Name, and by his Life and A- 


Eons | 
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ions ſhewed Grace to be in his Heart, is of great Weight, and 
being ſuper-added to the Teſtimony of another gracious Man, is 
a ſtrong 0 7 to 7 77 * 1 1 

Ver. 7. ame came a Witneſs, to bear witneſs of t bt. 
thee off „% dis ads Lion Y FT ION 

In this Verſe the Apoitle and Evangeliſt firſt aſſigns the End 
of the Baptiſt's Miſſion, and tells us, it was that he might be 
for a Witneſs. YJobn Paptiſt was ſent, and came, that he might be 
for a Witneſs unto Jeſus of Nazareth, that he is the True Mf 
as, God manife/! in the Hb. Secondly, He aſſigns the End of 
his bearing Witneſs unto Jeſus, and ſays it was, That all Men 
through bin mizbt believe, i. e. that all Men who knew him; and 
heard his Teſtimony, might have a ſufficient Motive to induce 
them tv believe, and ſo might be underan Obligation to believe 
in ſus of Nazareth, as the true Chriſt. Whence we obſerve, 

1. That the Lord doth not require us to believe that Jeſus is 
the Chriſt, without any ground or reaſon for our ſo doing; but 
he firſt reveals himſelf to us by the Teſtimony of his Prophets 
and Apoſtles, and then requires us to believe upon their Teſti- 
mony. | 

„ That the ground and reaſon of our believing in 
Jeſus is firm and ſolid, and cannot deceive us, becauſe the Pro- 

ets and Apoſtles were ſent of, and appointed by God to give 
Feſtimony unto Jeſus, ſo that their Teſtimony is God's own 
7 which cannot but be a firm and ſolid Foundation 
of Faith. 

3. Obſerve, That having ſuch a Foundation for our Faith; we 
are bound to believe in Jeſs, to believe in him as the true 
Chriſt, God manifeſt in the Fleſh ; and who as God is the Light 
of the natural World, and as God-man and Mediator is the 
Light of the ſpiritual World: The Light that enlightens the Gen- 
tiles, and .the Glory of bis People Iſrael, Luke 2. 32. And it is out 
great Fault, if we do not believe in him. : 

Ver. 8. He was not that Light, but was ſent to bear Witneſs of that 

igbr. 
mw the Evangeliſt knowing that ſome had been apt to have 
too high an eſteem of John Baptiſt, and to miſtake him for the 
Meſfas, the true Chriſt ; he puts in a Caution, and aſſerts that 
be was wot that Light, but was ſent to bear Witneſs of that Light. 
Which is as if he had ſaid, it is true, Jobn Baptiſt was a very great 
and good Man, He was a burning and ſhining Light, John 5. 35. 
Yet he was not that Light, but was ſent to bear Witneſs 7 that 
Light, i. e. he was not that increated, eſſential, original, infi- 
nite Light, which enlightens the whole Creation with all the 
Light they have of what Kind * 5 but he was a creatd, de» 


rived, 
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rived, finite Light, whoſe Office it was to bear witneſs of, and 
direct unto Jeſus as the infinitely greater Light, and the Author 
of all created Light. Whence obſerve, 

7. That we ſhould have always a tender Regard to the Ho- 
nour of Chriſt, and fhould be careful to prevent whatever may 
any way dark en or obſcure his Glory. 

2. Obſerve, 'That it is Honour enough fur the greateſt of Men 

to be Chriſt's Servants, and to bear witneſs of him. 
Mat. 11. 9, Jobn Baptiſt was a very great Man and a great Light 
10. too, yet the Evangeliſt will not allow any to think, 

that he was that Light which Chriſt Jeſus is, but 
will have all to know that he was a much leſſer Light than Chriſt 
Jeſus is, that his Office and Honour was to be Chrilt's Servant 
and Witneſs, to be a ſubordinate leſſer Light which directs Men 


to Chriſt, who only is that infinitely great Light, that enlight- 


ens the whole World. 

Ver. 9. That was the true Light, «hich lighteth every Man that 
comcth into the World, Here, 

1. Jeſus of Naxareth is aſſerted to be that true Light; and 
that becauſe all that Perfection and Excellency that is in any 
ercated Light, it is eminently in him, and it is from him, as 
the Effect from the Cauſe ; and he is the Father and Fountain 
of all created Light. He is an infinite, immenſe, ſpiritual, in- 
tellefaal Light, and the Author of all the Light that is in the 
World. And therefore, 

2. It is aſſerted, That he lighteth every Man that cometh 
into the World. The plain meaning of which Words, is, that 
Chriſt either as he is God, or as he is God-man and Mediator, 
lighteth every Man in the World with what-ever Light he hath. 
Thoſe Men who have only the Light of Reaſon, Chriſt as God 
lighteth them with that natural Light; and thoſe Men who 
have alſo the ſpiritual and ſupernatural Light of Grace, it is 
Chriſt as God. man and Mediator, that lighteth them alſo with 
that ſpiritual and ſupernatural Light. Whence obſerve, 

3. That whatever Good we have or do, whether it be natu- 
ral, or ſupernatural, we ought to give Chriſt all the Glory of it, 
becauſe he is the Author of it, James 1. 17. | 

2. Obſerve, That there is here no ground for that Doctrine 
of the Cual / rs and others, that Chriit gives unto all Men with- 
out F.,xception, and that in all Ages, and in all Countreys of the 
World, I ſay, that he gives them all, ſupernatural Grace ſuffi- 
cient to Salvation: For this Scripture only ſays, Thar Chrift 
lichtet h every Man that cometh into the World ; but doth not ſay, 
that he lighteth every Man in the World with fupernatural 
I.ight. It is cnough to verifie this Scripture, that he lighterh 

every 
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every Man with ſome Light natural or ſupernatural, and with 
all the Light he hath, whether it be natural or ſupernatural. 
And this Chriſt moſt certainly doth. 

1. He lighteth every Man that cometh into the World with 
the natural Light of Reaſon : Even Infants and Fools are thus 
lighted by Chriſt as God, with the natural Light of Reaſon in 
Power and Principle, though not in Act and Exerciſe ; becauſe 
of the Indiſpofition cf their bodily Organs. 

2. And many, even all his peculiar People throughout the 


| whole World, he lighteth alſo with the ſpiritual, ſupernatural, 


ſaving Light of Grace. 

Ver. 10. He was in the World, and the World vat made by him, 
and the World knew kim not. 

Here are Three Things in this Verſe. 

t. It is affirmed, That be was in the World, i. e. not only by 
his eſſential Preſence, as he is in all Creatures; but by Manite- 
_— of his Power, Wiſdom and Goodneſs in and through his 
Works. 

2. It is affirmed, That the World was made by bim, all created 
Perſons and Things were made by him, as he is God. 

3. It is denied, That the World knew bim, i. e. the Men of the 
World, that are not enlightned with ſu tural ſaving Grace, 
they knew him not. Such Men are called the World of the Un- 

y, and they are fitly called the World. 

(1.) Becauſe of their vaſt Multitude. 

(2.) Becauſe of their worldly Affections. Whence obſerve, 

1. That Chriſt as God is not only in the Church, but he is in 
the World alſo, and manifeſts himſelf ſome way to the World ; 
s gives the World more Light than they make a good Uſe 
of. 
2. That he made the World it ſelf, and therefore is God. 

That the World he made, is the old degenerate World; 
i cannot be here meant of the ſpiritual new World, to wit, 


the Chriſtian Church: Becauſe it is ſaid, that the World which 


| 


he made knew him not: But that is not. true of the Church, but 
of the old, natural, degenerate, unrenewed World, of Man- 


kind. 


whatever outward Advantages they enjoy above poor 


4. We obſerve, That the Men of this World, Men of the 
worldly Spirit, whatever worldly Dignity they may be in, and 
perſecuted 
fincere Chriſtians, yet they are in a very miſerable Condition 
becauſe they know not Chriſt, without the ae «bg whom, 
nothing in the Earth can make them really Happy, but they are 
in a State of Sin and Death: And if they ſo continue, they are 
eternally undone. Wherezs = pooreſt and meaneſt * 

D 2 that 
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that rightly knows Chriſt, is tranſlated from Death to Life, is 
in a State of Grace and Favour with God ; and tho' he may be 
ſadly aficted tor a Time, yet ic is impoſſible, that he ſhould be 
miſerable and undone for ever. For he that hath 
Chrijt bath Life : He bath the Life of Grace, and he 
3 John 5. hat: an indefeafible unchangeable Right to the Life 
42 of Glory and Happineſs for evermore, John 3. 36. 

Amen. 


II. The Apoſtle and Evangeliſt Job» gives Teſtimony unto 
the Eternal Word, and Son of God his Incarnation, and to the 
end thereof; to which Teſtimony is annexed a Declaration of 

is mediatory Glory, and Excellency, and of the Bleiſings and 
Benefits * his People receive from him and by him, from Ver. 
211, to Ver. 18. 
7 Ver. 11. He came unto bis own, and bis own received him not. 

He came unto bis own, i. e. In the human Nature, which he 
aſſumed into perſonal Union with the Divine, he came and 
preached the Goſpel, declaring himſelf to be the true Maas, 

he Son of God and Saviour of Men; he came preaching and 
declaring this unto his own, that is, to the Nation of the Jews, 
who are ſaid to be his own, becauſe he not only made them as 
God (for in that reſpect all other Nations were as much his 
own as the Jws were) But, | 
1. Becauſe they above all other People, were his viſible 
Church in external Covenant with him, profeſſing Faith in the 
true God, and expecting the coming of the Mf as. | 

2. Becauſe they were his own Country-men, as he was Man; 
he was more nearly related to them than to other Nations, as 
he and they were deſcended from the ſame common Stock, to 
wit, from Alrabam, Iſaac and Jacob. And ſome alſo think that 
as he was the Son of David, and of the Royal Family, he was 
rightful Heir to the Crown, and King of the Jews : and fo they 
were de jure his own Subjects. Certain it is, that they were 
his own in a peculiar Manner, in ſuch a Senſe, as the Heathens | 
were not. But tho' they were thus bis own, yet when he came 
to them, they received him not, i. e. the generality, the main 
Bod of thcm received him not. They did not know and ac- 
knowledge him to be the true Maſtas, the Son of God, and Re- 
deemer of Men; nor did they believe in him, love him and ſub- 
joct thepaſelves to him as ſuch. Whence we may obſerve, 

1.) Phat all the Members of the viſible Church, and Profeſ- 
f the true Religion, they are the Lord's, in ſuch a Senſe as 
th0'e are not, who are without the Pale of the vifible Church. 
They wp rbe Ford's by outward Profeſſion, they are his by Co- 

. | | venant 
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venant Dedication, they are in external Covenant with him, and 
under Obligations to be his, which Heathen are not under. 

(2.) Obſerve, That as they are his own, ſo he comes to them, 
he comes to them in ſuch a way as he doth not come to the 
Heathens, that never hear the Goſpel. He comes and outward- 
ly reveals the way of Salvation to them, and alſo offers himſelf 
and Salvation to them. 

(3.) Obſerve, That yet the generality of them do not receive 
him, they do not receive him into their Hearts by Faith and 
Love. Chriſt is not known and believed on, even by many of 
thoſe on whom his Light ſhines with much brightneſs in the 
Hemiſphere of External, Objective, Evangelical Grace. And 
this will be ſuch Men's Condemnation, that Light came unto 
them, but they loved Darkneſs ſo well, that they would not 
open their Eyes to receive the Light, Jobs 3. 19. They do not 

riſh becauſe there was no Saviour, nor Salvation offered them; 

t becauſe they neglect or refuſe to receive Chriſt the only Sa- 
viour, and with him Salvation. Their not receiving Chriſt as 
he is revealed, and offered to them in the Goſpel, 
is the immediate and meritorious Cauſe of their Heb. 2. 3. 
Damnation. 

(4.) Obſerve, That if the moſt Part of Chriſt's own 
men did not believe the Word preached by him, who ſpake as 
never Man ſpake, and did not receive him by Faith and Love; 
Chriſt's faithful Miniſters in theſe Days, ſhould not think it 
ſtrange, nor be diſcouraged, tho' many People to whom they 
come with the Goſpel, do not receive them, nor believe the 
Word which they preach ; for Chriſt's own received him not. 

Ver. 12. But as many as received hine, to them gave be Power to be. 
come the Sons of God, even to them that believe on bis Name. 

Tho' the generality did not receive Chriſt when he came unto 
them, yet ſome did receive, and it was not in vain that any 
received him; none ever loſt his Labour that received Chriſt ; 
but it was much to the Advantage of them that received him; 
for Chriſt put a great Honour upon them all. He gave them 
all, Power to become the Sons of God ; the Original Word is 
eu lar, and it fignifies here, not Might, but Right or Privi- 
lege; to as many as received bim, he gave the Right or Privi- 
lege to become the Sons of God : He advanced them to the Ho- 
nour and Dignity of 2 the Sons of God ; he adopted them 
all into the Family of „and gave them Right to the Inhe- 
ritance of his Children. 

But who were they that received Chrift, and by receivin 
him had the Honour to be the Sons of God? The Apoſtle — 
Evangeliſt tells us in the latter Part of the Verſe, that they were 


thoſe 
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thoſe who belicuad on bis Name Who aſſented to the Word of 
God in Chriſt's Mouth; and with the Heart embraced Chriſt 
himſelf as held forth in the Word ; and gave themſelves up to 
him, and truſted their Souls with him, to be by him ſaved from 

Sin, and delivered from Wrath, and reconciled unto and brought 

into Favour with God. They that ſo believed in Chriſt with 

intellectual Aſſent, affectionate Conſent and fiducial Recumben- 

cy; they were the Perſons that received Chriſt, that received 

him as Prophet, Prieft, and King in all his Offices, and conſe- 

quently they were the Perſons whom he advanced to the Honour 

and Dignity of being the Sons of God. Whence obſerve, 

1. That they are the right Receivers of Chriſt, not who re- 

ceive him into their Hands or Houſes only, but who receive him 

into their Hearts. 
2. That it is by Faith that we receive Chriſt into our Hearts. 
Faith is a receiving Grace, it is of a receptive applicative Na- 
ture. As the Word of the Goſpel offers Chriſt upon Terms un- 
to all that hear the Goſpel ; ſo Faith receives Chriſt as he is of- 
fered, and applies him to every Believer in particular. 

3. The Faith that receives Chrift, it truits him alſo and re- 
lies on him for Righteouſneſs, Juſtification, SanQification and 
Eternal Life; for it is a Faith whereby we believe on his Name. 

4. They who receive Chriſt into their Hearts by Faith, and 
truſt him as aforeſaid, receive much Advantage by ſo doing. 
For Chriſt advances them all to the Honour and Dignity of being 
God's Children. 

Ver. 13. Which were born, not of Blood, nor of the Will of the Flaſb, 
nor of the Will of Man, Fut of God. 

In this Verſe the Evangeliſt ſhews, who they are that ſo be- 
lieve in Chriſt, as to be thereby the Sons of God by Adoption? 
They are born or begotten to that Honour and Dignity, Filia- 
tion is founded in Generation. Natural Filiation is founded in 
natural Generation. But the Filiation here ſpoken of, is not 
Natural, but Spiritual and Divine, and therefore it cannot be 
founded in any natural Generation of what kind ſocvet, but muſt 
be founded on a Generation that is like unto it ſelf, to wit, Spi- 
ritual and Divine. And therefore the Evangeliſt ſays, 

1. In the Negative, That Believers and God's 2 Chil- 
dren, are not horn or begotten of any Thing that is meerly Natural. 

2. He ſays in the Affirmative, That they are begotten or born 
of that which is Spiritual and Supernatural. 

And firſt for the Negative, he ſays, 

1. They are not born or begotten & azuaror. Of Bloods, z. e. 
they are not begotten to this ſpiritual Divine Son-ſhip, by the 
mixture of their Parents Blood, by natural Generation. het 
M_ | their 


their Parents be through Grace the Children of God, yet as ſuch 


ſhip, of the Will of the Fab, i. e. by the Power of 


| 
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they do not beget their Children, but they do it as the Children 
of lapſed Adam; and therefore by natural Generation they do 
not convey ſupernatural Grace, but only human Nature, and 
natural Corruption. 

2. They are not begotten or born to this ſpiritual Divine Son- 
Na- 
ture as ſuch, or by the Power of the Man's own Will which is car- 
nal, and inſlaved to the ſenſitive Appetite, and ſwayed by carnal 
and ſenſual Paſſions, and Affections. Nor, 

3. Are they begotten or born to it, of the Will of Man, i. e. 
by the Power of the Will, as it is meerly buman and rational. 


| Tho'a Man be never ſo much refined by the Improvement of 


his own Reaſon, and perfected, and poliſhed by Moral Philoſo- 
phy, yet there is u Power in Nature, even when it is moralized, 
= improved to the utmoſt, whereby Man can be begotten and 
born to a ſpiritual Divine Son-ſhip, without ſupernatural, ſpe- 
cial and effectual Grace. And therefore, | 

2. The Evangeliſt declares in the Affirmative, That Believers 


and God's adopted Sons, are born of God, i. e. they are begot- 


ten and born to that ſpiritual Divine Son-ſhip, by the Power of 


* God's efficacious Grace, which is wholly above the Power of Na- 


ture. 

Whence we obſerve, 1. That Regeneration is in order 
Nature before actual Faith, and ſo before the Juſtification of the 
Adult. For the firſt Act of ſaving juſtifying Faith, is a vital ſu- 

atural Af of the Heart and Soul, and a vital ſupernatural 
Act of ours, preſuppoſes in us 4 vital ſupernatural Principle of Grace 
from whence it proceeds. As in Nature the Child is firſt begot- 
ten, before it put forth an Act of natural Life, ſo in Grace the 
Child of God is firſt in order, begotten of God, and receives 
from the Lord of Life a ſupernatural Seed and Principle of Life, 
before it exert and put forth a ſupernatural AR of ſpiritual Life. 

2. Obſerve, That hence appears the falſhood of the Semi Pe- 
lagiaus Doctrine, that God's People do firſt of all believe, by 
making a good uſe of their natural Powers, and that thereby 
they obtain, and in the Language of the Ancients, they merit the 


| firſt ſupernatural ſubjeftive Grace. That Doctrine is moſt certainly 


and evidently Falſe. For we are all the Children of God by Faith 
in Chriſt Jeſus, Gal. 3. 26. but we do not come to be the Children 


2 of God by any Power in Nature. But are begotten and born 


to that High Honour and Dignity, by God himſelf, that is, by 


the Power of his ſupernatural efficacious Grace, 


3. Obſerve, 


(16) 
. Obſerve, That Two Things neceſſarily concur to the ma. 
Ling us the Sons of God. _ , * 
1. Regeneration. 
2. Adoption. 
Regeneration gives us the new Divine Nature and Life, and ſo 
makes us in ſome meaſure like unto God our heavenly Father, 
and lays a Foundation for our being his Children by Adoption. 


Then Adoption conſtitutes us, the Sons of God, and 
| gives us ms ights and Privileges, the Honour and Dignity of 
is Children. | 


4. Obſerve, That this was a great End of the Eternal Word, 
his becoming Man and coming unto his own vifibly in human 
Nature. The eternally 3 and the only begotten Son 
of God, became the Son 
Practice are the Children of Wrath, might be begotten and 
born 
but do everlaſting Life. : 

5. Obſerye, That for obtaining this great End of Chriſt's 
coming, we ſhould moſt earneſtly defire to the utmoſt of our 


Power, that God would take this great Work into his own | 


Hands, that he would be pleaſed of his own good 
Jam. 1. 18. Will to regenerate us for Chriſt's ſake, and cauſe us 


to believe in Chriſt, and then adopt us into the 


Number of his Children for Chriſt's ſake. And for the effecting 
of this, we ſhould conſtantly wait upon God, in the uſe of all 
the ordinary Means, which he hath appointed for this End; 
and ſhould {till call upon God to bleſs his own inſtituted Means, 
and to make them Effectual for the working of this great and 


ſaving Change on our Souls. 
Ver. 14. And the Word was made Flaſb and dwelt us (and 
we bebeld bis Glory, the Glory as of the only begotten of the Father) full of 


Grace and Truth. ; 
In this Verſe, the Evangeliſt doth expreſly give Teſtimony to 


Chriſt's Incarnation, which he had done only implicitely before | 


in ver. It, 4 
"The Word was made Fleſb x. The Word, i. e. the ſame ſublan- | 
ſtial perſonal Word, of which we ſpake before, was made Flas, 


i. e. was made Man. For by Hb here is meant nothing but t 

human Nature, which is called FHH by a Synecdoche, the Part 
being put for the Whole, ox the whole human Nature, even the 
Soul it ſelf may poſſibly be called Nb, when compared with 
the Divine Nature, and it may be ſo called to teach us, that not 


- 


—— 


* gagt iyiriro, Became Fleſh, See 1 Cor. 9. 20. 4 
7 


Man, that we who by Nature and 


ain, and made the Sons of God, and ſo might not periſh, | 


— 


real Indentity ; and fignifies, that the Gl 
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only the Body, but the Soul of Man is a weak, frail; im- 
perieck Thing in Compariſon of the 8 ; and yet for 
all that, The Word was made Flaſb, not indeed by eſſential Con- 
verſion of the Word into Fla, but by the perſonal Union of the 
Word with Fleſh. So that the Divine and Human Nature were 
ſo joined together as to make but one Perſon, which was done 
without any real change in the Divine Nature, but with a great 
change in the Human Nature for the better. Kat ini d= 
nutv, and he dwelt among us, as in a Tabernacle. He dwelt in 
kuman Nature as in the Subiiance or Body of the legal Shadows, 
as in that which was fignified and adumbrated by the Taberna- 
cle under the Law ; ſo that God who dwelt peculiarly then in 
the Tabernacle, now dwells in the human Nature as the Sheki- 
nab or Symbol of his peculiar, perſonal Preſence. f 

And we beheld his Glory, the Glory as of the only begotten of the 
Father. In theſe words, begins the Declaration of his Media- 
tory Glory and Excellency, and of the Bleſſings and Benefits 
we receive fromand by him. 

And from theſe Words, what I ſaid appears probable, that 
Chriſt is ſaid to have tabernacled in human Nature, becauſe the 
Tabernacle was a Type of it, and God's dwelling in the Taber- 
nacle under the Law, and manifeſting his Preſence by a bright 
ſhining Light from between the Cherubims, fignified that God 
would dwell in the human Nature under the Goſpel, and there- 
in manifeſt himſelf to his People more clearly than ever he had 
done before. And accordingly he did, for the Evangeliſt here 
ſays, we bebeld his Glory, the Glory as of, &c. We beheld his 
Glory by the Eye of Faith, ſometimes alſo we beheld his 
Glory by the Eye of Senſe; we beheld ir ſhining forth through 
the Walls of his Tabernacle, through the Vale of his Fleſh, we 
beheld ſuch a Glory in the Words which bs Hoke, and in the 
Works which he did, as proved him to be indeed the only be- 

otten 8on of God. For the Particle @s the (as) in 
this Place, doth not denote a meer Similitude, ＋ 2 Phil. 2. 8: 
of the 
Word made Fleſh, which the Apoſtles and Primitive Chriſtians 
ſaw ſhining through his earthly Tabernable, was ſuch a Glory 
as became the only begotten Son of God, and did demonſtrate 
him to be really the only begotten Son of the Father. This 
beholding of his Glory being put in by way of Parentheſis, 
it follows in the end of the Verſe, That the Word made Fleſh 
was full of Grace and Truth, which joined with the Words be- 
fore the Parentheſis, runs thus: He duet among us full of Grace 
and Truth. And, 


0 tft, 
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Firſt, It is ſaid of Chriſt, as dwelling in human Nature. and 

conxerſing viſibly with Men upon Earth, that he was full of race, 
and really he was full of Grace in ſeveral Reſpe&s. 

(.) In that, his human Nature was in a moral Eſtimation 

infinitely graced, digniſied and honoured by its perſonal Union 

with the Divine Nature of the Eternal Word. 

(z.) In that, his human Nature was adorned with the created 
Gifts of Gtace far above all other Creatures ; yea, in that the 
Spirit of Grace dwelt in it, in a manner and meaſure incommuni- 
cable to any meer Creature, Jobs 3. 34. 

Secondly, It is ſaid, that he was full of Truth. And that he was 
in ſeveral Reſpects; 

(r.) He was full of Eſſential, Subſtantial, Original, Eternal 
Truth. For he was full of God ; in bim dwelt all the ſulneſs of 
the _ bodily, Col. 2. 9. and God is Truth: The firit 
Truth. 

(2.) He was full of intellectual and ethical, moral Truth. 
His 'Thoughts, Apprehenfions and Conceptions were exactly 
conform to the Things which he thought of, apprehended and 
conceived. And ſo his Thoughts, Apprehenfions and Concep- 
tions of Things, were all moſt perfectly true, and there was no 
Falſcod, nor Error in them at all. Then for his Words, they 
were all exactly conform to his Thoughts, Apprehenfions and 
Conceptions. There was wo Guile in bis Mouth, 1 Pet. 2. 22. 
And laſtly, for his Actions, they were all exactly conform to 
his Words and Thoughts. As he thought and ſpake, ſo he did 
and ever will do. And conſequently he was full of intellectual 
and ethical Truth. 

(3-) He was full of Doctrinal Truth. He preached the Truth, 
the whole Truth, and nothing but the Truth. There was a 
perfect Harmony in all his Doctrine, no one part of it ever 
contradicted another. He was the Amen, the faithful and true 
Witneſs, Rev. 3. 14. He was faithful to him that appointed bim, 
Heb. 3. 2. He did not conceal from his Diſciples, any one 
Truth, that he had Commiſſion to make known to them, Pſalm 
40. 10. Jobn 15. 15. 

(4.) He was full of Anti-typical Truth, i. e. he was the true 
Subftance and Body of all the Shadows of the Law. The true 
Anti-type of all the Type Col. 2. 17. The Budy is of Chriſt. 
And Rom. 15.8. It is ſaid, 19 Jeſus Chriſt was a Miniſter of the 
Circumciſion for the Truth - of God, to confirm the Promiſes made 
anto the Fathers, Thus we ſee that the Word made Hb, and 
dwelling in the Tabernacle of Human Nature, was full of Grace 
and Truth. From the whole Verſe we may obſerve, 


(1.) The 
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(J.) The wonderful Condeſcention of the Eternal Word, that 
tho' he was with God, and was God, and made the whole World 
and all Creatures in it ; tho' he was the true, eternal God, the 
living and all-knowins God, yet he condeſcended for our Sakes 
to become a weai:, trail Man, even to be made Fleſh. 

(2.) Obſerve, Lhat tho* he appeared in this World vailed 
with the Mantle of our Flcſh, yet ſo much of his Glory ſhined 
forth through that Vail, as was ſufficient to demonſtrate him to 
be the Liernal and oniy begotten Son of God. 

(3.) Obſerve, That Chriit's Human Nature is now the 
TPO, Shekinah, the Symbol of God's Preſence. God is perſo- 
nalty united to it, and preſent in it; and we are to make all our 
Addrefles to God through the Perſon of Chriſt, and to offer up 
all our ſpiritual Sacrifices to God through the Mediationof Chriſt, 
John 14.6. 1 Pe. 2.5. 3 

(4.) Obſerve, That every human Nature of Chriſt is the 
moit worthy and excellent ofall Creatures, for it is full of Grace 
and Truth. It is fuller of Grace than any, than all other Crea- 
tures ; and it is ſo full of Truth, that it is imply impoſlible that 
it ſhould ever be guilty ef the leaſt Fal ſhood, or Error. 

(5-) Obſerve, That of Nazareth muſt needs be the true 


 Meſfias, for ſo he declared himſelf to be; and his Teſtimon 


concerning / himſelf muſt needs be true: Becauſe he is full 1 
Grace and Trutn. 2 

Ver. 15. Joby bare witnsſs. ef bim, and cried, ſaying, this was be, 
of whom I ſpake, He that cometh after me, is before me, for be 
was beſgre me. _ TE | 

In this Verſe, Jobz the Apoſtle and Evangeliſt, calls in the 
Teſtimony of Jobn the . to confirm and ſtrengthen his 
own Teſtimony which he had given to Jeſus of Nazareth. And 
it is, as if he had ſaid, It is not I alone who give him this Teſti- 
mony, for Jobn the Baptiſt alſo bare witneſs of him, and that 
with great Fervour and Zeal, for he cried, laying, This was he of 
whom I ſpale, be that cometh after me (in reſpe& of the Conception 
and Birth of his Human Nature) is preferred before me (is of far 
greater Worth and Excellency than 1 am); for be was before me 
(i, e. in reſpe& of his Divine Nature and Perſon, he had an Ex- 
iſtence in the beginning of this World, and before the beginning, 
even from Eternity). Whence we may 

Obſerve, 1. That we are to uſe all the lawful Means we can 


to adrance the Glory of Chriſt, as here Job» the Apoſtle and 


Evangeliſt, makes uſe of the Teſtimony of Joby the Baptift to 
ſer forth the Glory of Chriſt, and to commend him to the World; 
tho' his own Teſtimony alone was ſufficiently ſatisfactory to 
himſelf, and ſhould have * to others alſo, yet he 
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Joins to it, the Teſtimony of Joi» the Baptiſt, that by both, 
People might have ſuperabundantly ſufficient Satisfaction con- 
cerning Jeſus of Nazareth. 

Obſerve, 2. I hat we ſhould be zealous for the Honour and 
Glory of Chriit. So was Jobz the Baptiſt, for he cried, 5. e. he 
ſpake with great earneitneſs and fervour of Spirit, when he bare 
V irzeſs of Chriſt, 

Obſerve, 3. That certainly Jeſs Chriſt had a being in reſpect 
of his Divine Nature and Perſon, before he was conceived and 
born of the Virgin Mary. For tho' he came after John Baptiſt, 
in reſpect of his Conception and Birth, yet he was before him, 
his Divine Nature and Perſon was before, and on that account 
he was preferred before John Baptiſt. 
Ver. 16. And of his 


fulneſi haue all we received, and Grace for Grace. 


Here he begins to declare what Bleflings and Benefits we re- 


ive by Chriſt; and withal confirms the Truth of what he had 
aid, that Chriſt is to be preferred before John the Baptiſt. By 
Chriſt's Fulneſs here, we are in the General to underſtand his 
All-ſufficiency, whereby be hath in himſelf, and gives forth from 
himſelf, whatſoever is neceſſary to purchaſe Salvation for us, and 
te apply Salvation unto us, Col. r. 19. and 2. 9, Mare particu- 
larly by Chriſt's Fulneſs we are here to underſtand, 

7, That Fulneſs of Gifts and Graces, of Light and moſt excel- 
lent Vertues wherewith his human Nature was beautified and 
adorned ; and ſhined moſt gloriouſly in the Eyes of God, of An- 
gels and good Men. | 

2. That Fulneſs of Effica 
hath as God-Man, and whereby he is able to ſave to the uttermoſt all 
that come unto God by bim, Heb. 7. 25. 

Now out of this his Fulneſs, it is ſaid that all his People re- 
ceive. Which gives us to underſtand, that we are empty and 
indigent, and cannot ſupply oyr own ſpiritual Wants; but we 
receive all our Supplies from Chriſt, who is the Fountain of 
Grace with Reſpet to us, and we are empty Veſſels that receive 
the Grace that he is pleaſed to put into them. We are the Ob- 
jects on which his Grace terminates, and the Subjects on which 
it is poured out, and in which it is received. Further it is ſaid, 
that the Thing we receive, is Grace for Grace. And that is, 

1. In general, abundance of Grace, yew drr yaemes, Grace 
upon Grace. Great plenty of Grace, more abundance of Grace 
now under the Gaſpel, than God's People formerly received 
under the Law. 

' 2. More particularly by Grace for Grace, may be meant, 


and mediatorial Vertue, which he 


TE — — — ... 
- 


(I.) Grace in the new Creation, for the Grace or inſtead of | 


the Grace which we received in the Olg firſt Creation, which 
| | 1 


(21) 
we received and loſt too in the firſt Adam; to wit, the Grace 
of Likeneſs to God, and Friendſhip and Communion with God. 
Or 


(2.) Grace actual and influential for Grace habitual, actual 
Grace to preſerve, quicken, excite, and increaſe habitual Grace. 
Or, 

( 3. Grace for Grace, i. e. we receive Grace and Favour with 
God, for the Grace and Favour that Chriſt hath with God; as 
alſo we receive Gifts of Grace into our Souls, anſwerable to the 
Gifts of Grace in Chriſt our Head : So that in ſome lower mea- 
ſure and | be qu ws we are made gracious like Chrift. Chriſt 
is formed in us by our being conformed to him, and made like 


him in his imitable Perfections. Whence obſerve, 


——— —ü— ———᷑ ́äE ' ’ ä — — — — — — 
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1. That we are of our ſelves, poor, empty, indigent Crea- 
tures, empty of all ſpiritual ſaving . 

2. Obſerve, That there is Fulneſs of Grace in Chriſt to ſupply 
our Wants, and to fill our Emptineſs. 

3. That the Good we have, it is all received from Chrift. 
And therefore we ſhould be very humble, and hum- 
bly depend on Chriſt for the Continuance of what 
we have, and the increaſe of it, and for the Supply 
of what we want. 

4. That Chriſt now under the Goſpel, gives out Grace abun- 
dantly, to thoſe who are diſpoſed to receiveit abundantly. 

3. That thoſe who are in Grace and Favour with God, are 
beholden to Chriſt for it, fince it is on the Account of Chriſt's 

6. That thoſe who receive of Chriſt's Fulneſs, are made in 
ſome meaſure Gracious, as Chriſt is Gracious. | 

7. That the Lord's giving unto his People ſome ſaving Grace, 
is an earneſt of more to be given. For we receive Grace for 
Grace. 

Ver. 17. For the Law was given by Moſes, but Grace and Truth 
came by Jeſus Chriſt. 

By Law underſtand, 

1. The Law of the Ten Commandments, the Moral Law, 
which is the Rule of our Moral Actions. 

2. The whole legal Pedagogy, or that very rigorous and bur- 
denſom Oeconomy of the Law, under which the Jwif6 Church 
was of old. So the Law is uſed in 2 Cor. 3. 7, 9. | 

3- The Ceremonial Law, which was a Shadow and Figure 
darkly Pointing unto Chriſt. The Law in all theſe Senſes was 
I Moſes, as the viſible Miniſter whom God uſed in that 

giving the Law. Bur Grace aud Truth came by Jeſus 


1 Cor. 4. 7. 


being in Grace and Favour with God the Father. 


Chriſt. 
* Cr. J Grace 


(22) 

115 Grace came hy him, and that 
(t.) The more plentiful and abundant meaſure of Grace, that 
is given under the Goſpel. 
1 The more clear and full Manife ſtation of God's Favour 
Love to Mankind. 

(3.) That gracious Power and Strength, whereby God's 
People are enabled fincerely to keep the Moral Law. 

(A.) The Goſpel of Grace it ſelf, as it ſets forth Chriſt as 
already come. In 


Chriſt. 
[2.] Truth came by bim, i. e. not Truth fimply confidered as 


oppoled to Falſhood : Bur 8 Prophetical, Anti typi- 


cal Truth came by him, 5. e. the verifying and ſulfilling of the 
Promiſes, Prophecies, and Types, _— the Meas, came 
by him. He is the very Myſtas promiſed of old; ail the Pro- 

ies deſcribing the Meſfas, giving Marks and Characters to 
— him by, prefixing the Time of his coming, agree to 
him, and are true of him and no other. He alſo is the ſubſtan- 
tial Truth, that was ſigniſied by all the Types, Figures and Sha 
dows of the Law. And by him, God mott clearly demonſtra- 
ted his Truth and Faithfulneſs to the World, Rom. 15. 8. 80 
that it is here fitly ſaid, that as Grace, ſo Truth came by Jeſus 
Chrift. Whence oblerve, 

(1.) That Chrift Jeſus is infinitely to be preferred before 
Moſes, and the Goſpel Diſpenſation before the Legal. For Mo- 
123 the Honour to be God's Servant, only in giving the 

wand Legal Diſpenſation; but Jeſus Chriſt is the only begot- 
ten Son of God, by whom he hari ſent us Grace and Truth, 
Goſpel Grace and Truth, Grace whereby the Moral Law is fin- 
cerely kept, and Truth whereby the Ceremonial Law is fulfil- 
led; yea, ſuch Grace ad Truth as delivers us from the whole 
lepa' Occonomy, conſidered as eſteemed by the Jeus a Covenant 
of Works to be jut iſied or condemned by. 

Obſerve, (z.) Ihaen Man waz cver, is, or ever will be ju- 


ſtiſied and ſaved by the Works of the Law, but only by Faith in 


Chriſt. For Grace was always by Je ſu, Chriit, As 15. 11. 

Obſerve, (3.) We have the greac!t Reaſon in the World to 
believe in Jeſus Chriſt, For Truth came by bin. | 

"Obſerve, (4.) That God will never break his Werd. He 
would not do it, to ſave his dearly bclovcd and caly begotten 
Son from a poor deſpiſed Life, aud an ignominious cure 1 1th, 
therefore he will not do it, on any other Accoun; whaziocicr, 

Ver. 18. No Man bath ſeen God at any Time; the only begotten Son, 
u hich is in the Boom of the Father, be hath declared him, i. e. 


No 


n all theſe Senſes, Grace came only by YJeſus 


' we believe in God, and love him, 


(23) 

No mortal Man in this mortal Life, hath with bodily Eyes 
ſcen God ; or hath with the Eyes of his Underſtanding ſeen 
Go4 (wtuitvely, as the Angels ſee him in Heaven, and as the 
San ſaw him on Earth. The only begotten Son, which is in the 
Poſom of the Father, be hath declared him. Here Jeſus is ſaid 


10 be the only begotten Son of God the Father, to intimate unto us, 


that he was ſo begotten of God, as none other ever was. That 
he only was from Eternity begotten after a moſt ſpiritual, ſecret 
and incomprehenfibie Manner. 

(2.) Jeſus is faid to be in the Boſom of the Father. That is 
a m<taphorical Form of Speech, and denotes the Sons intimate 
Union and Communion with the Father. It ſignifies, 

(1.) That he isdearly beloved by the Father. 

(2.) That he is intimately acquainted with the 4. 11 
Father, that he hath a perfect Knowledge of ; 
him, of his Nature, Mind and Will, of his Heart 
and Affection, of his Purpoſes and Defigns ; and 
therefore is a fit Perſon to make him known to Men. 
And this he hath done; for it is written, He bath 


| declared bim. Hence we learn, 


* That in this Mortal State, God cannot be ſeen with bo- 
es. 
6 4) That he cannot be ſeen intuitively, as the Son ſees him. 
(3-) That Chriſt is near and dear to God, and perfectly 
knows him. 
(4.) That he hath given the fulleſt and cleareſt Revelation of 
God's Nature and Will, and accordin Þ that - -w_ ſhould 
ve to him. 


(24) 


A 


Scriptural Demonſtration 
OF 


The True Deity of the Eternal Word, and Son; ſhewing, 
That He is 4 Perſon, the Second in Order, and Diſt inc 


from the Father, and yet is not another God, either | 


Co-ordinate with, or Subordinate to the Father, bat 
one God with the Father, having the [ame Deity, only 
after 4 different Manner; with 4 clear Anſwer to 
ſome Objections: occaſion 4 by Dr. Clarke's Diſ- 
courſe of the Trinity. 


from the firſt Four Verſes, of the Firſt Chapter of the 
Goſpel Written by St. John, That the Eterna! Word and 
Son is the True Eternal God: It may poſſibly be demanded of 


me, whether He be God Co-ordinate with, or Subordinate to God | 


the Father? To which I Anſwer, That the Eternal Son is not 
another God, either Co-ordinate with, or Subordinate to the Fa- 


ther, bur He is the ſelf ſame God, that the Father is: He is | 
God the Son, begotten of the Father from Eternity, after an | 


incomprehenſible manner, and hath the ſame Eternal Deity 
which the Father hath, and 2 He was in Glory with the Father 
from Eternity, and ſo was diſtint from the Eternal Father, as 
the Eternal Son; I ſay diſtin®, a diſtin Perſon, not in regard 
of a diſtint Deity, but in regard of the manner of having the 
ſelf ſame Deity. The Father hath the Deity from uo other Per. 
* the Son hath the Deity from the Father; but it is the ſam: 
ity in both; the Difference is not in the Deity, but in mods 
babendi eandem Deitatem, in the manner of baving the ſame Deity. 
And here let it be remembred, that the Deity preciſely and ab 


INCE I have obſerved, and briefly aſſerted and proved | 


"— 


ruft iy confidered, neither begets, nor is begotten, but it is the 
diftinl 


Werres A MWHOOWwIcza ou. 


(25) 
diſt ind Perſon of the Father, that begets the diſtin# Perſon of 
the Son after an incomprehenſible manner; and in ſo doing, 
communicates his own individual Deity to the Son, and they re- 
main Two diitinct Perſons, that have Union and Communion in 
the ſame Deity. I and my Father are one, (ſaid the Son of God 
Himſelf, Jobz 10. 3=.) But what did the Lord mean by theſe 
Words? 1] anſwer, His Meaning manifeſtly appears from the 
Context: For He had ſaid at the 28th Verſe, that He gives unto 
His Sheep Eternal Lite, and that they ſhall never — neither 
Mall any pluck them out of His Hand. Now our moſt Bleſſed 
Lord . that the Jews might demand a Proof of that Aſ- 
ſertion, 'I'hat none ſhall pluck His Sheep out of His Hand, He gave 
them a Proof of it, taken from the Greatzeſs and Power of God 
the Father. The Father (ſaid He at v. 29.) who gave them to 
me is greater than all, and none isable to pluck them out of my 
Father's Hand: Well, but granting that, (might the Jews ſay} 
what is that to the purpoſe, and how does it follow from thence, 
that none is able to pluck them out of your Hands ? To that 
our Lord anſwers, and proves the Conſequence, (v. 30.) by 
ſaying, 27% h 0 Teng & £5pey, I and my Father (ious) we are 
there is a plurality of Perſons, Two Perſons, Father and Son, 
and yet they are both One, (ichen ir) we are One. But wherein 


are they One? I anſwer, ; 
Firſt, Negativeſy. They are not One in Perſon ; the * 
nal Excellency of the Father as Father, is not the ſame in the Son; 
no, they are diſtinguiſhed by their perſonal Characters and Pro- 
perties, and the Father hath the precedency in reſpe& of his 
erſonal Excellency and Property as ſuch, and ſo they are Two 
Jitiact Perſons, Father and Son. I and the Father, (iche) 
We are, in the plural Number, we are Two, and not One Perſon : 
The ſame Perſon is not, cannot be Father and Son; in the ſame 


<-h Father of Himſelf, and Son of Himſelf, that is impoſſi- 
ble. 


Secondly, I anſwer 4firmatively, that they are One in Great- 
neſs and Power, not in the Greatneſs and Power cf the Father 
as 717 and 1 to the Father as a diſtinct Perſon, but in 
the Greatneſs and Power of the Father as He is God ; and ſo they 
are One in the Greatneſs and Power of the Deity, which is com- 
mon to the Father and the Son: For all the Greatneſs and Power 
of the Father, is either, 

(iſt.) The Greatneſs and Power of his Perſon as He is the Fa- 
ther, and in that they are not One, as hath been proved. Or, 

(zdly.) The Greatneſs and Power of His Deity, and therefore 
it muſt be in that Greatneſs and Power of the Deity that they 
are One; and if they are ont in the Greatneſs and Power of the 

| 9 Deity, 


(26) 

Deity, then they are one in the Deity it {ff ; for the Deity is not 
great and powerful by a Greatneſs and Power diſtin& from it ſelf; 
no, that cannot be, the Deity does not borrow its Greatneſs and 
Power from another, but it is by it {clf, by its own eſſential Na- 
ture, great aud powerful, infinitely great and powerful, The 
Deity of the Father is in its own eſſential Nature, one infinite 
Perfection, formally or eminently containing all poſſible abſolute 
Perfefion ; and ſince the Eternal Son, is One with the Father, in 
that Greatneſs and Power of the Father's Deity, which is not 
dictinct from, but the ſame with the Deity ; it follows by neceſ- 
ſary Conſequence, that the Son is one with the Father, by ha- 
ving the ſame Deity which the Father hath : and that the Father 
and Son are one God, by having one and the ſame Deity. And 
thus it manifeſtly —_— that our Saviour's Argument con- 
cludes with much evidence and certainty, that none ſhall ever 
pluck His Sheep out of His Hand, becauſe He is one God with 
the Father, and hath one and the ſame Abſolute, Divine Great- 
neſs and Power with the Father. For the Ius themſelves 
would confeſs that none was able to pluck any out of the Fa- 
ther's Hand, and then from the Father and the Son's being One 
as aforeſaid, it follows by a moſt evident and neceflary Conſe- 
quence, that none can ever pluck any of Chriſt's Sheep out of 
His Hand. The Jews ſaw plainly the conſequence and force of 
this Argument, if it be granted that the Father and the Son are 
one in Greatneſs and Power, for then they muſt be one God, and 
the Son mult be the ſame God that the Father is. This therefore 
they denyed as Blaſphemy, and went about to ſtone our Bleſſed 
Lord as a Blaſphemer : and when he ask«d them what they were 
a going to ſtone Him for? They anſwered, as we read in the 
234 Verſe, That is was not for any good Work that he had done, 
but for Blaſphemy ; and becauſe that chew being a Man, makeſt 
thy ſelf God. 

Now hence, 1 form this Dilemm.:, either the Jews did rightly 
underſiand the Words of our moit Bleſſed Lord Jeſus, "That He 
and the Father are one; or they did not „igbtly underſtand them: 
One of theſe Two muit be true, for they are Contradictories, 
and there is no Medium between them ; there is no Place for a 
Third. Have a care then, and be upon thy Guard, if thou art 
a Chriſtian, and not a Jew or blaſphemous Deiſt; and beware 
that thou do not deny the Eternal Son's having the ſame Deity 
which the Father hath, and that they are one andthe ſame God: 
For here's a Dilemma which will puſh thee, and be a ſharp 
Thorn in thy Side which way ſo ever thou turn thy ſelf. I de- 
mand then, | 


* 


(iſt.) Did 
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ſelf Go: Whereas, He did no ſuch Thing, He did not make 


(27) 

(I.) Did the Jus rightly underſtand our Saviour's Words ? 
If thou affirm that they did, then it follows neceſſarily, that the 
Son is one God with thc Father, and they have one and the ſame 
Deity, for there can be but one God. And the fault of the Jews 
was this, that they accounted that to be Blaſphemy, which is a 
great and important Truth; and from that great Truth, they 
ignorantly and falſely inferr'd that He being a Man, made Him- 


Himſelf God, but only by neceſſary Conſequence declared = 
tobe God, which he 4 all was ; — did his being x4 
hinder him from being God, for be was both : He was a Man in 
whom dwelt all the Fulneſs of the Godhead or Deity Bodily. 
But, 

(zd hy.) I demand, Did the Jews not rightly underſtand our Sx- 
viour's Words, That He and the Father are one? If thou ſay'ſt 
that they did not rightly underſtand his Words, and that he did 
not mean that he and the Father are one God, and have one and 
the ſame Deity, then thou canſt not deny but that they muſt 
have been under a great Miſtake; they muſt have been in a 
dangerous Error, an r of pernicious Conſcquence to them- 
ſelves, and a | injurious to him, by perverting his Words, and 
putting a blaſphemous Senſe on them ; which he never meant, 
nor never came into his Thoughts. 

And if ſo, then as an honeſt and good Man, he was ſtrictly 
obliged in Conſcience to have immediately rectiſied their Mi- 
ſtake, and that by telling them plainly, without uſing any am- 
biguous Words which were capable of another Senſe, that they 
quite miſtook him, that he never had ſuch a Thought as that he 
was God, the ſame God that the Father is; I ſay he ought to 
have told them as plainly as any Words can expreſs a Thing, 
that he was not God, one God with the Father ; that he abhor- 
red any ſuch Thought, and accounted it Blaſphemy as much as 
they did. I ſay again, That if be was not God, one and the ſame 
God with the Father, but they miſunderſtood and perverted 
his Words to a Senſe moſt highly diſhonourable to God, and 
which he abhorred ; he was in Conſcience ſtrictly obliged as an 
honeſt and good Man, to have declared then and there moſt plain- 
ly, without all ambiguity, that he was not God ; that he was not 
the one God, the ſame God that the Father is; but that he was 


| 127 5 diſtin® from, and inferiour to the Father's Deity. And 


is he was bound in Conſcience to have done for theſe Reaſons, 
Firft, For the Father's ſake. | 

Scondly, For his own ſake. And, 

Thirdly, For the us ſake. 


D : Foſt, 


(28) 

Firſt, He was bound in Conſcience to have done it for the 
Father's ſake. The Jews and he did both acknowledge that 
there is but one Living and True God; Mark 12. v. 29, 30, 32, 
* 34. And our mott Bleſſed Lord owned that one Living and 

ru 


e God to be his Father; Job» 8, v. 54. It is my Father that 
bonoureth me, of whom ye ſay, that be is your God, Now being 
accuſed by the unbelieving Jews of blaſphemoully robbin 
this one Living and True God of his Honour and Glory, — 
of aſſuming it unto himſelf, by affirming himſelf to be this 
one God ; if this was a falſe Accuſation, and he did not ſo much 
as pretend to be this one God, but that his Words were miſun- 
derttood, then he was bound in Conſcience, for ſecuring the 
Glory and Honour of God his Father, to have declared in the 
moſt expreſs and plain Words which he, could uſe, that he ab- 
horred every ſuch Thought; and to have told them molt plainly 
that he meant no ſuch Thing as they accuſed him of, and that 
he did not believe any ſuch Thing of himſelf, as that he was 
God, the ſame one Living and True God: This he ought to 
have done for the Glory and Honour of God the Father ; and 
this he would certainly have done, if he had not known and 
believed that he was God, the ſame Living and True God that 
the Father is. For being the moſt humble and holy Man that 
ever trod upon the Earth, and a Man who (above all others) 


ſought not his own Will and, Glory, but the Will and Glory of 


the Father that ſent him, (John 5. v. 30. Chap. 7. v. 18. Chav. 8. 
v. 49, 50. and Chap. 17. v. 4.) and yet being charged with Blaſ- 

hemy, in making himſelf God, and robbing God of the Glory 
— unto his Name ; ſurely if he had not been God, and ſo had 
known the Charge to be falſe, he would have plainly denyed the 
Charge with the greateſt indignation and abhorrency, and would 


have defired his zealous Cquntreymen to conceive otherwiſe of 


his unconceivable Meanneſs, in compariſoa of the Infinite and 
Eternal God. For when Petr diſſwaded him from going to J. 
ruſalem to lay down his Life for his People, as his Father had 

iven him Commandment ; he moſt ſharply rebuked him, with 
a get thee Lebind me Satan, then art an Offence unto me, for 
thou ſavoureſt not the Things that be of God, &c. Matth. 16. 23. 
He could not endure to be in the leaſt hindred from doing the 
Will of his Father. And upon another Occaſion, it is ſaid, 


John 2.17. That the Zeal of God's Houſe had eaten him up. Who 


then can think that a Man ſo Holy, Humble, and Self -denyed, 
ſo very Zealous for the Honour of God's Houſe, would have en- 
duredto be charged by the Jr: of having blaſphemouſly robbed 
God Himſelf (whom he owned to be his Father) of the Glory 
of his Eternal Deity, by making himſelf God, withaut expreſ- 


ing 


(29) 


fing his holy Indigoation at ſuch a horrid falſe Accuſation, and 


that with the greateit imaginable Zeal for the incommunicable 
Glory of his Eternal Father. That is the firſt Reaſon he was 
obliged in Conſcience as an honeſt and good Man, to have done 
as aforeſaid, forthe Glory of God the Father. 

Second Reaſon, He was obliged in Conſcience to have done 
ſo, for the Vindication of himſelf and his own good Name and 
Reputation ; for he could not but know and think, that if he 
did not with the greatcſt plainneſs endeavour to wipe off that 
blot, and clear himſelf from that foul Aſperſion of Blaſphemy, 

t 


he would loſe his Reputation amongſt good N and the Suc- 
ceſs of his Miniſtry would be much odtrudte therefore for 


his own Credit, and for the Succeſs of his Labours and Endea- 


vours to promote the publick Good, which he above all Men 


| was moſt concerned for, he was bound in Conſcience to have 


explained his Words with ſuch a full Edvidence as might give 
abundant Satisfaction to all reaſonable Men, that the Accuſation 
of Blaſphemy charg'd upon him was utterly falſe ; and that he 


owned himſelf to be infinitely diſtinguiſh'd from, and inferiour 


tothe Father's Erernal Deity. 

Third Reaſon, he was bound in Conſcience to have done ſo, 
as aforeſaid, for the ſake of the Jews, his Countreymen and 
Zealous Accuſers, for they had a little before, as it is written, 
Jobs 10. v. 24. with a ſeeming ſeriouſneſs and willingneſs to re- 
ceive Inſtruction, defired him to make them no longer to doubt, 


| or rather as it is rendred on the Margin, to hold them no longer 


in ſuſpence, but to tell them plainly if he was the Chriſt ; and 


| then this occafion of Offence and Stumbling at him and his Do- 


| Arine coming in their way from his Words, That be and bis 


Father are one, (whereupon they imagined that he had blaſphe. 
med the Eternal Father, and made himſelf God:) And this Of 


; fence ſo taken, being molt likely above all other Things to hin- 


der them from believing, he was bound in Conſcience to have 
dealt plainly with them as they defired, and to have removed 
this Stumbling-block out of their way of believing, by a moſt 


2 EN of his own Words, the occafion of their Of 


ence, and by a full and evident Declaration without ambiguity, 
that he was not the one Living and true God: This he hou d 
have done, and this he certainly would have done, as it became 
an 22 humble and good Man, and a great Lover of periſh- 
ing Souls. 

Eft, Becauſe they had come unto him with a defire to be 


plainly inſtructed by him. 


Secondly, Becauſe this was the way both to have ſecured his 
Human Nature from their Rage and Fury, and to have recon- 


ciled 


zo) 

ciled them to himſelf, and to have prepared their Minds te re- 
ceive his Doctrine, and become his Diſciples for the ſaving of 
their Souls ; and without this, there was no hopes of gainin 
their good Opinion of his Perſon or Doctrine, whilit he ay un- 
der the foul Aſperſion of the molt horrid Blaſphemy. For theſe 
Reaſons he was bound in Conſcience to have explained his Words, 
and declared his Senſe as aforeſaid, in the plaineſt manner that 
could have been expreſs'd by Words ; and he would certainly 
have done it, if he had been miſunderſtood, and had known him- 
ſelf, not to be God. 
And by this means, (1.) He would have given unto the one 
— and True God, and his Father, the 8 

ame. | 

(2.) He would have taken off the Rage of the Jews againſt 
himſelf, and prevented his being perſecuted by them, out of a 
miſtaken Zeal for God's Glory, which he ſought the Exaltation 
of, ary more than they themſelves did. 

) He would have done much towards the ſaving of their 


1 
8 and the gaining of them to be his Diſciples, by 123 | 


rectify ing of their Miltake (if they had been really miſtaken) 
in that great and moſt important Point of Doctrine. But now 
did our moſt Holy and Humble, Wiſe and Prudent, True and 
Faithful Lord Jeſus, on this occafion, declare plainly, and with- 
out ambiguity, that he is not God, one God with the Father ? 
No, He did not, he was ſo far from doing it, that on the con- 


trary, he defended the Truth of his Aſſertion, That he and the 


Father are one in Greatneſs and Power; and tho' he thereby en- 
dangered his Liſe, he defended what he had ſaid in ſuch a Form 
of Words, as plainly enough implyed the ſame Thing for which 
he was accuſed of Blaſphemy, and therefore when his Accuſers 
had heard his Defence, my ſought again to take him, Job» 10. 
v. 39. Well, but you may ſay, what was his Defence? I anſwer, 
That as it became his Infinite Wiſdom in the ſtate of Humilia- 


tion, in wi ich he then was, he proceeded gradually, and began 


with an Argument, à minore ad majus, from the leſſer to the great- 
er, which was the loweſt degree of his Defence, which he pre- 
miſed purpoſely to abate the Edge of their Rage and Fury, and 
to prepare them to hear and receive his main Defence: Thus then 
he reaſoned. If Magiſtrates be called Gods in Holy Scripture, 
on the Account of their Commiſſion and Office, and that with- 
out the leaſt ſuſpicion of 1 John 10. v. 34, 35. Then 
there can be far leſs ground to accuſe me of Blaſphemy, becauſe 
J faid Jam the Son of God, and that becauſe x Father hath 
Sanctifſied me and {cnt me into the World, v. 36. Say ye of bim 
whom the Father bath Santlifiid and ſent into the World, thou 


blaſ- 


lory due unto his 


0 


blaſphemeſt, kectuje I ſaid I am the Son 


God in this higheſt Senſe be not here expreſt, 


| fice, as none was capable of, but one w 


319 
of God ? Here our 
Lord doth not in the leaſt deny what he had ſaid, That be is one 
with the Father in Eſſential Divine Greatneſs and Power, but ar- 
gues from the perſonal Diſtinction between him and the Father, 
and from the molt high Office that he was ſet apart and defign'd 
for before he came into the World in the Human Nature: 80 
that here he affirms that he was the Sonof God, and ſo perſonally 
diſtinct from the Father before he came into the World; and 
that the Father Sanftified him, that is, according to the Senſe 
of the Word in the Hebrew Idiom, ſet him apart, and appoint- 
ed him with His own voluntary conſent to the high Office of 
Mediator between God and Men; and ſent him alſointo the World 
with His conſent to aſſume the Human Nature, and therein to 
exerciſe the Office of Mediator: All which is well conſi ſtent 
with his being the Eternal Son of God, of the ſame Divine Na- 
ture with his Eternal Father, and tho' this of being the Son of 
= it is not denyed, 
but it is here preſuppoſed, as what he had ſaid before, at v. 28, 
29, 30. and is implyed in his being . to ſo high an Of- 
o is God as well as Man 
As it is written, J/a. 9. v. 6. Unto us a Child is born, unto us 4 
Son is given; and the Government ſhall be upon his Sboulders, and 
his Name ſhall be called, Wonderful, Counſellor, WAI MR 4 gib- 
bor, the mighty God. And Fr. 23. v. 5, 6. Behold, the Days 
come, ſaith the Lord, that I will raiſe up unto David 4 Righteous 


* 


nent and Juſtice in the Earth. 


Branch, and a King ſhall reign and proſper, and ſhall execute 


In bis Days Judah fhall be ſaved, and 
Iſrael h dwell ſafely : And this is bis Name whereby be ſhall be called, 
ax TWIT Jehovah Tzidkenu, the Lord our Righreouſneſs. Thus 
it appears that the firſt ſtep he took in his own Defence, is well 
4 with his being one and the ſame God with the Father, 
and yet diſtinct from him as his Eternally and only begotten 
Son. 

But his main Defence lyes in the Argument from his miracu -; 
"es Works, together with the End and Deſign of them, which we 
have at the 37 and 38th Verſes, in theſe Words: If I do not the 
Works of my Father, believe me not ; but if I do, though ye believe 
not me, believe the Works; that ye may know and believe that the 
Father is in me, and I in bim: Here we ſee, he appealed to the 
miraculous Works which he wrought for the Confirmation of 
his Doctrine. He wrought ſuch Miracles as could never have 
deen done without the Power of God the Father; and therefore 
he called them the Works of bis Father, becauſe they were 
wrought by the Father's Power, and by his Power conjunfly : And 
that he wrought Miracles by the Power of God was notoriouſly 


known; 


(32) 


known ; and conſequently it was evident that God the Father| 


ſeal'd and ratified his Doctrine, which he would never have 
done, if it had been Falſe and Blaſphemous, diſhonourable to 
God, and hurtful to the Souls of Men.: God the Father, His ſeal- 
ing Chriſt's Doctrine by evident and certain Miracles, is ſuffi- 
cient to convince any rational Man, that it was infallibly true, 
and that Jeſus Chriſt really is, what he affirmed himſelt to be, ' 
to Wit, The Son of God, in ſuch a tranſcendently high and excel- 


lent manner, as that he and the Father are one: They are one in | 


their abſolute eſſential Nature; they are one in their abſolute 
Divine Greatneſs and Power: And to prove the Truth of this, 
and to convince People of it, was the very End and Defign of 
thoſe miraculous Works, and therefore he laid at v. 38. Though 

e believe not me, yet believe the Works which the Father and 
| do, That ye may know and believe that the Father is in me, and 1 
in Him. And here it is to be obſerved, that the Father's keing in 
the Son, and the Sou in the Father, is one and the ſame Thing in | 
other Words, with the Father and the Son's being one ; For this 
laſt, our Lord Jeſus had ſaid, at ver. 30. to wit, That he and the 
Father are one ; is cd, where, by the Verb iow, he held 
forth his Diſtinction from the Father, in reſpe& of their df 
rent manner of perſonal Subſiſtence ; but by the Noun (Is, one) 
which he affirmed ct the Father and himſelf; he aſſerted their | 
Oneneſs in abſolute Divine Greatneſs and Power, and by neceſſary 
Conſequence, that he and the Futter are one God. The Jus 
underſtanding him thus, they had accuſed him of Blaſphemy: 
In his own Vindication he denyed their Conſequence, and dif- 1 
proved their Accuſation ; but how did he do it? By denying 
that he had aflerted himſelf to be one God with the Father: No | 
ſuch matter, but on the contrary, by aſſerting that he was the | 
Son of God in ſuch a ſupereminent way, that the Father was is 
bim, and be in the Father; which in effect is the ſelf ſame Thing, | 
with what he ſaid before, and they had excepted againſt, to wit, 
That he and the Father are one. For the mutual Inbeing of the 
Father and Son, holds forth the Oneneſs of their abſolute Divine 
Nature, and their being Father aud Son, of whom that murual” 
Inbeing is affirmed, denotes their Diſtinction from one another, 


in reſpect of their different manner of perſonal Seh ſiſtence; and ſo 


_ 


— 


| 


his being in the Father and the Father in him, is all one in effect 
with what he had ſaid at the zoth Verſe, (I and the Father are on); 
which he avows to be a Truth, and appeals to his miraculous: 
Works which he did from and with the Father for the evident 
proof of it: (If I do not the Works of my Father, believe me 
not, but if I do, believe the Works, Thar ye may knen 
aud belive that the Fatber is in me, and I in Him.) But it may 

poſſibly 
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&e, And he made his Promiſe good by his Spirit in his Apo 


( 33) 

poſſibly be ſaid, that however, he did not affirm in formal ex- 
preſs Words that be + God, one God with the Father. I anſwer, 
that is true, and there was good reaſon why he ſhould not ſo 
affirm it. Indeed, if he had been conſcious to himſelf ti:at he 
was not God, one God ith the Father, he ought in Conſcience 
to have denied it with the greateit plainneſs, as hath been pro- 
ved. But if be knew 25 to be God, one God with the Father, 
as we alſo know and believe; then it is evident, That be was un- 
der no Obligation to affirm in formal expreſs Words, that he is God, 
one God with the Father ; for it is not nece that all Truths 
ſhould be told to all Perſons at all Times in the plaineſt formal 
expreſs Words: And our moſt Blefſed Lord had Reaſon 
not to tell the Jcus at that Time in the plaineſt formal expreſs 
Words, that he ww. God, one God with the Father. For, ; 
(d.) He knew very well that they were not then capable of 
receiving that great Truth; that they were not able to bear its 
being told them with the greateſt plainneſs poſſible. He told 
his own Diſciples upon another Occafion, that he had many 
Things to ſay unto them, but (faid he) Ye cannot bear them now, 
John 16. 12. And if his own Diſciples that were Believers, 
could not bear ſome Truths in the circumſtances they were then 
in: He knew full well that the unbelieving Jews could then much 
leſs bear this great Truth, that he was God, one God with the Fa- 
ther, and that the telling it to them more plainly in formal ex- 
5 Words, would but have enraged them ſtill more againſt 
im, that it would have been but the caſting of a Pearl before 
Swine, who would have trampled it under their Feet, and turn- 
ed again to rent him; (Marth. 7. 6.) Therefore in great Pru- 
dence he forebore to declare then to them in formal expreſs Words, 

that he was God, and one God with the Father. | 
condly, There was another Reaſon with reſpe& to himſelf, 

and the low Stace he was then in, his State of Humiliation a 
Suffering was not yet over ; and during that low State to which 
he had voluntarily conſented (with a moſt wonderful condeſcen- 
fion) for the Glory of God and Men's Salvation, he did not 
affect to make himſelf known in all his glorious Dignity and Ex- 
cellency, but to be in this World much like a great Prince in- 
cognito, till his great Work of Suffering was over, with a de- 
fign to diſcover himſelf more fully, and to reveal himſelf more 


clearly by his Holy Spirit in his Apoſtles, after his Reſurrection, 


Aſcenſion, and glorious Exaltation in Heaven: This he promiſed 
to do, as it is written in John 16. 3, 14, 15. How be it, when be, 


the Spirit n come, he will guide you in all Truth; He ſhall 

glorifie me, for he ſhall receive of mine, and ſhall ſhew it unto 
if]es. 

His 


(34) 
His Holy Spirit in and by the Apoſtles glorified him: For be- 
fides many other great and wonderful Things which he enabled 
the Apoſtles to do, he revealed to them by Inſpiration, and by 
them he revealed to the Church by the Holy Scriptures, and 
that with the greateſt plainneſs, that Jeſus of Nazareth is God, 
one God with the Father. Witneſs bleſſed Paul, Col. 2. 9. In 
bim dz:elleth all the Fulneſs of the Godbead bodily. It is not 
0571s, but Fins, a Word which Ggnifies the very Deity it 
elf. | | 
fy It is obſervable that 2d 7>icoun 715 bab rug, the Fulneſs 
of the Deity dwells in the Son; whence we learn that he is per- 
fectly and fully God: He is as much God as the Father is. 

(3.) The Apoſtle (if it be poffible) gocth one fep higher, 
and ſaith that T4y 7% geha, all the Fulneſs of the Deity dwells 
in our Lord Jeſus Chriſt; thereby 22 intimating unto us, 
that Jeſus the Son is one God with the Father: For there is not 
one Fulneſs of the Deity in the Father, and another Fulneſs of 
the Dei:y in the Son, but all the Fulneſs of the Deity is in the 
Son ; conſequently the ſame Fulneſs of the Deity which is in 
the Father, is alſo in the Son, and the Son and the Father are 


in that reſpe# one: They are the one True God. And fo it is 


written by St. John, 1 Jobn 5. 20. That the Son of God is the 
True God and Eterral Life. And that it is the Son, who is 
there ſaid by St. John to be the True God, doth hence manifeſt! 

appear, that it is the {ame Perſon who is ſaid to be the True God, 
— to be Eternal Life. But it is the Son that St. Jobn affir:ns 
to be Eternal Life ; as is evident from the Firit Chapter and 
Second Verſe of the ſame Epiſtle, where he ſays, We ſbeu unto 
yon that Eternal Life which was with the Father, and was manifeſted 


unto us. Here the Eterna / Life s moſt plainly diſt inguiſbed from 


the Fathcr, and therefore is not the Father but the Son, and 
conſequently the Son who is the Eternal Life, is the True God 


alſo. For to be the True God and Eternal Life, is aſfirmcd of 


one and the ſame Perſon. 

Again, we learn from St. Paul, that the Son our Saviour je- 
ſus Chriſt, is the great God: Tit. 2. 13. Looking for that bleſſed 
Hop:, and the norious Appearance of the great God, and our Sa- 
wviewr Jeſws Chriſt. I know very well that thoſe who deny the 
Eternal Deity of Chriſt the Son of God, by the great God here, 
they underſtand the Father. But that is their miſtake, for by 


' the great God is meant God the Son, ſubſi ſting in perſonal Union 


with the Human Nature; And that for theſe Reaſons. 
(1.) B-ocauſe if two Perſons were meant here, 


Firit, The Father, by the Words, the great God. 
Secondly, 
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Secondly, The Son, by the Words, our Saviour Jeſus Chrift, 
then there would be Two Articles in the Greek, whereas there 
is but oe Ariicie before the Words, the great God, which are 
connected with the following Words, (our Saviour Je us Chriſt) 
by a copulaiive Particle, without another Article, to each us 
that the firſt aud latt Words, both fignifie one and the ſame Per- 
ſon, and that our Saviour Jeſus Chriſt is the great God, who 
will glorioufly appear in Human Nature to give us the bleſſed 
Reward, which we look and hope for. The Particle xa: is not 
Disjunctive, but Conjunctive and Exegetical, and may well be 
rendred, Even, as thus [ Looking for the glorious Appearance of the 
great God, even our Saviour Jeſus Chriſt. ] : 

But (2-) My principal Reaſon on which I moſt of all rely, is 
this, That God the Father, the firſt Perſon, never uſed to appear 
to any, as is generally confe ſſed both by the Orthodox Ari- 
ans, nor is there any ground to believe, that eyer he will ap- 
pear. It is written indeed, that the Son Chriſt Jeſus will ap- 

car to judge the World with Power and great Glory, and that 

e ſoall come in the Glory of his Father, St. Mat. 16. 27. But it 
is never ſaid, that the Father himſelf will appear in his Glory: 
It is one Thing for the Son to appear in the Glory of his Father, 
and quite another Thing for the Father himſelf, u he 4 the Fa- 
ther, to appear gloriouſſy. The firlt is true, the ſecond is not ſo. 
Nor let any Man imagine, that it is too great an Honour for the 
Son to be called the great God, for the Adverſaries themſelves 
confeſs him to be true God, eſpecially the Arians and our Mo- 
dern Arianizers, and I have already proved, that the Son is 
the true God, and if he be the true Gd then molt certainly he 
is the great God alſo ; for there are not Two true Gods, where- 
of the one is the gr-at God, and the other is the little God. Ir 
was thercfore wiſely and truly ſaid, by Leo I. Biſhop of Rome, 
Serm. 2. De Pente:ofte, vera Deitas in nullo efſe - aut minor, aut ma- 
jor poteſt, the true Deity can be in none either leſſer or greater. 
And again, the ſame Author to the ſame Purpoſe, Serm. 8. in 
Nativit. Domini, gradus in vers Divinitate eſſe non joteſtl. Quo- 
n iam 22 Dio minus eft, Deus non t. I here can be no De- 
grees of leſſer and greater in the true Deity. For whatſoever 
is leſs than God, is not God. 

And that our Saviour Jeſus Chriſt is the true God, the great 
God, yea, the Supreme God, and conſequently the ſame God 
with the Father, doth yet further appear from the Teſtimony 
of the Spirit of Truth by St. Paul, Rom. 9. 5. Of whom, as con- 
cerxing the Fleſh Chriſt came, who s over all God bleſſed for ever, 
Amen. Socinus Reſp. ad Wiehum, K 2. grants this to be 
underſtood of Chriſt, and not of the Father, and that for 


E 2 this 


. 

this Reaſon, becauſe the fimpic Noun ivazyn]3s, Benedictus, bleſ- 
ſed, when it fignifies the ſame Thing with benediflus ſir, let be 
i. 1. is aiways amo. put before that to which ir is refer- 
red, that is, it is put before that which is wiſhed to be »olefſed. 
But here bigſed is not put before, but after God. Now tho? 
in 2 we may — lay, God be blgſſed, or bleſſed 
be God, yet the Eiegancy and 2 of tne Gree, Language 
will not allow it. That always in 8 Wiſhes or 
Prayers, 1 bleſſed in the firit Place before God. So it is in 
all the Places of the New Teſtament, where the meaning is, 
be bleft, or let him be ſo. As in Luke 1. 68. Eph. 1. 3. 2 Cor, 
I. 3. 1 Het. 1.3. But tho' Sociuns himſelf freely gives up chis 
Matter io us, yet our modern Uxitarians think to evade this 
Text by telling us, that the laſt Words in the Text, are not a 
Deſcript:on of our bleſſed Saviour, but on y a Doxology to God 
the Father, and therefore ſhould be rende, d thus, of whom as 
concerning the Fleſh, Chriit came; God who is over all, be Bleſ- 
E for ever more, Amen. And I am truly ſorry to find, that a 
a e celebrated Arianixing Trinitarian Joins with »them fo far, as 
to ſay expreſly, Page 87, 88. of the Scripture Doctrine of the 
Triciry, the Greek Words are of ambiguous Conſtruction, and 
may equally fignifie, either as the modern Scinians would have 
it, 4 Doxology to the Father, or as our Tranſlation hath it, a De- 
ſcription of Chriſt himſelf. And in favour of the Unitarian ren- 
dring of the Words, he alledges the uſe of the Word ivaoynl3s, 
bleſſed, in ſeven Places of Scripture. But it is evident, that he 
is miſtaken in them all. For tho” in four of the Places cited, 
there is indeed a Doxology; to wit, Pſalm 89. 52. 2 Cor. 1. 3. 
Epheſ. 1. 3. 1 Pet. 1. 3. Yet in all the Four the Word £uaoynles 
is put before ade and O45, which is the uſual way of Expreſ- 
fion in all Doxologies ; but in our Text, Rom. 9. 5. Oede, God, is 
put before ive, bleſſed, which is not the Form of Words 
uſed in Doxologies ; and plainly ſhews, that Rom. 9. 5. doth not 
contain a formal Doxology, but an affertury Deſcription of the 
Deity of our bleſſed Saviour. And for the other Three Places, 
they are all impertinently alledged to prove the pretended Doxo- 
logical Senſe of Rom. 9. 5. | | 

For, Firſt, Mark 14. 61. There is nothing like a Doxology, 
but only a Queſtion put to our Saviour by the High Prieſt, Art 
thor the Cl-rift, the Son of the bleſt? To which our Saviour anſwered 
affirmatively and ſaid, I aw. Whereby he acknowledged God 


the Father to be the bleſſed God, but it doth by no Logick fol- 


low; that therefore he himſelf is not the blefſed Gad. For both 
are true, the Father and the Son are both one and the ſame Bleſſed 
God, tho' they are two DiltinQ Perſons, © | | 

Wh: . V _ 5 Secondly, 


* 


| 


jed |) ſed, but it is poſitively aſſerted, that be is bleſſed for ever: 


or | 


(37) 
&:conaly, The Second of the Three is ſo little to the Purpoſe, 
that | wonder ſuch a Learned Man as the Reverend Author 
ſhould have been ſo raſh and inconfiderate, as to have mentioned, 


Rom. 1.25. For, 


(1.) There it is not wiſhed, that God the Creator may be ble 


£5 ty £vaoy ures eie Tos aiaves, who is bleſſed for ever. 

(2.) The Apoſtle by the S i:it of God confirms the Aſſertion, 
by adding *Apn. Amen to it. Which is not here only Precato- 
ry but Afſertory, for it is well known, that Amen not only figni- 
nes be it ſo, but it is ſo ; thus in 2 Cor. 1. 20. all the Promiſes of 
God in him are Yea, and in him Amen. Where Amen is to be 
taken _— And the Promiſes of God in .Chriſft are all, 
Amen, that is, they are all true, they are all ſo as God bath 
2 Kar accordingly they will all certainly be made good and 
ulfilled. 
Thirdly, As for 2 Cor. 11. 51. The God and Father of our Lord 
Jeſus Chriſt, ò ar vvaoynres ds Tos alavas, which is bleſſed for ever- 
more. All that can be made of this, is, that to be bleſſed for ever- 
more, is aſcribed unto the Father, which I grant with my whole 


Heart, and I add my own molt hearty Amen to it. But what 


then, will it thence follow, that therefore the ſame Title can- 
not be aſcribedalſo to the Son? I deny that Conſequence, and I 
know it can never be proved. Or will it follow, that becauſe the 


Apoſtle in 2 Cor. 11. 31. affirms the Father to be evaoynrs, bleſſed 


for evermore. Therefore in Rom. 9. 5. he did not affirm the ſame 
Thing of the Son, butonly wiſhed the Father to be blefled. I 
deny that Coniequence alſo. And I affirm the quite contrary 
to be true, to wit, that if in 2 Cor. 11. 31. The Apoſtle affirm- 
ed the Father to be bleſſed for evermore, that then in Rom. g. 5. he 
likewiſe affirmed Chriſt the Son to be bleſſed for evermore. For 
there is alſo the ſame Form of Words, à % —iwwaoyures ds TVs 
aioves ; Who is bleſſed for evermore. And if theſe Words be AC 
ſertory and not Precatory, if they aſſert the Son Chriſt to be 
bleſt for evermore, then they aflert him alſo to be en? 7drror 
O«ts; To be God over all. For the Words are all ſo joined 
together, that the one Part of them cannot be Precatory and the 
_ Aſſertory, but they all together contain a Deſcription of 
the Deity of Chriſt, and aſſert him to be God over all, bleſſed for 
evermore ; as the foregoing Words 73 x7! odgxe briefly denote 
and ſet forth his human Nature : So that the whole 5th Verſe gives 
us an Excellent Deſcription of our Lord Chriſt both as Man and 
as God; as ſuch an incomparable Man, as that he is God alſo, 
by a moſt worderful Union of his Two Natures, Human and 
Divine, in one Divine Perſon, by Virtue of which Perſonal Uni- 


180 

on, it is affirmed of the Man Chriſt Jeſus in the Concrete, that 
be is God over all, bleſſed for ever. 
Thus our Tranſlation is cleared up, and freed from the obje- 
Qed ambiguity, and ſhewed to be exactly according to the Ori- 
ginal ; the Reverend Doctor ſeems plainly to grant, that 
our Tranſlation is right and good. For (ſaith he) our Tran- 
ſlators pitched upon the moſt natural and obvious rendring of the | 
Words, and the Senſe is not difficult. But now if our Tranflation 

ives us the moſt natural Snſe of the Words, then the other 
Senſe is not ſo natural, but it muſt be comparatively unnatural. 
From whence it follows by a natural Conſequence, that what 
he had ſaid a little before is not true; it is not true, that the 
Greek Words are of ſo ambiguous Conſtruction, that they may 

nally fignifie either the Apoltle's wiſh and defire, that not 
Chritt, but God who is over all, may be bleſſed evermore z 
or the Apoſtle's 4firmation and Aſſertion, that Chriſt who is 
Man as he came from the Fathers according to the Fleſh, is over 
all God bleſſed for evermore. This laſt is the Senſe which our 
Tranſlators pitched upon, and this indeed is the molt natural 
Senſe of the Words, as they ſtand in the Greek, And conſe- 
quently it is plainly impoſſible, that the ſame Words can equal- 
ly fignifie the other Doxological Senſe, which is forced un- 
natural; as the Reverend and Learned Mr. Boyſe hath clearl 
proved in his Vindication of the true Deity of our bleſſed Savi- 
our, Page 24, 25. 

But ſuppoſe, the Words do really contain a Deſcription of the 
true Deity of our Blefled Saviour, and it be granted by our Ad- 
verſaries ; yet will they not grant, that it can be proved from 
thence, that he is the lupream God, one and the ſame God with 
the Father; for, faith the Reverend Doctor, tho' Chriſt be here 
ſaid to be God over all, yet the Father is excepted, as appears from 
I Cor. 15.27. For Anſwer to this, 

Firft, | would know what the Doctor means by this, for his 
Words would ſeem to infinuate, as if ſome of thoſe who believe 
Chriſt to be God over all, did hold alſo, that he is God over the 
Father, and that therefore it was neceſſary to put them in mind 

of the Apoſtles having excepted the Father from being one of the 

all, over which Chriſt is God. Now I do ſeriouſly profeſs, that 
I know none that are ſo Mad or ſo Wicked, as to hold that 
Chriſt is God over the Father, and J abhor the Blaſphemy. 

Secondly, | anſwer, That by the All over which Chriſt is 
God, we mean all created Nature, all Perſons and Things which 
he himſelf hath created. But the Father 1s not, cannot poſſibl 
be one of thoſe Perſons or Things, which Chriſt as God hat 
created, therefore there was no Neceſſity for the Doctor here to 
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except the Father. Now if upon this, any ſhould ask, why then 


did the Apoitle make ſuch an Exception, why did he ſay, it 5s 
manifeſi that be is excepted, which did put all Things under bim, 
To this Queſtion, you may take the Anſwer of he 
adviſes us to remember and conſider, that St. Paul was wri- 
ting to the Corinthians, who lived amongſt Heatbens, and had 
lately been Heathens themſelves, and had been addicted to the 
Fables of the Greek Poets, whereof one was, that their God Jupi 
ter had dethroned his Father Saturn; and Heatheniſb Spirits 
amongſt them, might mock the Chriſtians, and tell them that 
they aſcribed ſuch Power and Dominion to the Man Chriſt Je- 
ſus, wh om they worſhipped as the Son of God and as God, 
they made another Jupiter of him, who turned his Father Sa- 
turn out of his Kingdom, and aſſumed the Supremacy and Do- 
minion to himſelf. That this Hatheniſo Scoff, might make no 
Impreſſion u new Converts and weak Chriſtians, the Apo- 
file informed them, that there was no ground for it at all, - 
cauſe Chriſt was ſo far from uſurping the Dominion which he 
had as Mediator, againſt his Father's Will, that on the contra- 
ry, he had freely given him that Dominion which he had as 
Mediator; and that tho” God the Father had given to the Son of 
Man Chriſt Jeſus, Dominion over the whole Church, and over 
the whole World for the Good of the Church; yet it is manifeft, 
that he had excepted himſelf, he had not given to the Mediator 
Dominion and Authority over himſelf, but only over all the 
World for the Glory of God and Good of his Church, and as a 
Reward to himſelf for the great Service he had done in and by 
his human Nature; according to that in Phil. 2. 8, 9, 10, 11. 
The very Learned Theodoret thought, that ſuch might be the 
occaſion of St. Paul's making the foreſaid Exception; and it is 
not improbable, that ſo it might be, but as it will, I 
anſwer, 3 
Thirdly, That our Reverend Authag did 
al to 1 Cor. 15. 27. for clearing the Senſe 
cauſe the Apoſtle in theſe Two Places, doth 
to rhe ſame thing: For in 1 Cor. 15. he ſpeaks of Citi | 
and yet not as Man ſimply confidered, but as ſuch a Man, a 
Man that never had his Fellow. in many Reſpects, a moſt in- 
comparable, wonderful Man, a Man perſonally united to the 
Eternal Word, a Man in whom dwelt all the fulneſs of the God- 
head bedily ; a Man advanced by the Father with his own free 
Conſent to the higheſt Office which any Man was capable of, 
and which he had not been capable of, if he had been a meer 


Man, and had not been God alſo. He ſpeaks of him alſo, as ha- 


ving executed that bigh Office, as to the Suffering Part, * as 
mg 


(40) 
| being riſen from the Dead, triumphantly aſcended into Heaven, 
and moſt gloriouſly exalted at the Father's right Hand, inveſted 
with Authority and Dominion over the whole Church, and over 
the whole World for the Churches ſake. This Glory and Dig- 
nity he was advanced unto after his Sufferings, this Power and 
inion over all, was given him according to ancient Agree- 
ment and Promiſe freely made ; and ſv freely made, that it was 


poſſible in the Nature of the Thing, that it might never have been | 


made ; becauſe it was poſſible he might never have had ſuch an 
Office, he might never have been Mediator between God and 
Men. For God if he had pleaſed might have done by the whole 
Raceof Mankind, as he did by the fallen Angels ; he might have 
had Mercy on none of them, but left them all to periſh without 
helpor hope, and in ſuch a poſſible Caſe there had been no Me- 
diator, between God and Men, and ſo Chriſt had not been Me- 
diator, he had never been advanced to ſuch an high Office, he 
had never had ſuch official Power and Authority: All this was of 
Free Grace, and de ed abſolutely on God's Free Will and 
Pleaſure. And conſequently it is evident, that the regal Power 
and Dominion, which St. Paul ſpeaks of in 1 Cor. 15. was a de- 
legated Power and Dominion; it was freely given to Chriſt for 
a Time, and as an excellent Means to a 4 and glorious End: 
And that End being once fully obtained, it will certainly ceaſe, 
it will be no more uſed as a Means for the obtaining of that End, 
when it is already fully obtained. Bur now I pray, what makes 
this for the clearing of the Senſe of thoſe Words, Rom. 9.5. Who 
is God over all, bleſſed for ever more? Truly nothing at all. For 
in theſe Words the Apoſtle ſpeaks of the Eternal Deity of our 
Saviour, as expreſly diſtinguiſhed from his Humanity, and in 
that Reſpect, he affirms Two Things, 


(1.) That be is bleſſed for evermore. 
(2.) That as h he is over all. 


Firſt, He affimms, That he is God Bleſſed for evermore. And 
conſequently, Hat he is the ſame God, and hath the ſame Deity 
with the Father. For that Title of bleſſed God, or God bleſſed 


for evermore, is appropriated to the moſt bigh God. So Luke 1. 
68. it is expreſly given to the Lord God of Iſrael, who certain- 


ly is the moſt high God. So it was in the Queſtion propoſed 


by the High Prieſt to our Lord Jeſus, Mark 14. 61. So it is in | 


Rom. f. 2 5. It's there given to the moſt High God and Crea- 
tor, as contradiſtinguiſhed from, and oppoſed to all Creatures 
and Inf-riour Powers real or imaginary, which the World then 
worſhipped. If Chriſt then had not been really the moſt High 
God, St. Paul writing to the Romans, would not have called 
him God bleſſed for evermore, fince in the ſame Epiſtle writin 

againſt 
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againſt the Idolatry of the Heathens, he had condemned them 
for worſhipping any beſi des the Creator, who is God bleſſed for ever- 
more, that is, tor worſhipping any befides the moſt High God. 
For the Apoltle would have thereby laid a ſtumbling Block in 
their way of believing the Chriſtian Doctrine, and have given 
them occafion to retort upon him, that he himſelf worſhipped a 
Man who is not the moſt High God, is not God bleſſed for ever- 
more. But Holy Paul could eafily have refuted this Heatheniſs 
Cavil, and did refute it, by telling them in the ſame Epiſtle, 
Chap. 9. 3. That the Man Chriſt Jeſus is alſo God Bleſſed for ever- 
more, that is, the moſt High God, and fo a fit and proper Object 
of religious Divine Worthip. 

Finally, in 2 Cor. 11. 31. the very ſame glorious Title is given to 
God the Father, as we heard e; and therefore the — be- 
ing given to Chriſt the Son, it ſhows that he is the ſame God, and 
hath in him the ſame Deity with the Father. 

Secondly, The Apoſtle Affirms, that Chriſt as God, is over all, 
i. e. he hath a ſovereign Authority and abſolute Dominion over 
all the World, over the whole Creation. Now this Dominion 
over all, is quite another Thing than that Dominion over all, 
of which the Apoſtle writes in 1 Cor. 15. for this Dominion over 
all, reſults neceſſarily from his Eternal Deity ; and as the Deity 
is common to the Eternal Father and Son, ſo is this Dominion 
over all common to them both, it is the ſame in them both, as 
the Eternal Deity is the ſame in them both. For the Infinite 
Excellency and Perfection of the Deity, is the firſt Foundation 
of this Dominion, and gives a right to it, upon Suppoſition 
that a World be created ; and no ſooner can a World be crea- 
ted, but that Right is immediately in"aftual Exerciſe over the 
created World: And it is impoſſible, and implies a Contradi- 
Ction, that there ſhould be a God Creator, and a World crea- 
ted, and that God the Creator ſhould not have an abſolute Do- 
minion over it, and be the actual Lord, Ruler and Governor of 
it. This therefore is juſtly called God's natural and eſſential 
Dominion, becauſe it reſults naturally and eſſentially from the 
Nature and Eſſence of God, as God and Creator, and from the 
relation that is between him and the Creatures, as he is the 
Cauſe of them, and they are Effects of him, that neceſſarily de- 

nd and cannot but depend upon him, and are intirely in his 
was, and at his Diſpoſal every Moment of their Being and 
Exiſtence. This is the Dominion over all, which St. Pau ſpeaks 
of, Rom. 9.5. and aſcribes unto Chriſt not as Man, nor as Medi- 
ator, but as God bleſſed for evermore. And this Dominion over 
all, is inſeparable from our Lord, and will never have an End, 
as that other mentioned, 1 Cor. 15. will certainly have. More- 
over, 
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over, our Saviour Chriſt, being God bleſſed for evermore, ſo as to 
be Creator of the World alſo; this confirms what 1 have {aid 
concerning his Dominion over all the World, and its inteparable- 
neſs from him. And that he is the Creator of the whole Worid, 
I have proved before from Jobs 1. ;. and 1 ſhall now further 
prove it by other Parallel Texts of Scripture. Such as Hb. 1. 
10, 11, 12. compared with Pſalm 102. 24, 25, 26, 2. For what 
the Holy Pſalmitt ſaid of the only true God, the God of Iſrael, 
{who certainly was, and is the moſt High God,) that he made, 
and ſhall deſtroy, or change the World; the Apoitie mot! clearly 
and expreily attributes it to the Son of God, laying, Thou (to 
wit, the Son, to whom the Father ſaith à little Ras, Thy 
Throne © God is for ever and ever, &c. Ten Lerd in the beginning 
baſt laid the Forndation of the Earth, and the Hagens are the Vi orks 
of thine Hands, they all periſh, but t on remaineſt, &c. Tanis 
proves Chrift both to be God, Elyjed for evermore, and al ſo to be 
God over all, to have a natural necetiary Dominion over the whole 
World, and fo to be the moſt High God. For throughout 
the whole Old Teftament, the true God, the God of Vrael, di- 
ſtinguĩ ſhneth himſelf from all other pretended Deities by this, 
that he -_y was the Maker of Heaven and Earth; he chailen- 
ces this as 
alone, then baſt made Heaven, the Heaven of H-avens ith all their Hoſt, 
the Earth and all Things that are therein, the Secs and all that is therein, 
and ti en preſerveſt them all, and the Hoſt of Heaven u orſbippeth thee. 
Sce alſo to this purpoſe, 2 Kings 19. 15. Iſa. 45. 12. But as for 
thoſe Gods that have not created the Heavens and the Earth, the 
God of Iſrael declares, that they ſhall periſs from the Earth, and from 
un der theſe Heavens; Jer. 10. ti. but as it follows in the very next 
Verſe 12. He (that is, the Lord, the true God, the living God, the 
everlaſting King, mentioned ver. 10.) He bath made the Earth by bis 
Pover, be hath gt abliſped the World by bis Wiſdom, and hath ſtretched out 
the Heavens by his Diſcretion. Now this our Lord Chriit, the Eter- 
nal Son of God did, he in the beginning lud the Fexrdations of the 
Earth, and the Heavens ucre the Works of bis Hands, & c. Witneſs the 
expreſs Words of the Apotile, cited out of the 102 Pſalm. There- 
fore he is the Lord, the true God, the living God, the everlaſting King, 
an? there he and the Father are one, they are one God, and 
Have one and the lame Deity, tho! they were and are, and ever 
will be J'wo Dittinit Perſons, Father and Son. 

Another proof of tkis important Truth, we hare in Col. 1. 16. 
For ty fm were all Tiir7s cre-ted, that are in Heaven, and that 
are in Larth, viſible, and inviſille, whether they be Thrones, or Do- 
minis, Or Frincfpalitiee, or Por: ers: All Things were created 
vim and for Laa tid he 5; Fefare ai Tings, &c. The Perſon thus 
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43 
deſcribed as Creator of the Werld, is certainly the Son of God men- 
tioned before, and he is ſet forth tous as the Creator not only 
of all material Beings, but alſo of all finite Spirits, even the 
higheſt of them all. Now this cannot be underſtood of the new 
Creation, but muſt of neceſſity be taken as clearly expreſſive of 
the old and firit Creation. 

(r.) Becauſe all the Men upon Earth never were, nor ever 
will be made new Creatures; there always have been, and {till are 
abſurd unreaſonable Men, that have not Faith; 2 Theſ. 3. 2. 

(2.) Inviſible Spirits, good and evil Angels never were, nor 
ever will be made neu Creatures. But all Things in Heaven and Earth, 
viſible and in viſible, Angels and Men, were created by the Son of God. 
Therefore it is the old and firſt Creation, and not the new mo- 
ral ſpiritual Creation, whereof the Apoſtle affirms him to be the 
Cauſe. All this is granted by our Arian and Arianizing Divines; 
but they think to e and evade the force of the Argument, by 
* that the Son was only the miniſterial inſtrumental Cauſe, 
whereby the Father himſelf created all Things. But this is not, 
this cannot be true, that the Son was only the Inſtrument whereby 
the Father created the World. For, 

(I.) The Son created the very firſt Matter, out of which the 
viſible World was formed. For that the very firſt Matter was not 
Eternal and uncreated, is evident both from Prov. 8. 26. while as 
Ly he = not made the _ nor the Fields, nor the bi 790 

i part of the Duſt of the World : That is, materia prima, the 
Matter, In the *. Helrew it is, 727 MNEY WNT. R 
Haphroth Tebel, which may well be rendred primordiales pulveres 
orbes, the primordial or firſt Duſts of the World. And alſo it 
is evident from this, Col. x. 16. where it is expreſly ſaid, That all 
Things pertaining to Heaven and Earth were created, whether they be 
viſible or inviſible. Now the firſt Matter of Heaven and Earth 
muſt neceſſarily fall under one of the Members of that Disjuncti- 
on, viſible or inviſible, for they are contradiforie oppoſta inter que 
nullum datur, nec dari poteſt medium. They are oppoſite to one 
another by a contradictory Oppoſition, between which there can 
be no medium, but every Thing belonging to Heaven and Earth 
muſt be the one or the other, muſt be viſible or inviſible, And 
whether you ſay the firſt Matter of the Heavens and Earth was 
vifible or invifible, is all one here, for which ſoever of them 
it be, it muſt have been created, for all both viſible and inviſible 
were created : And then ſurely the firſt created Matter, could not 
be created ofa former created Matter, for that implies a mani- 
feſt Contradiction, to wit, that it was the firſt and not the ſinſt, 
becauſe there would be one before it: Beſides, that the ſame 
queſtion and difficulty would 1 againſt us concerning the 
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former created Matter, and ſo we ſhould be driven on in infini- 
tum, or we muſt ſtop at laft, and why not as well at firſt, in ſome 
firſt Matter which by infinite Power was created of nothing, i. e. 
without any former pre-exiftent Matter. Now, fince the Son 
created the firſt Matter of the Material World, and all the finite 
Spirits ofthe intellectual ſpiritual World, of nothing, i. e. with- 
out any Thing to make them of; I cannot poſſibly ſee how he 
cou'd be the inſtrumental Cauſe of creating the World. For there 
was 20 uſe of, no Place for an inſtrumental Cauſe to operate, no ſub- 
ject Matter for an Initrument to be applied unto, and to work 
upon: Beſides, that an inſtrumental Cauſe is of a bounded and 
limited Power, whereas no Cauſe could create the World of no- 
thing, but ſuch as was of an immenſe, boundleſs, unlimited, in- 
finite Power; and therefore the Son who created the World as 
aforeſaid, could not be the inſtrumental, but muſt have been 
with the Eternal Father, the principal Cauſe of the World's Crea- 
tion. 

(2.) It is not True, that the Son was only the inſtrumental 
Cauſe of creating the World, becauſe the Spirit of Truth faith 
expreſly, that al! Things were created, Ji av7s g «es dvr, by him 
and for hm : By him as the efficient Cauſe, and for him as the final 
Cauſe. This gives us to underitand that the Son as one God with 
the Father, is the ultimate end of the Creation, and conſequent- 
ly that he is the firſt principal Cauſe of it. For tho' Things may 
be ſaid to be made both by the principal and inftrumental Cauſe, 

et they are not {aid to be made for the in{trumental Cauſe, but 
for the firſt and principal Cauſe. But all Things were created not 
only by the Son, but likewiſe for the Son; and therefore the Son 
created all Things, as the firſt and principal Cauſe of their 
Creation. Here then, the diſtinction between the Prepoſitions 
dis and d is frivolous and of no uſe at all, for h here doth not 
fignifie the efficiency of an inſtrumental, but of the principal 
Cauſe, for the World was made for him by whom it was made, 
but it was not made for the i»ſtrumental, but for the principal Canſe. 
And ſo due is uſed elſewhere, to denote the efficiency of the prin- 
cipal Cauſe, as for inſtance, Rom. 11. 36. there we have both 
the ſame Prepofitions i! with the Genitive, and ste with the 
Acculative Caſe, ste ev73v, the one denoting the principal Efficient, 
the other the final Cauſe. Through or by whom, and to or for 
whom are all Things; to whom be Glory for evermore. Amen. 
And all this is ſtrongly confirmed by what is written of our 
Bleſſed Saviour, the Eternal Son of God, in the firſt and laſt 
Chapters of the Revelation. In Revel. 1. 8. He is ſet forth under 
the glorious Titles of [ Alpha and Omega, the beginning and the 
end; the Lord, which is, and which was, and which is to * 
rae 
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| the Almighty.] And what is objected from the 4th and z th 


Verſes, that there, he who is, and who was, and who is to come, is 
expreſly diſtinguiſhed from Jeſus Chriſt, makes nothing againſt 
the $th Verſe, its being written of Jeſus Chriſt ; for we grant and 
firmly believe, that Jeſus Chriſt is diſtinct from the Father, boch 
as he is the Eternal Son, and as he is Mediator between God 
and Men, and yet notwithſtanding that diſtinction, he is one God, 
and hath the {ame Deity with the Father. The Father and he 
are one Jehovah, which 1s, and was, and is tocome. The Son is 
expreſly called the mighty God, and Jebovah our Righteouſneſs, as 
was proved before, from Iſa. 9. 6. and Jerem. 23. 5, 6. and ſo all 
that is ſaid in the 8th Verſe of Rev. 1. doth well agree to our Sa- 
viour, as he is the one Jehovah with the Father ; for thoſe Words, 
who is, who was, and who :5 to come, contain in them nothing but 
the fignification and explication of the Name Jehovah. 

And now that what is ſaid in the 8th Verſe is affirmed of Jeſus 
Chriit the Son of God, is evident from the 11th Verſe, where 
we find, that the great Voice, as of a Trumpet, which St. Job, 
when he was in the Spirit, heard behind him, ſaid unto him, 
firſt and the laſt;] and upon this, 
St. Jobn turning himſelf to ſee the Voice, that is, to ſee him 
who uttered the Voice that ſpake to him, he ſaw ſeven golden 
Candleſticks ; and in the midſt of them one like unto the Son 
of Man, c. and as we read v. 17, 18. Jobn falling down at bis 
Feet as dead, be laid his rigbt Hand upon kim, ſaying unto him, [ Fear 
wot, I am the firſt and the laſt: I am be that liveth and was dead, 
and behold I am alive for evermore. Amen.) By all which is is evi- 
dent that Jeſus Chriſt, the Son of God, is ſer forth to us by 
theſe glorious Titles of Alpha and Omega, beginning and end, 
firſt and laſt, &c. And ſo likewiſe he deſcribes himſelf, in Rev. 
22.13. I am Alpha and Omega, the beginning and the end, the firſt 
and the laſt : That the Perſon aſſuming to himſelf theſe Titles 
and Attributes is the Son of God, appears plainlyfrom the 16th 
Verſe, where it is written ¶ Jeſus have ſeut mine Angel to teſtifie 
anto you theſe Things in the Churches. I am the Root and Off ſpring of 
David, and the bright and Morning Star.) From theſe Paſſages of 
holy Scripture, I infer by good and neceflary Conſequence, 


that Jeſus Chriſt the Eternal Sun, is the True God, the great 


Jehovah, and hath the ſame Deity with the Eternal Father; 
they are both the one living and true God, tho' they are two 
Perſons diſtinct from one another: Becauſe to be the fff and 
laſt, are Titles appropriated to the only true God, the great 
Jehovah in the old Teſtament, as it is written, Iſa. 41. 4. Iam 
the Lord (Jehovah) the firſt and with the laſt, I am He. And Iſa. 44. 
6. Thus ſaith the Lord (i is Jehovah) th: King of Iſrael, and bis 


Re 
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Redeemer, the Lord of Hoſts, I am the firſt, and I am the laſt, and 
beſides me there is no God. Again, Iſa. 48. 12. Hearken unto me, 
O Jacob, and Iſrael, my called, I am be, I am the firit, I alſo 
am the lait. Ye ſee that to be Jhovab, the firjt and the laſt, is 
proper and peculiar to the true and living God, the God of 
rael ; 1 Chriſt the Eternal Son is Jetovah, the firft and the 
aft ; therefore he is the true and living God, the Go of Iſrael, 
and hath the ſame Deity with his Eternal Father. I infer alſo 
from his being the great Jehovah, the firft and the laſt, that he 
is not the inſtrumental Cauſe, but the principal efficient Cauſe, 
and the ultimate end of the whole created World. The Father 
and he are two Perſons, but they are one Creator, becauſe 
they both concurred by one and the {ame Infinite creative Power 
to create the World ; and yet as Father and Son differ in the 
manner of their Subſiſtence in the ſame Deity, ſo there is 2 
difference in the manner of the ir operating ad extra. The Father's 
manner of Subſiſtence is of himſeif and from none other, and 
ſo his manner of Operation ad extra is from himſelf alone : Bur 
now as the Son's manner of Subſiſtence in the ſame Deity is from 
the Father, ſo is his manner of Operation ad extra, from the Fa- 
ther, he works from the Father, and the Father works by him, 
not as by an in ntal Cauſe, but as principal Cauſe with himſelf, 
becauſe opera eorum ad extra ſunt indiviſa, their external Works 
ed indiviſibly from the ſame Deity and Divine Power, but 

with a difference as to manner of Proceeding, according to the 
difference of their Perſons : Yet this difference in the manner of 
Operations, is not ſo great as to make the one Perſon the meer 
Inſtrument of the other in Operations ad extra, as in the World's 
Creation; for Father, Son, and Spirit, by the immenſe unlimit- 
ed Power of the Deity in them all, effected the World's Crea- 
tion, each Perſon exerting the ſame infinite Power in a way ſuita- 
ble to the manner of their perſonal Subſiſtence in the ſame com 
mon Deity. Accordingly it is written, ILA. 44. 24. I am the Lord 
that makerh all Things, that ftretcheth forth the Heavens alone, that 
ſpreaderb Abroad the Earth by my ſelf. Here we ſee the great 
Jehovah created all Things alone and ly binzſelf, without any in- 
ſtrumental Cauſe diflin& from himſelf, and yet in this one Lord 
Creator, there was, and is a plurality of Perſons creating, as it 
is written, Eccleſ. 12. 1. Remember JN Borecka, thy Crea- 
tor, in the plural Number; and again, Pſal. 149. 2. Let Ifracl 
rejoyce ( ya Beboſaiu) in bim that made him. The Hebrew Parti- 
ciples are in the 2 Number in both Places, and yet our 
Tranflators did wiſely in rendring them in the fingular Num- 
ber, Creator, and not Creators, becauſe tho* there be more Per- 


ſons than one that create, yet thoſe Perſons are but 0:29 Creator, be- 
Can 1e 
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and \ cxuſe they are one God, and have but one Deity, and abſolute Di- 


is not another diitinet God, either co-ordinate with, or ſubor- 
dinate to God the Father, but that he is the ſame God, and 
| hath the ſelf ſame Deity with the Father ; and that the diffe- 
| rence of the one from the other, doth not lye in the Deity it 
| ſelf, but in the 


j God of Iſrael, the great Jebovab, ho in the [2 innt 
tion 


be viſible or invifible ; and that he 


vine Power by which they do create. And thus I have ſuffici- 
ently proved the infallible Truth of what [ obſerved and affirm- 
ed "Mx the zd Verſe of the firit Chapter of St. Job's Goſpel, 
That the Eternal ſuhſtantial Word, is the Eternal God. That he 


different manner of the Father and Sons havin 
the ſame Deity. | have ſhewed from Jobn 10 $30. That tho' the 
Father and Son are certainly two di.::nct Perſons, yet they are 


but one and the ſame God, that „ur Bleſled Saviour ſaid fo really 


and in : 


fad, trio” he did 1.0t ſay it in ſo many formal expreſs 
Words. 'i hat his ſaying i ſo, was nct nerceſſury nor expedient at 
that Time, during the low ſtate of Humiliation which he was 


then in; but that the ſo doing of it was wiſely reſerved to be 
done by his Spirit of Truth in his Apoſtles, after his ReſurreQi- 
on and Aſcenton ; after his glorious Exaltation, and the ſendi 
of his promiſed Spirit: That accordingly by his Spirit in the 


Apoftles, he hath told his Church and People moſt plainly in the 
Holy Scriptures who he is; he hath told us expreſſy that he is a 
Man in whcm dwells all the. fulneſs of the Godhead or Deity bodi- 
ly; That he is the true God, and Eternal Life; that he is the 
great God ; that he is God over all Bleſſed for evermore ; that he is the 
ng laid the Founda- 
of th» Earth, and the Works of whoſe Hands the Heavens 
were ; that he created the whole World, the material and intel- 
lectual World, and all Things 8 thereunto, whether they 

id not create the World 
meerly as a miniſterial inttrumental Cauſe, but as the principal 


efficient and final Cauſe of all. For all Things were made ky bins 
and for him, and he was before all Things, and by him all 


Innings conſiſt: He is the great Lord (Jehovah) which is, and 
"was, and is to come, the Almighty, the Alpha and Omega, the 
beginning and the end: He is the firſt and h 

 cipal Canſc, and laſt end cf all Things; and therefore it cannot be 
true that he was only the miniſterial inſtrumental Cauſe of 
creating the World. No, no, he of whom all thoſe great and glo- 


e laſt, the firft prin · 


rious Things are truly affirmed, muſt needs be the princi 


efficient and final Cauſe of all Things, and ſo the Father and 
he are one, one Eternal God; God over all Bleſſed for evermore. 


Amen. CQ. E. D. Now if my deſigned brevity would permit me, 


1 ſhould proceed to anſwer the Objections which are brought 


2g2inft the Truth that I believe, and have clearly proved. 
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Objeftion 1. The Son of God, Jeſus Chriſt, cannot (ſay the 
be God, he could not have the {ame Deity with the Vater, 2 
cauſe as we read in St. Mat. 19. 17. Chriſt himſelf chid the 
Man that called him good Mater, and ſaid unto him, why calleſt 
thou me good? There is none good but one, that is God. To 
this Objection I find ſome anſwer by mending our Tranſlation, 
thus, there is none good but one Perſon, that is God. But this 
emendation of our Tranſlation is not to be admitted. 

(1.) Becauſe in the Greek Text there is no ſuch Word as fig- 
nifies (Perſon.) The Words in the Original are exactly as our 
— renders them. There is none good but one (that is) 

(a.) Becauſe neither dr ον,Gte, nor Tezownor (the Words uſed 
in the Greek, Teſtament to fignifie Perſon) can agree in Conſtru- 
Qion either with the Word one, or good 3 for urisacr is of the 
Feminine Gender, and Tezow7oy of the Neuter ; whereas (lis) 
(one,) and «yds (good) in the Greek, are both of the Maſculine 
Gender, and ſo is alſo «is (noze.) This emendation therefore 
of our  ranſlation, may indeed beguile an Exgliſß Reader who 
underi{tands not the Original, but he that looks into, and under- 
ſtands the Greek, will preſently ſee the weakneſs of it; beſides, 
that it ſeems to be all over Socinian, for they would have it ſo 
rendred and read, becauſe it ſeems to countenance their Opinion 
againſt the Trinity, that in God there are not Three Perſons, 
but that God is one Perſon only, to wit, the Father *. And well 
remember that above more than half a ſcore of Years ago, I met 
with the ſame Objection againſt our Tranſlation from an Unita- 
rian, and the ſame way of —_— it. Bur, 

(2.) Suppoſe this emendation of the Tranſlation ſhould be admit. 
ed, yet would it not clear up the difficulty: Becauſe, it may be 


ſaid, That the Man did only call Chriſt good Maſter ; and was not 


this true? Yes, certainly he was a good Maſter, for he was at leaft 
2 good Man, anda Teacher of good Doctrine, and the Jew thought 
ſo, and therefore called him good Maſter ; where then was his fault? 


Why was he chid ? And how could our Bleſſed Lord truly ſay, there 


is none good but the one God? Since he himſeif was good, even as 
Man and as a Teacher of the People. For anſwer therefore to this 
objected difficulty, we may well ſuppoſe what is not improbable. 

(1:) That the Man was of the Sect of the Phariſees, and it is 


well known that the Phariſees were ſelf. Juſticiaries, great mag- |. 


— 


* See Dr. Clarke of the Trinity, pag. 429. where be ſays expreſly, 
"There are not Three, but one Eternal uncreated Perſon.} This wat in the 
Firſt Edition of bis Book, hieb I bad ſzen and read. 
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nifiers of the Power of Man's Free Will; and thoſe of that Se& 
are ſo to this Day ; they are downright Pelagjans, and think that 
a Man, if he will, may attain to be really and truly good with- 
out my IN Grace, or internal Help, from any but him- 
ſelf. Now, tho' this Man ſeems not to have had ſuch Thoughts 
of himſelf; 

Yer, (2.) It is like he had ſuch Thoughts of Chriſt ; it is 
poſſible he might have ſome ſuſpicion that he might be the Meſ- 
tias who was generally expected about that Time. But what- 
ever be of that, yet it is certain he thought him to be but a meer 
Man, tho' a very good Man; and it may be he thought, that if 
any of the Phariſaical Saints were of themſelves, by the 
good Improvement of their natural | wks and Faculties, with- 
out the internal 7 any other; that Jeſws of Nazareth was 
much more likely to be good of himſelf; without internal 
Help from any other, God or Man, by his «u]«Z#9w, by the 
Power of his Free Will. And then, 

(3.) Coming to our Saviour with ſuch Thoughts of him 
in his Mind, that he was ſo very good a Man, ſo eminently Good 


and Holy without De upon, or internal Help from any 
other, he firſt fell to worſhip him = Mark hath it, 
t with a kind of 


= 10. 17.) not with a meer civil Worſhip, 
holy religious Worſhip, ſuch as Cornelius would have given unto 
Peter, Alls 10. 25, 26. And then he ſaid, Good Maſter, what ſhall I 


do? &c. 
the Thoughts of his 


(4.) Our moſt Blefſed Lord knowing 
Heart, knowing that he believed him to be but a Man, and yet 
to be good independently, without being beholding to any for 
his Goodneſs, he might well anſwer him (as he often did to 
others) according to the Thoughts which he ſaw in his Heart, 
Why calleft tboa me good ? There & none good but one (that is) * God. 
As if our Lord had ſaid, I know what is in thy Heart, I know 
thou thinkeſt me to be a meer Man, and yet thou thinkeſt alſs 
that I ama good Man, and that I owe L Goodneſs to 
none but my ſelf; now why calleſt thou me good in that Senſe, 


” % — 2 I * 3 . r 1 


— — 


* Matth, 19. v. 17. dee das, & wh cs 5 Sede. Here id id is not 
Exceytive, but Adverſative ; as it certainly is in St. Luke 4. v. 27. None of 
the Lepers of Iſrael was cleanſed, ei ud, but Naaman the Syrian. Here 
Naamaa the Syrian is not excepted out of the Number of the Le of 
for he was none of them, and therefore be is oppoſed to them. Ef f bere in 
St. Matthew, There is none good, i. e. no Man is good of bimſelf, & d, 
but the one God is ſo good, be is good of himſelf. 4nd ſo bere, & wh, is Adcer- 
ſative and not Exceptive. 
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for there is none good in that Senſe, but one, that is, God ? And 
thou doſt not believe me to be God, why then calleft thou me 
ood in that Senſe, which can belong to none but to the one true 
God, the God of Iſrael? Here is a clear Account given of our 
Lord's chiding the Man, and ing him for calling him Good, 
upon ſuppoſition that he had in his Mind ſuch Thoughts of our 
Lord Chriit. But poſſibly it will be ſaid that there was never 
any Man in his Wits ſo abſurd, as to entertain ſuch Thoughts of 
a meer Man, as to believe that he could be good, morally good 
of himſelf, without being beholding to any other, God or Man, 
for his Goodneſs. Whereunto I an{wer, That it is indeed very 
abſurd, and it had been well for Men, if never any of them had 
been ſo abſurd, and blaſphemouſly proud and unreaſonable. But 
1 ſhall Pony rove that there have been ſuch abſurd Men in the 
World. A begin with thac great Man Cicero, the Roman 
Orator, in his Third Book, De Natura Deorum, concerning the 
Nature of the Gods. "Towards the end of the Book, he thus 
writes in the Perſon of Cotta, Virtutem nemo unquam accptam 
Deo retulit, nimirum regie: propter virtutem enim jure laudamur, 
m virtute refle gloriamur. Quod non contingeret, fi id donum 
4 Dio, non. a nobis baberemus; that is, no Man ever acknow- 
ledged that he had his Virtue from God, and they did rightly 
in that; for we are juitly praiſed for Virtue, and we rightly glo- 
in our Virtue : Which would not be, if we had it as a gift 
= God, and not from our ſelves. And a little after, Num quis 
ud bonus vir effet, gratias Diis egit unquam? Did ever any give 
hanks to for making him a good Man? — And a little 
after, judicium boe omnium mortalium «ft, 3 4 Deo peten- 
dam, a ſeipſe Pip wen eſſe ſapientiam. This is the Judgment, 
or Opinion of all the Men in the World, that we ought to pray 
unto God for Wealth or Honour, but that our Wiſdom is from 
our ſelyes. To the ſame Purpoſe Seneca frequently. I will 
quote only one Paſſage out of his 31ſt Epiſtle: Unum bonum «+ 
quad beate vitæ cauſa & tum eſt, ſibi fidere, i. e. The one 
ood Thing which is the Cauſe and firm Foundation of a happy 
Life, is to truſt in ones ſelf. And a little after, quid votis opus 
et Fac te ipſe felicem, what needeft thou to pray? Make thy 
felf Happy. So Arianus, lib. 1. c. 29. Speaking as from the 
Mouth of bis Maſter, the famous Epiffetus, [ Deus banc ſuncivit 
legem & dixit: Si bonum aliquod vis, accipe tibi à teipſo.] God 
hath eſtabliſned this Law, and ſaid, if thou wouldeft bave any 
Good (to wit, moral Good or Virtue) receive it from thy ſelf. 
The ſame Author, ib. 4. cap. 1. Libertas ſui ipſias Domina oft, 
wee ab ullo depemdet niſi à ſeipſi : That is, Free Will is abſolutely 
Maſter of it ſelf, nor doth it depend upon any, but upon it _ 
. A 
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And Epifterns himſolf faith, that it is, den * X#e2x]1g vUNνhb , 
the very State and C-aracicr, or expreſs Image of a Fhiloſopher, 
omnem utilitatem WT dammium 4 ſemetipſo expettare, to expe all 
Good or Evil trom bimiſelf. pit. Enchiridon, cap. 71. Edit. 
Lond. 1659. Theſe Things conſidered, and this being the Opi- 
nion of ſeveral Philoſophers, and many at leaſt of the Phariſees 
being of the ſame Opinion with that Sect of Philoſophers, as to 
the Power of Man's Free Will, in reſpeſt of moral Good, and vir- 
tuous Actions, according to the Account which Baſnage gives of 
them. And according to the Judgment of the moſt learned of all 
the Phariſaical Jews, to wit, Rabb: Moſes Ben Maimox, That Men 
have the ſame and equal Power to do Good, and to do Evil, to 
make themſelves Good, or to make themſelves Evil. For this 
Opinion he earneitly diſputes in his Book, entituled, Canones pe- 
nitentie, tranſlated out of Hebrew into Latin, and printed at Cam- 
bridge, 1631. And thoſe who Licenſed it, prefixed to it this Cen- 
ſure, Rabbi Moſes Maimonides, in 5 and 6 cap. Naturam noſtram ex 
Adami lapſu minime leſam „ An ex ſolis viribus 
Liber: arbitrii, ſe ex equo ad bonum & malum inclinare poſſe, more Pe- 
lagii ſtatuit; pæuitentiam item, & ad Deum nou eſſe donum 
Dei, ſed ſolius human i arbitrii p docet Nec mirum eft bominem 
E in ejuſ modi 


; errores incidere. Thus the Licenſers. And as 

r the Jew, his own Judgment in this Matter, we have it ex- 
preſſed in his own Words, cap. 5. pag. 16, 17, and 18. Hominibas 
avi a _—_— ut faciant bonum vel malum. It is 
equally 


in Mens Power on both Sides to do Good or Evil. This 
he eagerly diſputes for in that, and the following Sixth Cha 
A 


ter. the ſame Opinion he more fully and eagerly conten 
for in the laſt of the Eight Chapters prefix'd to his Commentary 
upon Pirke Aboth; or, Capitula Patrum, tranſlated out of Arabick by 
the learned Dr. Pocock, as is to be ſeen in his Porta Moſis, prin- 
ted at Oxford, An. 1655. where he firſt aſſerts it to be impoſſi- 
ble that the Human Nature ſhould be born into this World, 


vel virtute, vel vitis predita, endued either with Virtue or Vice; 
by which he pry denies Original Sin, pag. 232. Then he pro- 


ceeds to prove and demonſtrate, as he pretends, That all Men 
having the Law of God for their outward Rule, may by the Power 
of their own Free Will, without any inward Help from God, 
make themſelves morally Good and Virtuous ; and having anſwered 


Objections, he concludes with theſe Words, Arque ita fundamentis 


noſtris inſiſtimus, liberoque ejus arbitrio ſcilicet in hominis poteſtate ſitam 
yr ae S tranſgreſſionem, 2 is, And we infift upon, 


or adhere to, the fundamental Principles we have laid down; and 
we infer, that by Free Will Obedience, or Diſobedience, is in a 


Man's own Power; that he 9 do whatſoever Good he * 
| : | 
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to do, or he may not do the Good he pleaſeth not to do (unleſs 
for ſome great Sin which he hath commitred, God hath puniſhed 
him, by taking from him his Free Will; which he contefleth to 
have been the Caſe of Pharaoh, and of the Jewifo People prophefied 
of in the Sixth Chapter of Iſaiah and therefore except in that one 
Caſe, Penes ipſum bominem eſt, it is in a Man's own Power to make 
himſelf Virtuous, and morally Good, without any ſubjective 
Grace, without any inward Help from God. Porta Moſis, pag. 
2 53- And fince, as | have faid, ſeveral of the Heathen Philoſophers 
and Moraliſts, and the Phariſaical us themſelves were of this 
—_— And fince Cicero ſaith this is judicinm omnium mortalium, 
The Judgment of all Men, to wit, in their natural State, and 
therefore the Pelagian Hereſy is called by St. Auſtin, Hereſis nature, 
the natural Hereſy ; I appeal to the Judgment of reaſonable Men, 
whether it be not probable that he who called our Saviour good 
Maſter, was of this ſame Opinion with reſpect to our Saviour? 
And whether our Blefſed Lord knowing this to be in his Heart, 
had not good Reaſon to give him a Reprimand, and to tell him 
that none was good in that /Senſe, but one, even God? And this 
may ſuffice for anſwer to that firſt ObjeQion. 

A Second Objefion, is, That the Father is ſaid to be fous Dei- 
ratis, the Fountain of the Deity, therefore the Son cannot be 
the ſame God, nor can he have the ſame Deity with the Father, 
but there muſt be tuo Deities, one Deity of the Father, and a- 
nother Deity of the Son ; and the Deity of the Son is a ſeconda- 
ry, derived and d ent Deity, a Deity diſtinct from and de- 


lent on the Father's Deity. I anſwer, by denying the Con- 
equenee, which is grounded upon an equivocal Form of Speech, 
which hath two Significations, one Orthodox and True, the other 
Heretical and Falſe: The True and Orthodox Senſe is this, That 
the _ was from Eternity in the Father, as the firſt Perſon in 


order and manner of Subſiftence in the Deity, and the Father 


having the Deity from no other, from all Eternity begot the Son | 


in Union and Communion of the ſelf ſame Deiry ; ſo that there 


are not two diftin& Deities, but one Deity in both Father and 


Son, as I have already proved from God's own written Word. 
And the Father is ſaid (not indeed by God, but) by fallible Men, 


to be the Fountain of the Deity, becauſe the very ſame Deity 


which is common to Father and Son, is from the Father in the 
Son, by an incomprehenfible Communication; I ſay incompre- 
henfible as to the manner of it, which is not revealed, but the 
Thing it felf is revealed, and we know and believe it to be true; 
to wi”, that the felf ſame Deity is from the Father, and by the 
Father communicated to the Son by an eternal Generation : So 
that the ſame individual Deity is in them both, and they are ab- 


folutely 


ay wo eres 


-——*_ 
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ſolutely inſepatable from one another, though they are really 
diſtinct from one another by their perſonal Characters and Pro- 
perties, as Father and Son. In this Senſe, I grant that the Father 
may be ſaid to be fen Deitatis, the Fountain of the Deity, tho* 
it is no ſcriptural, but a Human Form of Speech; and I do not 
much approve it, but had rather ſay that the Father is font Tri- 
nitatis, . Fountain of the Trinity. Yet becauſe it is capable of 
this Orthodox, True Senſe, I admit it in this Senſe; for in this 
Senſe it hath been uſed by many Orthodox Writers both antient 
and modern, and ſo it was uſed by Calvin, witneſs what he writes 
in his Inſtitutions, lb. 1. c. 13. C 23. Dei nomen var EN patri 
interdum adſcribitur, quia fons eft ac principium Deitatis : Idque 
ut notetur ſimplex efſentia units. The Name of God is ſome- 
times by way of Eminency aſcribed unto the Father, becauſe he 
is the Fountain and Principle of the Deity (to wit, in reſpelt of the 
Order and Mm its ence:) And that to denote the fimple 
Unity of the Eflence or Deity. Thus he further explains his 
own meaning in the 26th 5, Nomen Dei reftri tur ad patrem, qua- 
genus Deitatis eft principium, non ¶ ſentiando, ut fanatici nugantur, od 
ratione Ordinis. The Name of is ſometiines reſtrained to the 
Father, as be is the Principle of the Deity, not by his — 
cing the Eſſence or Deity (of the Son or ꝙirit) as is feigned by Fa- 
paticks, but in reſþef of Order; that is, the Order of the Perſons 
ſubſiſting in the Union and Communion of the ſame Deity ; of 
which Perſons the Father is the firſt, and the other are from him. 
And by the way, hence we may ſee how injurious they are to 
Calvin, who exclaim againſt him as derogating from the Glory 
of the Father, becauſe he maintained the Son to be «v)ede3s ; for 
the Word evTolbs3s is ambiguous, and may be taken in Three ſe- 
veral Senſes. | 

Whereof the (iſt.) agrees to none, no not to the Father himſelf, 

The (24.) agrees to the Father only. 

The ( 74 is common both to Father and Son. 

Firſt, The Word dureh may be imagined to denote a poſitive 
efficiency of God; and ſo the Father himſelf is not dvrebs3s, he is 
not the efficient Cauſe of himſelf, he did not produce himſelf 
by a poſitive efficiency; that is impoſlible, and implies a mani- 
feſt Contradiction. And the Cardinal Jeſuit Bellarmin doth ac- 
knowledge this to be true, and faith, that the Father is fimply 
and abſolutely unproduced ; and r Laflantius for lay- 
ing, that, Deus ſuit à ſeipſo procreatus, was produced by him- 

0, c. 19. 


ſelf. Bellarm. lib. 2. de Chriſt 
Secondly, The Word dvTobs2s is taken Sexſu 


Negativo, in à Ne- 


tive Senſe, and ſoit * * Pr dy ; Goo he r Father 
e he himſelf is the firſt, t 


ä 
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other Perſons are from him. In this Senſe Calvin always ac- 
knowledged the Father only to be dureh, and never once {aid 
that the Son was ev7dd:35, but always maintained that the Son 
was from the Father, and (as Bellarmin well obſerves) that the 
Father communicated his own whole Eflence or Deity to the 
Son. See that whole Paſſage of which Bellarmin quotes a part, 
thus, Si in efſentia eft diſcretio, reſpondeant annon cum Filio cam com- 
municaverit? Hoc verd non pot uit 4 ex parte: Una dimidium fabri- 
care Deum, neſus efſet. Adde quod hoc modo fædè lacerarent Det efſen- 
tiam. Reftat ut tota & in ſolidum Patri & Fili ſit communis. 
Calvin, Iuſtit. lib. 1. cap. 13. 6 23. The Meaning of theſe Words 
of Calvin is, That the Father, and Son, are not diſtinguiſh- 
ed from one another by the Deity, for that is common to them 
both, and is the fame in them both; but with this difference, 
that the Father communicates the Deity, his own ſelf ſame Deity, 
whole and entire to the Son: And in this Senſe the Father only is 
God of himſelf, i. e. he is from no other Perſon. But, 


Thirdly, The Word «o]o0:3; is taken in Sexſu 7 ivo formali, 
in a poſitive formal Senſe borrowed from a formal Cauſe ; which 


I explain and make intelligible thus. The efſential Form of a 
Thing is ſaid to give the Thing its Being and Nature, it conſti- 
tutes it in its ſpecifical Being, and diſtinguiſhes it from all other 
Thitigs of a d1 17 Nature: * doth not indeed do 4 by any 
proper Efficiency, and ſo it is not ſo properly a Cauſe, as the efficient 
Canſe is on "4 furniſheth us with a _ . 1 hereby 2 — 
that the Thing is of ſuch a Kind and Nature, becauſe it hath 
ſuch an eſſential Form whereby it « what it u, and is diſtiuguiſb- 
ed from all other Things which have not ſuch an eſſential Form, 
and are not of ſuch 1 Nature as it is. Now to apply this to the 
Matter in hand. The internal eſſential Form of God, formally 
confidered as God, can be nothing but the Deity it ſelf, whereby 
he is God, and diſtinguiſhed from every Thing that is not at all 
God. It is the ſubſtantial Eſſence of God & ſuch, and the Foun- 
dation as it were of all the abſolute Perfeflions of God, and as it 
were the Subjeft, to which are aſcribed by us all the abſolute Di- 
vine Attributes: And it is expreſſed in holy Scripture by God's 
proper Name, Jebovab, which fignifies, that be u, that be ſo is, 
as that he ever was, and ever will le; From Everlaſting to Ever- 
laſting, (Pfal. 90. 2. and Rev. 1. 4, 8.) It is expreſſed alſo by his 
Name mime Ebjeb, I am; Tm Yo 77m: Ebjeb aſber Ebjeh, 
T am that I am, as our Tranſlators render the Words. We juſt- 
ly fay of God, He is, He is as none other js or can be: And God 
faith of himſelf, I am, or I will be; that is, I am fo, as that 1 
ever uin, and ever wil be ; yea, God faith of himſelf, I am what 
Jam; or rather, as I humbly conceive, the Words Ebjeh = 
2 . | Ef je, 
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would be better, and more ſigniſicantly tranſlated, E 
becauſe I am, or I will be becauſe I will be, — 
, not only ſignifies, qui, que, quod, which, or what, but it 
likewiſe ſignifies quia, becauſe; as in 1 Sam. 13. 13. da Senſe 
doth admirably wel ree to this Name of God, and it gives us a 
moſt evident Reaſox of the Being and Exiſtence of our incomparable 
God ; for he 888 bs b & & find « Ihnen that be can- 
oc bas be. God faith of himſelf, and God only can truly and pro- 
perly ſay of himſelf, I am, 4 I am ; and 7 will be, becauſe I will 
121 I have my Being from no other : 1 exiſt altogether i in 

, "and therefore I exitt nec Eee arily from Everlaſting to Everlaſt- 
ing; but all other —_ ave their Being from me, and exiſt 
dependently upon me : Therefore they exiſt, becauſe I exiſt, and 
becauſe it is my © Fins Will = they ſhould exiſt, and they can exiſt 
no longer than I pleaſe: But I m ſelf do exiſt, becauſe I do exiſt 3 


it is, that the — Son is durelebe, for being one God with the 


and there can no other neceſſary Reaſon be L= aby I exiſt, but be- 


cauſe | am a Being ſo 7 pix and infinitely perfeft, that it 
is abſolutely i for me not to exiſt Now in this formal Senſe 


Father, and having the ſame Eternal Deity which the Father 
hath, as hath been proved; as the Father's Deity is 3 


| and independent, ſo alſo muſt the Son's eternal Dei unorigina- 
| ted and independent, i. e. from no other Deity, beca TREE 
the ſame in them both, tho not in the ſame manner. That diffe- 
rent manner doth not binder the Deity, its being the ſame in 
both Father and Son; and if it be the ſame in both, it's inde- 


| pendent in both : For Independence is of the very Nature 


and Eſſence of the Deity, in which ſoever of the Perſons it really 
and truly is. 1 was in this Senſe only that Calvin held „ Son 
to be Gurededc, God of bimſelf, as manifeſtly appears from what I 
have quoted out of him already, and from what * writes mg the 
ſame 23d 5 before mentioned, where from the Son's being 


' wab, he ſays [ ſequitur Dettaris Ta. B Nam fi # Je 7 Jebs ! 


vah, negari non mg guin idem fit ille Dems IV 

' (rich be) 4g ap eee 22 re 
th he) that in is e is 
be _—_— — — > o 2 5. ſame God 


which rv icy Iſaiab, I, even I, am the foſt and the laſt, and be = 
me there is no God. Calvin proves the ſame Truth alſo, 
| Jer. 10. 11. and from other Places of Iſaiah, where the Deity is 
proved by the Creation of the Word, „* 0 ys, Creator 
| qui omnibus eſſe dat, non crit cx x ſeip 0 ſed eſſentiam aliunde mutuabi- 
tur, i. e. The Creator who gi 1 tall other Things, how 
ſhall he not be of himſelf, lu muſt — bis e from another, 


* from tis Per. 


| 
| 
1 
| 
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Jhet is conclude Nie Meaing, as appears from the Context and 
Tenor of his Diſcourſe, afterwards plainly he declares in 
$ 25. in what Senſe he believed the Son to be dure. Deita- 


tem ergo abſolute, ex pf mw Unde & Filium quatenus Deus 
of; Ta cn % eſſe, ſublato Perſone reſpeliu : Quatenus vers Filing | 
eft, dicimus efſe ex &c. We therefore ſay that the Deity | 


abſolutely confi „ is of it ſelf; whence we confeſs, that the | | 
Son, u be is God, is of himſelf, abſfirafling frons the conſideration and | 
reſpelt of bis Perſon : But as be is the Son, we ſay that be is of the Fa- 
ther, &c. All this, and more that might be ſaid, ſhews that 
Calvin held our blefſed Lord to be dee, God of himſelf, in | 
no other Senſe than what is true and ſound, and therefore here 
the very Jeſuit Bellarmin was ſo ingenuous and juſt, as to vindicate 
Calvin from the falſe — of the 2 Autothean Hereſy; 
and affirms that the Son of God is dvrebede in a true and ſound 
Senſe, that it may ſigniſie him who is the very God, who is moſt truly 
God. And he quotes Epiphanius, Her. 69. calling the Son due. 
Biſhop Pearſon alſo on the Creed, 5th Edit. 16 As: 39. ons 
that t is a Catholick Senſe in which the Son of is & robedꝭs, 
and this alſo is acknowledged by Biſhop BA. And I have ſuffij- 
ciently ſhewed what that Senſe is. And now from this Digrefli- | 
on concerning «vreld;, I return to the Objection taken from the 
Fathers, being called Twy# debriſſes, font Deitatis, the Fountain of 
the Deity. I ſaid that the ſaid Form of Speech hath two Sen- 
ſes, the fir Orthodox and True, the ſecond Heterodox and 
Falſe. \ ſaid enough of the true and ſound Senſe which we 
admit, Sc. | 
(:4d.) I paſs now to the Second, to wit, that mentioned in the 
22 which we cannot in Conſcience admit, becauſe it is 
falſe in a weighty and important Point of Doctrine. Now 
the falſe Senle of the Father's being ſaid to be fons Deitatis, is 
this, That there are more Deities than one; that there is one 
Deity of the Father, and another Deity of the Son, and that the 
one Deity is the Fountain of the other Deity ; and that the ſecond | 
Deity depends upon the firſt. This is the falſe and heretical 
Senſe of fons Dritatis, the Fountain of the Deity. And ſome have 
thought Origen, and ſome other of the antient Doctors, might 
hold this Senſe of the Phraſe, but none of the Orthodox ever 
| uſed it in that Senſe, which is abſolutely Falſe, and would bring 
a ſort of Heatheniſh Polytheiſm, and plurality of Gods into the 
Chriſtian Church. Nor doth the Form of Words bear ſuch a 
Senſe ; for, I pray obſerve, it is not ſaid that the Deity of the 
Father is the Fountain of the Deity of the Son, for then indeed 
there would be Two Deities, becauſe it is impoſſible that the 
{ame Deity could be the Fountain of it ſelf; that W 
N Nl 
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nifeſt Contradiction. But the Form of Words which we 5re 
now conſidering, is this, That the Father is the Fountain of be 
Deny. Now the Word Father here fagnifies more than bis meer 
Deity abſolutely conſidered ; tor it ſignifies alſo his peculiar manner 
of Subſiſtence in the Deity, his ſubfil:ing from no other, but as 
abſolutely the firſt Perſon ; and by this peculiar way of ſubſiſting 
in the Deity, he is izadequately dijzi:;2uiſbed from the Deity in 
which he ſubfilts; and as fo ſuhſiſting he begets his Son after ai 
incomprebenſible manner, giving another manner of Sulfſiſtence to bis 
oun Deity in the Perſon of his Son. So then, it is not the meet 
Deiry that begets the Deity, but it is the Perſon of the Father 
that begets the Perſon of the Son ; and it is the Perſon of the Fa- 
ther that is ſaid to be the Fountain of the Deity, not of a diſtinct 
Deity, but of the ſame Deity which is from ihe Father commu- 
nicated to the Son; and is the ſame both in Father and Son, but 
ſubſiſting after a different manner in each of them: And there 
being but one and the ſame Deity in Father and Son, it is fimply 
impoffible that the Son's Deity ſhould be a dependent Deity, and 
the Father's Deity independent, fince they, are both one, ar 
Independency is eſſential to the Deity. But ſay ſome, Indepen- 
dency cannot be communicated. I anſwer, Independency can- 
not be communicated to a Creature extra Deum, is molt true; for 
it implies a Contradiction, that a Creature ſhould be independent; 
But to ſay, that it cannot be communicated with the Eternal 
Deity to the uncreated Son of God, is Petitio Principu, a poor 
begging of the Queſtion. For fince the ſame Deity is in the 
Father and the Son, as I have proved; and fince the Son is and 
mult be from the Father, it follows by neceflary Conſequence; 
that the Father by communicating the ſame Deity, he hath con- 
municated the ſame Independency which is eſſential to the Deity. 
And hence it is, that in the external Works of the Creation, as 
the Son doth nothing without the Father, ſo the Father doch 
nothing without the Son 4s be „ one God with the Father; for 
they operate in ſuch Matters by one and the ſame Infinite Di- 
vine Power; and tho' ſome Works are ſaid to be appropriated 
to one Perſon, and ſome to another; yet the ſame Deity in them 
both exerts it ſelf in the ſame external Works, notwit ſtanding 
that Appropriation of them to this or that diſtinct Perſon. This 
I ſay of the Father and Son, as they are one God. But now if we 
conſider our Lord as the Son of Man, perſonally united to the 
Eternal Word, and inveſted with the mediatorial Office; ſo I 
freely grant, and muſt grant his Dependence on, and Subjecti- 
on to the Father, and that he acts by Commiſſion, and will do 
ſo till he hath finiſhed that great and glorious Work which 
he is called unto; and then * will deliver up the * 
ce 
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yn and Kingdom to the Father, and God ſhall be All in 

A Third Objection is, That the Son was begotten by the 
Will of the Father, and therefore he hath a precarious Being, 
which depended on the Will of the Father, and fo could never 
be God, nor have the ſame Deity with the Father. 

I anſwer, by denying the Conſequence, and let any Man 
put the Argument into Form, it will preſently appear to be a 
Sophiſm, conſiſting of Four Terms. Thus, what God the Fa- 
ther doth by his Will, it might not have been, and ſo it exiſts 
E and dependently, but God the Father begot his Son 

y his Will. Therefore, Cc. This is a Sophiſm of four Jerms, 
for the middle Term bath two different Significations, which 
make two 'Terms, and theſe with the two Extremes make four 
Terms; and ſo the Argument is of no value. And that this 
may appear clearly, I dittinguiſh between Things which God 
doth by his Will ; ſome Things he doth by his Will with an eter- 
nal Neceſſity of Nature, fo he loved himſelf with his Under- 
ſtanding and by his Will, and yet notwithſtanding that, he loved 
himſelf by an eternal Neceſſity of Nature, and could not poſſibly 
do otherwiſe than love himſelf. | 

But now, Fcondly, There are other Things which he doth by 
his Will, with an abſolute Freedom of Choice, ſuch was the 
Creation of this World, and all Creatures in it, and hence it is, 
that they all exiſt contingently, and precariouſly ; they all ne- 
ceſſarily depend on the Will of God. Now to apply this Di- 
ſtinction, will Men ſay that the Son of God was begotten by the 
Father's Wil! of free Choice, as the World was freely created 
by the Will of God! Thit would be monſtrum borrendum, infor- 
me, iugens, cui lumen ademptum A moſt horrid, ugly, unrea- 
ſonable Monſter cf Opinion, which will never be entertained 
in the Head or Heart of a ſober, ſerious, orthodox Chriſtian. 
For upon that Suppofition, the Son would be a contingent Be- 
ing, which might never have been, and ſo the Father might 
never have been Father, for the Relation is mutual; and the one 


cannot be without the other. This Member of the Diſtinction, | 


I therefore reje& with Abhorrence as falſe and blaſphemous, 
and ] embrace the other Member of the Diſtinction; and affirm, 
that the eternal Father begot his eternal Son by an eternal na- 
tural Neceſſity, and yet he did it with his Underſtanding and 
Will, for ſure he did not, he could not do it ignorantly and a- 
gainſt his Will. His Underſtanding could not be darkned, nor 
his Will forced. And the Matter being thus, he exiſted, and 
doth exiſt moſt neceſſarily, and not precariouſly, at the free in- 
different Will of another. As to that of Dependency of * Son's 

eity, 
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Deity, I have refuted it before. I ſhall only add, that as to the 
Perſons of Father and Son formally confidered .« ſuch, there was 
no real proper Dependence of the Son on the Father; but both 
of them from Eternity did neceſſarily and unchangeably co-exiſt 
with a natural Emanation of the Son from the Father, after an 
incomprehenſible Manner (Pſalm £45. 3.) and a mutual Relation 
of both to one another. 

A Fourth Objection is taken from the Nicene Creed, where it 
is ſaid that the Eternal and only begotten Son, is God of God, 
whence ſome would infer, that there are two Gods, a derived 
God, and an underived God, a dependent God, and an — 
dent God, a great and a little God. This is a frivolous Objection, 
and I anſwer it by denying the Conſequence again, and I know it 
can never be proved. The Form of Speech, God of God, figni- 
fies no more, but that the Son, who is God, is of the Father, 
who is Gcd ; but the meaning is not, that they are two diſtinct 
Gods by two diſtin Deities; for I have proved already by the 
Scriptures of Truth, that there is but one Deity in Father and 
Son, and they are both one God by one and the ſame Deity. 
And the Reaſon for uſing that Form of Words, is, becauſe the 
Father, who is God, did from Eternity beget the Son in the 
Union and Communion of the ſame Deity after an incompre- 
henſible Manner; and ſo the Son, who is God, is of the Fa- 
ther, who is God, yet they are not two Gods, but one God, and 
two Perſons; diſtinguiſhed indeed by their perſonal Proper- 
ties and Characters, but indentified in the Communion of the 
ſame 28 

Fifth Objection. But now comes another Objection of great 
Weight, as ſome imagine, for they think that this Plurality of 
Perſons in God, will, 

(1.) Subvert the Omnimodous Simplicity of God. 

( 2.) It will infer a Compoſition in God. Whereunto I 
anſwer, | 

(I.) As to that Omnimodous Simplicity, if it be not rightly 
underſtood, it may do Miſchief indeed, for it may ſubvert the 
Trinity, and bring in Sabellianiſm inſtead of it. But the Plura- 


| lity of Perſons in God, will conſiſt well enough with God's 


Simplicity, if it be rightly underſtood ; and therefore for the 
right underſtanding of this Omnimodous Simplicity, we muſt 


carefully diſtinguiſh between the Deity in the Abſtraf, and God 


in the Concrete, Now it is freely granted, that there is an Om- 
nimodous Simplicity in the Deity in the Abſtraf, for it & one, and 
but one, and can be no more, it cannot be multiplied nor divided, 
nothing can be added to it, to increaſe it, nor taken from it, © 


| Giminiſh it. It is one infinite Perfection formally, or eminent hy 
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and virtually containing all poſſible Perfection. Such indeed is 
the narrowneſs of our Capacities, that we are forced to form in- 
adequate Idtas of the Divine Perfections in our Minds, and fo 
repreſent them to our ſelves one after another, as if they were 
many, but really they are but one in God, equivalent to many; 
and io they are diſtinguiſhed by us in our Minds from their 
various Objects, and various Effects upon thuſe Objects, and 
from the various Denomirativns which from thence are given 
them : Whilit in the mean Time, they are all one in the Deity 
it ſelf : Toere is no real Pluril'cy of abſolute Divine Perfections, 
and eſſential Attributes, but they are all one. But, 2d'y, If we 
con ider God in the Concrete, ther- we ſhall find, that beiides the 
bc ;orementioned abiolute Simplicity, there is a Plurality of 
22 relative Perfections, or Properties and Characters real- 
y ditferiag from one another, and with the one fimple or fingle 
D-iiy, they are a Plurality of Perſons. Now here cannot be an 
Omiumodous Simplicity, for eſſe omnimodo ſimplex & eſſe aliquo 
modo non ſi Plex ſed multiplex, vel binum aut trinum ſunt contradifto- 
ria; for thcic arc 8 ictorĩes for = and the ſame Thing, in 
the ſame Reſfe o be e 2 le, ome way not ſimple, but 
aber of pied or thre 1a.” 12 — 0 — are 2 
toric s, and can never be true of the ſame Thing, in the ſame Re- 
ſpel. Therefore to reconcile the Matter, and make all agree 
together, we muſt grant and deny in different Reſpeffs. We mult 
grant an Omnimodous Simplicity in reſpef of the Deity in the Ab- 
ſtract, and we do -_ grant it; but we muſt deny, and do deny 
an Omnimodous Simplicity exclaſive of a Plurality in the Concrete, 
God. For there is in God a real Plurality of Perſons. Now 


this leads us on to anſwer the Objection, as to the firlt Part of 


it, which was, that a Plurality of Perſons in God, doth ſubvert 
the Omnimodows Simplicity of God. I anſwer, by denying that; 
a Plurality of Perſons in God, doth not ſubvert that Omnimo- 
dous Simplicity which tr::ly belongs to God according to the Scrip- 
tures, for it is well conſiſtent with the Omnimodous Simplicity 
of the Deity in the Abſtra®. But as for God confidered in the Con- 
crete, the Holy Scripture aſcribes to him 4 Plurality of Perſons, 


i 


and conſequently in that Reſpeft removes from him an Omnimodous | 


Simplicity. f 

' Bat now comes the Second Part of the Objection, and ſays, 
that a Plurality of Perſons in God, will infer a Compoſition in 
God. To which I anſwer, that that is not true, no ſuch Thing 


doth follow by good Conſequence. It follows indeed, that in 


God conſidered in the Concrete, there is and muſt be a Diſtin- 
lion, and that a real Diſtinction; I mean a Diſtinction that is 
not a meer ens rationis, a. Creature of Man's Brain, that owes 
my eto | 8 = 


| 


John 10. 30. I and 
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its Exiſtence only to the Mind of Man; and therefore Men 
ſhould have a Care that they do not think nor ſay, that it is on 
dijtinftio rationis, a Diſtinction which is the meer Effect of their 
own Reaſon, for ſo the Trinity would be of the ſame Nature; 
to wit, a meer imaginary Thing, a Fiction of Man's Brain, 
which is falſe and blaſphemous, and is indeed Jzdaiſm, Sabellia- 
niſm and Photinianiſm. But we believe and know that it is a 
real Diſtin ion. Divines differ about the Name of it; ſome call 
it a real modal Diſiinftion, ſome call it diſtinfio formalis ex natura 
ret, A formal Dilinflion from the Nature of the Thing ; others again 
call it a real virtual Diſtinction. For my own Part, I care not much 
by what Name Men pleaſe to call it, provided always that they 
grant unto me, that it is a real Diſtinfion ; ante omnem operationens 
intelleflus creati, antecedent to all the rations of any created 
Underitanding of Angels or Men. And I do not meerly beg that 
this may be granted ro me, but I demand it in Juſtice and Reaſon 3 
becaule I have already clearly proved, That the Eternal Father 
and Co- eternal Son have one and the ſame Deity, whereby they 
are one God; and that yet they are two Perſons, as Father and 
Son, really ddinguiſhed from one another, becauſe they are 
relatively oppoſed to one ancther; and it is evidently impoſlible, that 
one and the ſame Perſon can be his own Father bis own Son. It's 

lain then, they are two Perſons really diſtinct from one another 
| ay, really, inadequately, according to that of the Son himſelf, 


my Father are one, of which enough before. 
There is therefore a real Diſtinction in God, there is an Union 
and Communion of really diftin& Perſons, in the ſame Deity 
but it doth not follow from thence that there is a real Compoſition in 
God. I freely grant, that in every real proper Compoſition, there 
is diſtinforum unio, there is an Union of Things diſtinct. But I 
utterly deny, that it is true vice verſa, that it is reciprocally 
true, that where-ever there is diſtinforum unio, ex gr. Patris & 
fili, there is a real Compoſition, that where-ever there is an 
Union of diſtin& Perſons, as of Father and Son, there is a real 
proper Compoſition. That is ſo far from being true, that it is 
1mpoſſible it ſhould be true. There is an Union of diſtinct 


Perſons, but there can be no real Compoſition in God, for theſe 
Reaſons. 


r. Reaſon, Where-ever there is a real proper Compoſition, 
there muſt be a Compoſitor or Compounder diſtin from, and 


antecedent to the Compound, to be the Cauſe of the Compoſiti- 
on ; but there never was, nor ever could be any Thing before 
God, and diſtint from God, to be the Cauſe of compounding 
him. For God is the firſt and the /aft, from Everlaſting to Ever- 
laſting, and this is true both of Father and Son, as was proved 

re. 
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before. And therefore there cannot be a real Compoſition in 
God, the Thing is impoffible. 

2. Reaſon, But further, I ſhew there cannot be a rcal Com- 
poſition in God, nor doth any ſuch Thing follow from a Plura- 
lity of Perſons in God : Thus where-ever there is a real Compo- 
fition, there muſt be Parts in the Compound, both really di- 
ſtinct, and alſo really ſeparable from one another, at leaſt by an | 
infinite Power. But there are no ſuch Parts in God, nothing in 
God is really ſeparable from God. For God is abſolutely un- 
changeable ; he can change all Things without himſelf, and di- 
ſtinct from himſelf, but he cannot change himſelf, he is altoge- 
ther unchangeable, from Everlaſting to Everlailing, he remains 
always the ſame in himſelf (Mal. 3. 6. Heb. 1. 10, 11, 12. Jam. 
1. 17.) The diſtinct Perſons then, or Perſonalities that are in 
God, can never make any real Compoſition in him, becauſe 
they are not Parts of him, they are abſolutely inſeparable from 
him, they cannot be ſeparated from him by any Power, no, not 
by his own infinite Power; for it could not be done without 
a Change in God; but a Change in God is impoſſible: For he 
is abſolutely unchangeable ; Immutability is eſſential to God. | 
Thus I have plainly proved, that a Plurality of Perſons, or per- 
ſonal Properties in » doth neither ſubvert that Simplicity | 
that belongs to God, nor infer a real Compoſition in God. 
There is no Reaſon to be afraid of ſuch a Conſequence ; for in- 
deed the Thing 1s impoſſible. This Puſh — at the firſt 
Doctrinal Article of the Eſtabliſned Church which we have ſub- | 
ſcribed, doth no Execution; and we ſee no Reaſon to withdraw 
our Aſſent from it. 5 

I acknowledge, there are other Objections brought againſt the 
Truth, which I have been proving from Scripture, and defend- 
ing by Scripture and Reaſon ; and though I could as eafily anſwer 
the other Objections, as I have anſwered the five Objections be- 
fore mentioned, yet I mutt op here, becauſe I have already 
gone beyond my firſt deſigned Rrevity. Therefore for Anſwer | 
to other Objections, I muſt refer to other excellent Writers, { 
who have vindicated this moſt im ortant Truth with great Judg- 
ment and Solidity ; and as for Enit Readers, I would in a ſpe- 
cial Manner recommend to them, the Reverend, Learned, and 
Judicious Mr. Boyſe's Vindication of the true Deity of our Bleſ- 
fed Saviour. The Reverend and Learned Gentlemen who 
differ in Judgment from us, are ſaid to be ſerious and ſober Men, 
and I honour and truly love them as ſuch. I am againſt perſe- 
cuting them in this World for their Opinions, or condemning 
their Perſons with reſpect to the Life to come. Though they 


have fallen from the Truth in a very important Point of Doc- 
trine, 


| credentes 


| Puniendi iar, nales poreft ſeire, niſt Inder. That is, we are ſure, 


— 
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trine, yet through Grace they may riſe again, and I heartil 
belceck God for Chriſt the Mediator's ſake, that they may a 
ſo. In the mean Time, let us leave them to God, and hope the 
beſt of them, that it is not through Wickedneſs, but involun- 
tary Weakneſs, that they are fallen into ſuch Opinions. I take 
it to be ſafeſt tor us to judge ſo of them, and to hope the beſt. 
And therefore I do not approve of the damnatory Clauſes of the 
Creed, commonly (tho' without Reaſon) called the Athanaſs- 
an Creed, And this I fairly and honeſtly declared when I ſub. 
ſcribed the Articles. It is enough for us to condemn Opinions, 
and in that alſo we ought to be cautious, and not to do it raſh- 
ly, before we have taken Time throughly to confider and exa- 
mine the Matter ; but as for the Perſons 42 to paſs the 
Sentence of Condemnation upon them as to their Eternal State, 
it is in my Judgment great Preſumption, and a very finful U- 
ſurpation of that Power, which belongs to none but to Chriſt 
the proper Judge, to whom alone, the Father hath committed 
it. I think therefore, that Salvian was a much better and wiſer 
Man, than he who put the damnatory Clauſes into the be- 
fore mentioned Creed. For thus he writes of the 
Arians of his Time, Nos eos injuriam Divine Generati- Lib. 5, de 
oni facere certi ſumus, quod minorem Patre Filium dicant : Gubern.Dei 
Mi nos injurioſos Patri exiſtimant, quia equales eſſe credi- edit. Oxon. 
mus. Errant igitur, ſed bono animo errant non 1633. 
odio, ſed affeflu Dei, bonorare ſe Dominum atque amare 
qualiter pro boc ipſo falſe Opinionis errore in die judicii 


that they are injurious to the Divine Generation, becauſe th 
(the Arians) ſay the Son is lefler than the Father; but they think 
we are injurious to the Father, becauſe we believe them to be 
equal.. They err then, but they err with a good Mind 
or Intention, not of Hatred, but of Love to God, believing 
that they honour and love the Lord After what manner 
they are to be puniſhed in the Day of Jud t, for this Error 
of a falſe Opinion, none can know but the Judge. Thus Salvia 
concerning the Arians of that Age, and it was towards the end 
of the Fifth Century. I will quote a Paſſage out of another 
Author of the ſame Century, but ſomewhat earlier, about the 
Time of the Council of Chalcedon: And I do it for the ſake of 


the Roman Catholicks, and others, that they mày thereby ſee in- 


to what Principles the Chriſtians of that Age uſed to reſolve 


their Faith, and by what Means they obtained a ſaving Faith. 


And the Teſtimony, I ſuppoſe, will be the more acceptable to 


| ſome for the Author's ſake, who was a Biſhop of Rome, and a 


right Diotrephes, who loved to have the Preheminence. TY 
£0 
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Leo the Firſt, in his Fifth Sermon on the Nativity of our Lord. 
Thus then he writes, Quod Filius Dei, qui cum Patre & Spiritu 
Sanfo, non unins Perſon, ſed unius Eflentiz et, dignatus eft huma- 
nitatis notre particeps fiert, C unus paſſibilium, umus voluit e morta- 
„tam ſacratum, tamque mirabile i: Ut ratio Divini Conſili, ſa- 
pientibus mundi patere non poffir, niſi bumanæ ignorantie tenebras Lux 
vera diſcuſſerit. Non enim in ſolo opere virtutum, aut in ſolã obſervan- 
tis mandatorum, ſed ctiam in tramite fidet, angujia & ardua via eff, 
que ducit ad vitam, & magni laboris gt magnique dijcriminis, in ter 
dubias imperitorum ofiniones & veri ſimiles ful ſitates per unam ſanc Doc- 
trins ſemitam inoſſenſis griſi bus ambulare: Et cum undigue ſe lag nei 
erroris opponant, omne periculum deceptionis euadere. Quis autem ad buc 
idonens, niſi qui Spiritu Dei & docetur & regitur; Dicente Apoſi olo 
(1 Cor. 2.) nos autem non Spiritum bujus mundi acccpimus, ſed Spiri- 
rum, qui ex Deo eft, ut ſciamus, que a Deo donata ſunt nobis: Canente 
etiam David (Plalm 94.) beatus Homo, quem tu erudieris Domine, & 
de lege tua docueris eum. Habentes itaque, diletiffimi, inter pericula er- 
roris, præſidlia veritatis, & non bumane Sapientia verbis, ſed Doftrina 
Siritus Santti eruditi, quod didicimus credimus : Quid credimus, predica- 
mus, &c. My defigned Brevity doth not permit me to ſtay to 
tranſlate this Paſſage of Leo, I leave it therefore to be conſidered, 
and ſeriouſly thought on by the learned Reader. The Senſe of 


— 


* 


it is plain, to wit, that there is indeed great difficulty through the | 


Blindneſs and Ignorance, mixed with the Pride and Conceited- 
neſs of natural Men, rightly to underſtand and believe the Doc- 
trine of the Trinity and Incarnation, and that there is great Dan- 
ger of being deceived : And that therefore we have need of a ſu- 
8 Light from Heaven to direct us into the Way of Goſpel 


ruth. And this we have; true Chriſtians have the Spirit 


and Word of Chriſt to ſecure them from dangerous and damna- 
ble Error. This is the very way of the Reformed Churches 
of Chriſt. 

(1.) We reſolve our Faith into the ſpecial Grace of the Holy 
Spirit of Truth, as into the principal efficient Cauſe of it. 

(2.) We reſolve our Faith into the written Word, the Scrip- 
tures of Truth read and heard, as into the Means of —_— 
Faith from the Lord, and as into the Rule of our Faith, whic 
gives Limits and ſets Bounds to our Faith, and teaches us what 

we ought to believe, and what not. 5 

(3.) We finally reſolve our Faith into the Authority and Ve- 
racity of God, teſtifying unto us by his written Word, why and 
what we ought to believe, and do in order to the pleaſing and 
glorifying of God, and the ſaving of our own Souls. This was 
ikewife the way of the Roman Church even in the 5th Century, 
in the Time of the ſaid Leo, Which is confirmed by r 


6 
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Teſtimony of his, from bis well known roth Epiſtle to Havian 
of Conſtantinople conceraing the Enrychian Hereticks, Dio/corns 
and his Party in an: titer the 2d Council of Evbeſws, Some of 
his Words are as tolloweth, in inſipientiam cadunt, qui cum ad cag- 
noſcendam verirat.m a't 71:9 impedrnius ob/curo, non ad Pro ber 1ccs voces, 
non ad Apojtolicus literas, nec ad Evanygelicas Author. tates, jd ad fjemer 
ipſos recurrunt, &c. That is, they become Fools who (waen 
they are hindred from knowing the 't rutu by ſome Gbicurity 
and Difticuiry uhich they meet with) have noc recourle to the 
Words of the Prophets, nor to the Epiltles of the Apoſiles, nor 
to the Authorities of the Goſpe's, bu. tney have recourſe unto 
themſelves. "I hus Leo charged the Entychians with Foily and 


Error, becauſc they would not learn the Truth from the Scrip- 


tures of the Old and New L'eitament. And now is it not as clear 
a* te Light at Noon Day, that this is the very Courſe which the 
Joman Church takes at this Day, they neglect and flight the 
Scriptures as imperfect, dark and ob{curc ; and they have recourſe 
unto themſelves, unto their own oral, unwritten Traditions, un- 
to the Authority and Jeſtimony of the preſent Roman Church, i. e. 
tlie Pope and his Clergy, that is, their own Teſtimony concerning 
themſeives. And this Contempt of the Holy Scriptures hath pre- 
vailed in the Roman Church to that Degree, that the Famous Dr. 
Holden, well known in England and France, tells us in the Preface 
to his Edition of the Latin Teſlament with brief Notes, Prin- 
ted at Paris, 1660. That when he had almoſt finiſhed a Book of 


| Chrifian Morality, to teach the Papiſts their ſeveral Duties, ipſyſtmis 


Divini eloquii Verbis, in the very expreſs Words of Holy Scripture, 
he was forced to lay it afide, becauſe he foreſaw that the Frente 


It | would not bear, nor hear the naked Truth. And thereupon he 


ſays, that if he had publiſhed that Book, ¶ Niſi mente caftus, atque 
om»4 Senſus ac rationis lu mine privatus ſim, neceſſe mibi fuifſet proſiteri, 
vel Evangelium (abſit verbo invidia) fabulam 4 vel Chriſtianos, vere 
Chriſtianos pauciſfimos bedie apparere.] Unleſs he had been diſtract- 
ed, and deprived of all the Light of Senſe and Reaſon, he muſt 
have profeſſed that either the Goſpel is a Fable, or that there are at 
this Day very few true Chriſtians in the Popiſ6 Church. This is 
a Teſtimony of a Prophet of their own, and a great Patron of 
oral Tradition. And this was the Fruit of his oral, practical 
Tradition, u hich he lived to ſee and lament in his old Age. 
O that the Roman Catholicks would wiſely conſider, what will 
be the end of theſe Things! For tho' Hand join in Hand, the Wicked 
ſhall not be unpuniſbed, hut the Seed of the Rizhteous ſhall be deliver d, 
Prov. 11. 21. I counſel them in Love, and for their Good, to 
read, and often think on the Warning which St. Paul gave to the 
Roman Church of old, Rom. 11. = 21, 22, Becauſe of "_— the 
ews 


(66) 


Jews were broken off (were unchurched) and thou (Church of Rom,) 


ftandeſt ” Faith, be not High minded, but fear Beheld the Good- 
meſs and Severity of God: On them (the Jews) that fell Severity, 
but towards thee Goodneſs, if thou continue in his Goodn«ls ; 
Otherwiſe thou alſo ſbalt be cut off. But you will ſay, our Roman 
Church is infallible, and can never fail. I anſwer, That Pre- 
tence is the very Sin which St. Pau! foreſaw, and warned againſt, 
ſaying, Pe not High minded, tut fear. And in Rev. 18. 7, 8. Ihe 
Voice of the Angel ſaid, that Myſtical Babylon ſhall ſay in her 
Heart, I fr a Queen — and ſhall ſee no Sarroxw, and even therefore, 
and then ſhall ber Plagnes come in one Day, and fe ſhall be utterly burnt 
with Fire, for ſtrong is the Lord who judgeth her. Oh that People 
may believe and conſider this, that fo Good may come untothem! 
that they may come out of, and that others may not return to H. 
bylon, That they be not Partakers of ber Sins, nor receive of ber Plagues, 
Rev. 18. 4. 


| 


APPENDIX 


To the foregoing 


Scriptural Demonſtration. 


N this Appendix, I Firſt briefly e by Argument, and 
I 4 by right Reaſon, That 7 * God, the 

moſt tranſcendently Excellent and intelligent Being, en- 
dued with all poſſible Perfection, and ſo exiſting, that it is ſim- 
ply and abſolutely impoſſible that He ſhould not exiſt. 

S-condly, I prove by Scripture and Reaſon, That God is One, 
and that there can be no more Gods but One. 

Thirdly, I prove, That in the One Eternal, Living, and True 
God, there is not only the Perfection of Unity, but there is 
alſo the Perfection of Plurality ; and by ſupernatural Revelation 
we learn, That this PerfeQtion of Plurality is the Trinity of 
Perſons, Facher, Son, and Holy Spirit; and that this Perfecti- 
on of Plurality being a Relative Perfection, whereby Father, 
Son, and Spirit, are related to, and diſtinguiſhed from one ano- 
ther, it is well confiſtent with the abſolute Perfection of Unity, 
whereby they are One God. 

Fourtbly, I ſhall, by the Lord's help, add ſomething to con- 
firm my Seriptaral Demonſtration of the True Eternal Deity of 
the Son of God ; and likewiſe ſomething briefly, to ſhew from 
Holy Scripture, That the Holy Spirit is the ſame God, and 
that with the Father and the Son, he is the Object of our Reli- 
gious, Divine Worſhip, and Adoration. 


And I begin with the Firſt of theſe, to prove, That there is 

a God, the moſt tranſcendently Excellent, intelligent Being, 
endued with all poſſible Perfection, and the firſt Cauſe, of 2 
12 other 
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other Beings. On this Subje& I could be long and large, and 
| have been ſo elſewhere, in ſeveral Languages; but here l 
muit be ſhort, becauſe this is but an Appendix to another ſhort 
Diſcourſe. Now there are Two ſure Ways of demonitrating 
the Exiſtence, and Truth of Things. 

Firſt, By Reaſoning from the Cauſe to the Effects. 'I hus 
there is ſuch a Caule in Acts, operating actually ſo and ſo. 
Therefore there are ſuch Effects produced by that Cauſe, ſince 
thule Effects muſt have ſome Cauſe, and no other Cauſe of 
them can be found out and aſſigned. This Way we prove that 
there is a Providence, from the Being and Exiſtence of God. 
For God is of ſuch a Nature; He is a Being of ſuch a tranſcen- 
dently Excellent, and * active Nature: And this World 
is of luch an imperfect, dependent Nature, that on Suppoſition 
that there is a Cod who made the World, He muſt be, and can- 
70. bur be the Sovereign Lord and Ruler of it. This | hinted 
a, and by one Argument briefly proved in Page 41. of the Scrip- 
tural Demonſtration aforeſaid. 

But it muſt be confeſſed, that, it is impoſſible, and that we 
cannot thus prove that there is a God; we cannot prove His 
Exiitence by an Argument taken from the Cauſe of Him ; for 
there never was, nor could be a Cauſe of the Deity ; for God 
Himſelf is abſolutely the very firit Cauſe of all other Cauſes ; 
there was none before Him to be the Cauſe of Him, nor can He 
be the Effect of any Cauſe, but all Effects that are Good, are 
from Him as their firſt Cauſe. And therefore, for the Proof of 
God's Exiſtence, we muſt have recourſe to the Second Way of 
Demon!'ration, and prove it, by Reaſoning the quite contrary 
way, from the Effects to the Cauſe. I hus, there are viſibly 
ſuch Effects as muſt have a Cauſe, and no other Cauſe but the 
infinitely powerful, wiſe and gcvd God, could produce them; 
therefore there is, ang; muit be, ſuch a God who produced 
them. 

Now the Effects whereby we demonſtrate that there is a 
God, are of two Sorts, and 1}, There is this World it ſelf, 


which is an outward, vifible Effect of God, which falls under 


the Perception of our outward Senſes, and of the Senſes of all 
Mankind. And this viſible Effect hach an intelligible Language, 
whereby it ſpeaks to all the World, and in effect, ſays as it is 
written, Pſal. 10. v. 3. The Lord God 1s He that bath made us, and 
not wwe our ſelves. And hence Job ſaid, As; now the Beaſts and they 
ſpall! teach thee 5 and the Fotols of tie Air, and they ſpall tell thee ; or 
ſhea' to the Earth, and it ſoall teach thee, and the Fiſhes of the Sea ſhall 
declare unto thee, who knoxeth not, in all theſe, that the Hand of the 
Lord bath wrought this, Job 12. v. 7, 8, 9, 10. To the ſame Pur- 
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pole David ſaid, Pſal. 19. v. f, 2, 3, 4» 5» 6. The Heavens declare the 
Glory of God, and the Firmament fpeweth his bandy Work, &c. And Paul 


allo ſaid, Rom. I. v. 19, 20. That which may be known of God, « ma- 
niſſt in them (to wit, in the Heathen) for God bath ſbewed it unto 
them : For the inviſible Things of God, even bis eternal Power and God- 
bead, are clearly ſeen and underſtood by the Things that are made, to 
wit, by the Creation of the World, or by the World created. 
This is a plain, popular Way of proving the Exiſtence of God; 
and it is perfectly Philoſophical and Rational. It is a Demon- 
_—_ from the Effect to the Cauſe ; from the outward viſible 
Effect. 

But there is another inward, inviſible Effect, by which we 
may demonſtrate the Exiſtence of God, and it is the Teſtimony 
of natural Conſcience in Men, that uſe their Rea ſon and Under- 
itanding with reference to what they find in their own Souls. 
Saint Paul writing of this Matter, ſays, That the Gentiles, which 
have not the written Law, yet when by Nature they do the 
Things contained in the Lau, they are a Law unto themſelves. Put 
how are they a Law unto thcmiclves? Why, by ſhewing the 
Work of the Law written in their Hearts, their Conſcience alſo bearing 
witneſs, and their Theughts, the mean while, accuſing, or elſe excuſing one 
another, Rom. 2. v. 14, 1 This ſhews that the very Heathens, 
who have not the Hoiy Scriptures, the written Law, are conſci- 
ous to themſelves, that they have a Law within them (the Law 
of Nature, and Light of Reaſon) and that there is a Lawgiver 
above them. For Law and Lawgiver are Relaiives, they have 
reſpect to one another. and the one cannot be without the other. 
There can be no Law without a Lawgiver. But the very Hea- 
thens are conſcious to themſelves that they have a Law within 
them, which commands them to do Things that are naturally 
and morally good, and forbids them to do Things that are na- 
turally and morally Evil. And hence it is, that when they do 
the Good command<cd, their own Thoughts excuſe and acquit 
them; but when they do the Evi: forbidden, their own Thoughts 
accuſe them of having broken the Law, and of having offended 
the Lawgiver. Therefore the Mathens are conſcious to them- 
ſelves, that there is a Lawgiver above them, who gave them 
the Law they are under, and io whom they muit be accountable. 
This being the Caſe of the very Heathens, I infer from hence, 
That Mankind in general, have by Nature ſome Notion and 
Idea of God, for without thar, they could have no manner of 
Knowledge of him. Yer | go not ſay ner think, that any have 
by Nature an aflua Knowiedge of God in ir Mother's Womb, 
or as ſoon as they are born; but that God agath ſo formed and 
framed the Human Nature, that there is a Principle in the * 
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of Man, which makes him capable of knowing God actually 
when he comes to the Uſe and Exerciſe of his Reaſon. The 
Human Nature is furniſhed with an Aptitude, yea, with a Pro- 
penſion and Inclination to know God, the Author of its Being, 
and to * ſome Worſhip and Service to him. And hence 
it is, that generally all People, all the World over, acknow- 
ledge ſome Being which they account to be their God, and to 
whom my perform ſome Sort of Worſhip. 
But as for us who have better Helps than others for the Im- 
rovement of our Reaſon, we know molt certainly, and prove 
lemonſtratively, that there is a God, by that inviſible Effect of 
Him in our own Souls, to wit, the Idea which we have of Him, 
and which we are ſure that we have, even as ſure, as we are 
ſure of our own Exiſtence. St. Auguſtine raiſed his Aſſurance of 
God's Exiſtence to a higher pitch, for in Lib. 7. Confiſi. cap. 10. 
be ſays, Facilius dubitarem vivere me, quam non eſſe veritatem, que 
ea alla ſunt intell:#: conſpicitur. I could more aki 
doubt that I am alive, or exiſt, than that the true God is not, 
the true God, who is clearly known by the Things that are 
made. And if it be demanded what that Idea is of which we are 
ſure, and by which we are ſo ſure of the Exiſtence of God? I 
anſwer, it is this, That God is the moſt perfect Being, the on- 
Iy Being that is endued with all poſſible Perfection, and that 
exiſts with a ſimple and abſolute Neceſſity. Theſe two Things 
meet in, and concur to the making of that Idea which we have 
of God, and from which we invincibly prove the Exiſtence of 
God. For theſe Two, abſolutely neceflary Exiſtence, and all 
poſſible Perfection, manifeſtly include and imply, that God, 
who is ſuch a Being abſolutely Neceſſary, and . with all 
poſſible Perfection, is, and mult be the firſt and beſt of Beings; 
a Being moit powerful, wiſe and good, the firſt Cauſe from whom 
all other Things that are any way really good, as ſuch, derire 
their Beings; and on whom they depend, and by whom they art 
reſerved, and under whoſe Government they are, and whom 
Hoy that are Intelligent ought to believe and truſt, love, reve- 
rence, and worſhip; praying to Him for what they want and 
need, giving Him Thanks for the Good they have, obeying His 
known Laws, and ſeeking his Favour and Love above all Things 
in the World. The Idea of God which includes all this, we 
have by the very Light of Nature and Reaſon. We are certain- 
ly and evidently conſcious to our ſelves that we have ir; how we 
come by it, whether it be innate or acquired, makes no difference 
here, fince we are moſt certainly conſcious to our ſelves that we 
have it. Yea, it 1s certain that the Atheiſt himſelf, who denies 
the Exiſtence of our God, hath this ſame Idea of Him r 
Other- 
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otherwiſe he muſt confeſs that he acts like a Fool, and fooliſh- 
ly denies that which he hath no Knowledge of, and that he 
knows not what it is which he denies; for either he denies ſuch 
a Being as we ſay our Gcd is; or, he doth not deny our God; 
but if he do deny our God, then he muſt have ſome Idea of the 
moſt perfect and abſolutely ncceflary Being, and conſequently 
of the firſt ard beſt Being, the firſt Cauſe of all other Beings, 
otherwiſe (as is ſaid) he knows not what he denies, but like a 
Fool, he denics that which he knows nothing of. But if he ſay 
(and he hath nothing elſe to ſay) that indeed he hath in his 
Mind an Idea of a Being moſt perfect and abſolutely neceſſary ; 
but that he conceives it only as an imagirary Being feigned by 
us, but which hath no real Ex11ience in the World. To which 
I anſwer, That I ſhall now briefly and invincibly prove, That 
there really is one ſuch Being moſt really exitting, and that 
therefore it neither is, nor can be an —y feigned Be- 
ing. Thus then I reaſon, That Being which actually and real- 
ly exiſts, neither is, nor can be a meer imaginary feigned Being: 
This Propofition is ſclf-evident. But now a Being ablolutefy 
neceſſary, and endued with all poſſible Perfection (and theres» 
fore the firſt and beſt of Beings) doth actually and really exiſt. 
This is the Propoſition that is to be proved. And I prove it 
thus, A Being abſolutely neceſſary, endued with all poflible 
Perfection; (and fo the firſt and beſt of Beings) is poſſible, and 
therefore it actually and really exiſts. This Conſequence may 
ſeem ſtrange and abſurd at firſt view, before the Matter be un- 
derſtood and well confidered. Therefore to ſet it in a clear 
Light, I will do two Things. 

(iſt.) Shew that ſuch a Being is poſſible, and in what Senſe 
it is poſſible. 

(2dly.) Shew the invincible Force of the Conſequence, that 
being poſſible it doth, and muſt actually and really exiſt. 

Cu.) I will ſhew that ſuch a Being is poſſible. And for the 
right Underſtanding of this, in what Senſe it is ſaid to be poſſi · 
ble, I diftinguiſh of a twofold Poſſibility. 

(Iſt.) There is an extrinſical relative Poſſibility. 

(ad.) There is an intrinſical abſolute Poſſibility. 

(It.) There is an extrinfical relative Poſſibility, and it is 
nothing elſe but the Producibility of a Being which doth not 
yet aQually exiſt, and it implies two Things ; As, 

(Iſt.) That there is a Cauſe already exiſting which is able 
to produce it. 

64.) It implies a Reſpect and Relation unto that Cauſe 
which is able to produce it, and for this Reaſon I called it an ex- 
trinfical and reſpective Poſſibility ; for it lyes wholly in * ow 
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trinſical Power of the Cauſe which is able to produce it, and in 
its Reſpect and Relation to that Cauſe. In this Senſe the 
World was poſſible betore it was created; and a Child is poſſible 
before it is begotten, but it is moſt evident and certain, that 
God, the moſt perfect and abſolutely neceſſary Being (the very 
firſt and beſt Being) is not poſſible with this Sort of extrinfical 
relative Poſſibility, which ariſeth from, and depends upon a 
Cauſe which hath Power and Ability to produce him ; for it is 
evidently and abſolutely impoſſible that God, or ſuch a Being 
as „can have any Cauſe, for he himſelf is abſolutely the 
firſt Cauſe. The Deity, which is the molt perfect and abſolute- 
ly neceflary Being, can have no Cauſe, cannot be the Effect of 
any Cauſe, but all other Beings are Effects of God as their firſt 
Cauſe. But, 

(zdly.) There is another Poſſibility, an intrinſical abſolute 
Poſſibility, which is nothing elſe but the intrinſical Eſſential, 
not Repugnancy of a Being; that is, its not implying any Con- 
tradiction in its eſſential Attributes; one of its eſſential Attri- 
butes doth not overthrow and deitroy another of them, but they 
conſiſt very well with one another, and they all very amicably 
concur to conſtitute the ſame whole Being. And this Kind of 
Poſſibility doth certainly agree to every Being poſſible, as it 
ſtands in Oppoſition ro impoſſible. Whether the Being poſſible 
do actually exiſt, or do not yet actually exiſt. And thus ] am a 
poſſible Being, tho' I now actually exiſt, and am actually wri- 
ting, which I could not do if I were not a poſſible Being, for 
if I were not a poſſible Being in this Senſe, I mutt be an impoſſi- 
ble Being, and then I could not be at all, nor could I exitt at all, 
and write of this Argument. Having premiſed this, and ex- 

lained this Diſtinction of a twofold Poſſibility, I admoniſh the 

eader, that in this Argument, te Werd Prſible is to be tak en 
in the ſecond Senſe, for that which is poible with an intrinſica ab- 
folute Poſſibility, v hich Poflibiiiry agrees io al! Bei gs actually 
exiiting, and eſpecially and moſt eminently unto God, the firſt, beſt, 
moſt perfect and abſolutely neceflary Being. And now that this 
tranſcendently excellent B ing, of which we ave the foreſaid 
Idea, is poffible, doth hence manife{1y appear, That ſuch a Bein 
repreſentcd to us by the fort ſaid Idea, doth not imply, in its eſ- 
fential Nature, any the Icaft Contradiction; it doth not imply its 
own Being and not Being at the ſame "Time, and in the ſame 
Reſpect, which would indeed be a Contradiction, and make it im- 
poſſible to be at all. But a Being moſt perfect and abſolutely neceſſa. 
ry, is ſo far from implying any ſuch ContradiQtion, as its own Be- 
ing, and its oe not leine, that moſt manifeſtly it implies the contrary, 
to wit, it implics its own Being, and utterly excludes its not Being. 
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Froſt, A Being moſt perfeft and abſolutely neceſſary, doth moſt 
evidently imply its own Being and Exiſtence, and that in the highef& 
Perfection —_ * ˖ 

Seronelly, It is ſo far from implyin Thing of its not Being, 
that it moſt manifeſtly, and 3 9150 on not Beg 
ing. By this it's evidently proved, that a Being mbſt 
and abſolutely neceſſary, is poſſible with an intrinfical abſolute 
Poſſibility, which contiſts in this, That the eſſential Attributes 
of a Being ſo le, do not ſubvert and deftroy one another, but 
they very well agree together, and moſt kindly, and conaturally 
join to conſtitute one and the ſame Being. Now having proved 
that the foreſaid moſt perfect, and abſolutely neceſſary Being is 
poſſible, I proceed to prove the Conſequence, that therefore it 
actually and really exiſts, and is not a meer imaginary feigned 
Being. Thus then I argue, whatſoever is poflible, it's either 
ſo poſſible to be, that it's alſo poſſible not whe; or it is ſo poſ- 
fible to be, as to be alſo impoſſible not to be. This Propoſiti- 
on is moſt evident, and can with no colour of Reaſon be denied, 
becauſe there neither is, nor can be, any medium between poſ- 
fible to be, and poſſible not to be, on the one fide; and poſſible 
to be, and impoſſible not to be, on the other ſide; for poſſible 
not to be, and impoſfible not to be, or which is the fame Thing, 
* not to be, and not poſſible not to be, are manifeſtly 

ntradictories, between which there neither is, nor can be, 
any medium. And ſo every Being poſſible with the foreſaid- 
intrinfical abſolute Poſſibility, muſt of neceſſity be poſſible one 
of theſe two Ways; to wit, either poſſible. to be, and poſſible 
not to be, on the one part; or poſſible to be, and impoſſible not 
to be, on the other, becauſe there can be no medium or third 
Way. 

Now comes the ſccond Propoſition of the Ar thus, 
But the moſt perfect, and abſolutely neceflary Being (which L 
have proved to be poſlible) it cannot be ſo poſſible to be, as to 
be alſo poflible not to be, for theſe two invincible Reaſons. 

Firſt, . Becauſe a Being that is poſſible to be, and poſſible not to 
be, is plainly a contingent Being, for that is the very Nature 
and Definition of a contingent Being, that it may either be, or 
not be, according as that which is the Cauſe of it, ſhall pleaſe 
to give it a Being, or not give it a Being; or having once given 
it a Being, ſhall continue to preſerve its Being, or ſhall rake 
from it its Being again. But now a Being abſolutely neceflary 
cannot be a contingent Being, that may be, or may not be; that 
is plainly impoſſible, and implies a manifeſt Contradiction, for 
ſo it would be both abſolutely neceſſary, and not abſolutely ne- 
ceſſary, beeauſe contingent, and — a might he, or might 8 
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be; but it is evidently impoſſible that the ſame n 
abſolutely neceſſary, can be contingent, and not abſ: 


ceflary. 
"My Second Reaſon is, becauſe a Being that is poſſible to be, 
and poſſible not to be, as it is a contingent Being, ſo it is an im- 
ect Being, for its Exiſtence is precarious, and it 
intirely upon jthe Will and Pleaſure of the firſt and principal 
Cauſe which gave it Exiſtence ; and thus all Creatures are con- 
tingent and imperfe& Beings, becauſe they all exiſt precariouſ- 


which is 
utely ne- 


ly, and every Moment on the Will of another. But now 

&e nnd ct Being cannot be an imperfe& Being, that exiſts 

. y, and depends continually on the arbitrary Will of 
e Cauſe that gave it Being. 


be, r Bel that is th felt 
moſt perfect, abſolutely at 1s the 
and beſt Being) which I have proved to be poſſible, yet is not, 
and cannot be poſſible to be, and ble not to be ; and there- 
fore by an infallible nec ſequence it follows, That. 
fince the tranſcendently excellent Being before mentioned, is 2 
poſſible Being, but not a Being ble to be, and poſſible not 
to be; therefore it is, and muſt be a Being ſo poſſible to be, as. 
to be impoſſible not to be, and then what is impoſſible not to 
be, that really is, and cannot but be. So far is it from being 


an imaginary feigned Being, that of all Beings it is the moſt real 


Being, and ſuch as cannot but be what it is, and it is what it ever 
was, and for the future it will ever be what it ever was, and now 
is: For it is ſo, as that it is fimply impoſſibly not to be what it 
is, and ever was, and ever will be; from Everlaſting to Ever- 
laſting, always the ſame, and impoſſible to be otherwiſe than 
the ſame moſt perfect, yea, infinitely perfect, and abſolutel 
neceflary Being. Such a Being is our God, a God of matchleſs 
Majeſty, and peerleſs Perfection; whoſe Exiſtence and Eſſence 
are both one, and both ſo abſolutely neceſſary, that he cannot 
be conceived as not exiſting, without a manifeſt Contradiction 
implied in that Conception; for ſince neceſſary actual Exiſtence 


is a great Perfection, if it were wanting in a Being abſolutely . 


neceſſary, and moſt perfect, then an abſolute neceſſary Bein 
would not be an abſolutely neceſſary Being, and a moſt — 
Being would not be a moſt perfect Being, which how abſurd and 
contradictious it is, he mutt be ſtark blind that doth not ſee. 
This is another Demonſtration of the Exiſtence of the Deity, 
taken from another Sort of Effect, an inward inviſible Effe 
to wit, the Idea of a moſt perfect and abſolutely neceffary Being. 
J have ſhewed that we are conſcious to our ſelves, that we have 


ſuch an Idea within us; we are as ſure of it as we are of our own 
| Ex- 
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Exiſtence. * have uu 1 it is _ * _ * N 
imaginary feigned Being, but J nne 
exiſt, and that with ſuch an abſolute neceſſity, that it is — 
impoſſible that it ſhould not exiſt. The very Light of Nature 
Reaſon teacheth thus to conceive of God. And the Holy 
Scripture, which is a clearer and greater Light, ” 0g and 
— the ſame Thing, as I ſhewed in pag. 53, and 34. of the 
Scriptural Demonſtration, Cc. from thoſe Names of God, to 
wit, Jehovab moſt frequently; and, I am ; I am that I am; or ra- 
ther, I am becauſe I am, in that one remarkable Place, Exod. 3. 
v. 14. Now to this incomparable God, ſet forth by thoſe moſt 
—_— Names, be Glory in the Church by our Bleſſed and 
Glorious Mediator Chriſt Jeſus, throughout all Ages, World 
without end, Amen. The ſame Argument I have long ago pu 
cuted at large in ſeveral Latin Diſſertations, and anſwered all Ob- 
jections that can be made againſt it; and in one of them I have 
ſhewed that the moſt learned of the Jewiſh Rabbies have uſed 
the ſame Argument to prove the Being I have inſtan- 
ced in R. Moſes Maimonides, lib. de Fundament Legs, cap. 1- and 
out of Maimonides Iſaac Abravanel, in his Book de Capite fidet, cap. 1. 
and in the ſame Book, cap. 7. pag. 25. of William Vorftins Latin 
Tranſlation, Abravavel expreſly aſſerts, That all other Beings exiſt 
contingently ; but that God exiſts by a moſt excellent and perfeft Exiſtence, 
and that be exiſting by an abſolute neceſſity 7 Nature, gives Exiſtence to 
all other Beings, who all depend upon bim. The ſame we have in Dr. 
Pocock,, his Porta Moſs, pag. 164, and 165, tranſlated out of 
Maimonides's Arabick Preface ad Perch Chelck, And this Argu- 
ment St. Auguſtin had in his Mind, when he wrote as I have ob- 
ſerved before, out of his Confeſſions, Lib. 7. cap. 10. 
I have now demonſtrated by clear Reaſon, That there is a God, 
the moſt tranſcendently excellent Being, endued with all poſ- 
fible Perfection, as infinite Power, Wiſdom and Goodneſs, &c. 
and ſo exiſting, that it is ſimply impoſſible that he ſhould not 
exiſt : And it is evidently far more reaſonable and eaſy to con- 
ceive, and form a Notion of an eternal Being, infinite in all con- 
ceiveable Perfection, than to conceive, or form a Notion of an 
infinite unbounded Space, and of an eternal Flux of Time, 
which the Atheiſt is forced to admit. It is more eaſy and rati- 
onal to conceive, That there is an eternal, infinite Being, which 
ives Being and Motion to all other Things, than to imagine, 
that all the Order, Beauty and Harmony viſible in the World, 
was the product of blind Chance; or, that meer Matter, dull 
and dupid Matter, ſhould be able of i ſelf to Perceive, Reflect 
and Reaſon ; or, to have any Senſe of Pain or Pleaſure. And it 
is conſiderable, that the w 2 World, upon the e, —— 
2 wa 
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always believed that there is ſuch a Being as we call God ; and 


therefore it cannot in Reaſon be thought impoflible that there 
mould be a God; for as much as it is rationally unconceivable, 
that the whole World ſhould ever gencrally agree to believe a 
Thing actually to be, and ever to have been, which is impoſſi- 
ble to be at all. The Exiſtence of a Deity muſt needs then be 
poſſible; and being poſſible, it muſt of neccflity actually be, 
and cannot be other wiſc, as I have proved. For, 

Firſt, Eternal and neceſſary Ex ĩſterce is eſſential to the Notion 
of a Deity, and therefore being poſſible, it muſt needs have al- 
ways been, and could never begin to be. 

Second'y, Thoſe Things that are poſſible, and do not exiſt, 
muſt have ſome Cauſe that can give them their Being, by bring- 
ing them out of their Poſſibility into actual Exiſtence. But the 
Deity could have no Cauſc. God is Eternal and Independent, 
he is without Beginning himſelf, and he gave Being and Begin- 
ning to all other Things; according to that, Pſal. 90. 2. Before 
the Mountains were brought forth, or ever thor badſt formed the Eapth, 
and the World: Even from Everlaſting to Everlaſting thon art God. 
Which Words are not only a diCtate of ſupernatural Revelation, 
but of natural Revelation likewiſe, and of that natural Reaſon 
which is commen to Mankind. 


In the Second Place I am to prove, That God is One, and 
that there can be no more but one Eternal, Living and True 
God. And this I ſkall do, 

Firſt, By plain expreſs Scripture. 

Secondiy, By clear Reaſon, agreeable to Scripture. And, 


Firft, By Scripture Revelation. God, who knows himſelf 


moſt perfectly, hath declared himſelf to be but One. This 
he did, firſt by Moſes, Deut. 6. v. 4, 5. Hear, O Iſrael, n 
r N. bvh Eloenu, Jehovah Echad, Jehovah our God a 
one Jebovab. Aud thou Halt love the Lord thy God with all thy Heart, 
aud with all ty Soul, ana with all thy Mitte. And afterwards he de- 


clared the ſame Truth by Jeſus Chriſt, as we read in the Twelfth *" 


Chapter of Saint Mark, that when one of the Scribes asked our 
Saviour which is the firſt Commandment of all, our Lord Jeſus 


anſwered in the very Words of God's Law aforeſaid, The fiſt of | 


ail the Command neuts xs, Hear, O Iſrael, the Lord our God 4 one 
Lord ; and thou foalt love the Lord thy God with all thy Heart — This is 
"the firſt Comma ament, &c. Whereunto the Scribe replied, Vell Maſter, 
thou baſt ſaid the Truth And when Jeſus ſaw that be anſwered 
eiſcreetly, be ſaid unto tim, Thou art not ſar from the Kingdom of God. 
Ny this we ſee, that both by Chriſt and Moſes it is agreed, and 
peremptorily alirmed, That there is but one God, but one Je- 
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bozah. So ſaid the Scribe, There is one God, 


aud there is none other but 
be. And our Saviour Chriſt approved of what he ſaid, and com- 


mended him for it. By this we ſee, that there is none other 
true God but this one he,; and if any be ſo bold as to ſay 
that there may be, and that there is another true God beſides 
this one Jehovah, I demand of ſuch a Perſon, whether his other 
true God, be before, or with, or after this one Jehovab? For 
one of theſe Three he muſt be, if he be at all, for there can be 
no Fourth. Now I hope none in his right Wits dare ſay that 
his other true God is before Jehovab; I am ſure none of our Ari- 
ans or Socin ĩans do ſay, or dare ſay, that their other true God is 
before Jehovah. They muſt ;ſay then that he is with Jehovah, or 
after Jelovah ; but now Jebovab himſelf lays expreſly, that there 
is no other true God, either with J:hovab, or after Jehovah. 

Firft, Jebovab ſays there is no other God with him, Dent. 32. 
v. 39, 40. See now that I, even I am be, and there is no God WY, 
Himmadi, with me: I hill, and I make alive, I wound, and I heal, nei- 
ther is there any that can deliver out of my Hand, It is Ibovabh that 
ſpake theſe Words, as appears by the Context and the Original, 
and he ſaid, That he, even be, is the True and Living God, and that 
there us no God with him. 

Secondly, Jebovab ſays in Iſaiab 43. v. 10. Before me there w.45 no 
God formed, neither ſball there be any AN, Acharai, after me. Now 
if there was no God with Jebovab, nor was to be any after him, 
where was the Arian's ſubordinate God, who was neither Self- 
exiſtent, nor Supreme, nor Independent? They ſay he had a 
derived, dependent Being at that Time when Jebovab ſaid by 
Moſes, That there was no God with bim. And where is the Socinians 
made God, who was many Hundred Years after Iſaiah, and yet 
Jhovab. inſpired the Prophet Iſaiab to write, leave it u 
Record, That there ſbould be no God after him? And again, Sebovab 
ſaith in Iſaiah 44. v. 6, and 8. I Jebovab am the firſt, and I am the 
laſt, and beſide me there is no God Is there a God beſides me ? 
Yea, there is no God, I know not any, If then the Arian and Socin ian 
Gentlemen know that there was then, or is now, another de- 
pendent ſubordinate God beſides Jebovah, they muſt know more 
than Jehovah himſelf knew. Indeed Jehovah knew very well that 
there were with him in the World many nominal reputed Gods, 
which the Gentiles worſhipped, but he knew not any Living and 
True God, befides himſelf. He did not know that there was, 
or ever would be, any Living and True God, that made the 
World, but was not Self exiſtent, abſolutely Supreme and In- 
dependent, but only had a made Deity, * and Subor- 
dinate, he knew no ſuch God, or that ever there would be ſich 


a God ; nay, he frequently declares and ſays, 1 any the Lord, 2 


_ 
there is hone elſe, there is no God me, Iſaiah 45. 5. And he re- 
pears it in the 6th Verſe, and would have all the World to know 
it, That there is none beſides him; that he is the Lord, and that 
there is none elſe. And the Lord ſaid the ſame Thing over and 
over in the ſame Chapter, as you may ſee at v. 18, 21, 22. and 
in Chapter 46. at v. 5, and 9. and there he ſays alſo that there 
is x0 God like bm. For this great and evident Truth, any that 


will, may ſee many other plain expreſs Teſtimonies of the 
Lord God of Truth; ſuch as that of Moſes, Deut. 4. v. 35, 39. 


and that of David, 2 Sam. chap. 7. v. 22. and Pſal. 86. v. 8, 9, 10. | 


as alſo that of Solomon his Son, 1 Kings, chap. 8. v. 60. and that 
of good Hezehiab, in 2 Kings 19. v. 15, 19. The ſame Unity of 
God is witneſſed unto in the New Teftament by the Apoſtles 
of our Lord. This we had before in St. Mark 12. v. 29, 32. and 
St. Pau often afſerts the Unity of the God both of the Jews 
and Gentiles, as Rom. 3. 29, 30. 1 Cor. 8. 6. Gal. 3. v. 20. Epbeſ. 
4-6. £ Thef. 1. v. 9. 1 Tim. 2. 5. and James (chap. 2. v. 19-) 
fays, That it is well done to belicve that there is one ; and 
et that is no great Commendation to any, for the very Devils 
believe that; and tho' they would make Men believe that there 
are more Gods than one, yet I do not find that they themſelves 
believe that there are more than one Living True God. 
The Devils believe that there is one God, and tremble under 
the Senſe of his Wrath, and the Weight of his Hand; and yet 
there are Men amongtt us who do not believe that there is but 
one God, and are not afraid to write that there are more than one 
Living and True God; that there is a derived, dependent, ſub- 
Jed, and ſubordinate God, really diſtinct from God the Father, 
and that he hath a diſtin Deity, whereby he is another God. 
Pat I have evidently proved by the plain and expreſs Word of 
od, who perfectly knows himſelf, that he is One, and that 
there is no more but one Living and True God. 
| Secondly, I prove the Unity of God by right Reaſon alſo. 
And here I might be large, for I have many Arguments in ſtore 
for this Purpoſe : But it will not conſiſt with my defigned Bre- 
vity to produce them now in this Place. I ſhall here only pro- 
duce one of them. Thus, Plurality of Deities is evidently re- 
ugnant to the Notion and Idea which all intelligent wiſe Men 
be of God. We conceive the true God to be, Tale ens quo u. 
foreſt cogrtari majus, _ meſins; A moſt excellent and perfect Be- 
ing, endued with all poſſible Perfection; conſequently that he 
is of unlimited Power, and boundleſs Knowledge ; that nothing 
can be too hard for him; or hidden from him, Job 42. v. 2. Jem. 
32. 17. St. Jobs 2r. 17. firſt Epiſtle of Jahn 3. 20. But if there 
were two Gods, they could not be both moſt berfect Beings, they 
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(79) 

could not be endyed with all Perfection. They could not be 
both Omnipotent and Omniſcient; they could not be bath of 
unlimited Power, and boundleſs Knowledge, for either the one 
could conceal bis Thoughts and 
could not; if he could conceal, then t | 
ſcient, but he would be ignorant of ſome Thing, even of the 
other's Thoughts and Purpoſes ; but he that is ignorant of any 
Thing, cannot be God in that Nature, or in reſpe& of that Na- 
ture, which is i (mark that) for God knows all Things. 
But if they could not conceal their and P from. 
one another, then neither of them would be Ommnipotent, and ſo. 
not God, for God can do all Things; he canconceal his Thoughts. 
and ſes, ſo tnat none can know them, till he be pleaſed to 
reveal Prov. 25. 2. It is the Glory of God to conceal a Thing. 
And, 1 Cor. 2. 11. The Things of God knoweth no Man, but the Haris 
F Gd; and ſuch Favourites 


Heaven as God is pleaſed to reveal 
unto them the Myfteries of his Nature and Will. By this it is 
proved. that there cannot be more Gods than one. Thc 
not be two Omnipotent and Omniſcient Beings ; that is, two. 
Gods, for he that is truly and properly God muſt be both Omni-« 
potent and Omniſcient ; for the true knows all Things, and: 
can do all Things, which he could not do, if there were more 
than one God. Thus. I have briefly. proved, both by Scripture: 
and Reaſon, that there is but one God. 5 1 
But now it may be demanded of me, Whether Jebovah, the + 


True and Living be One numerically or ſpecifically ? To 
which Queſtion I anſwet, That Jbovah our God, is neither un- 


o ſpeak properly, he is not numerically One, for à nn. 
properly and truly affirmed only of ſuch Things as. 
are under a certain Species, of which there are or may be many 
Individuals. Thus George is numerically one Man, for he is one 
of the Number of individual Men that fall under the Species: 
of the Human Nature. Now it-is moſt certain and evident that. 
hovab our God is not one in this Senſc. He is not one of the 
Number of the individual Gods that fall under the Species or Kind 
of Gods; for there is no ſuch Thing, there can be no ſuch Thingz 

there cannot be a number of Jehovahs ; and that Jehovah, our Got 
ſhould be one of the number, it is horrid Blaſphemy to aſſert 


Secondly, Is Jebovab our God ſpecifically One: For that would 
manifeſtly imply, that there are many individual Jehovahs, which 
I have juſt now rejected as horrid Blaſphemy, ſo it would evi- 
dently imply, that all thoſe individual which are ſuppoſed; 


to be ſpecifically One, have each of them all the eſſential Per - 
ſections 
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ther and the Son were ſpeciſically One, then as the Father is 
Self. exiſtent, abſolutely Supreme and Independent, as the Ari- 
aus, and Dr. Clark confe is, the Son muit likewiſe be Self. exiſtent, 
abſolutely Supreme and Independent, for theſe are effential 
Perfections and Attributes of the Father; and if the Son be a 
God of the ſame Species with the Father, they muſt be eſſential 
Attributes and Perfections of the Son likewiſe, becauſe all Indi- 


viduals of the ſame Species have always the ſame eſſential Attri- 
butes and Perfections, otherwiſe they are not of the ſame, but 
of a different Species. So that ſuch a ſpecifical Unity of the Fa- 
ther and Son would indeed effectually conſute Dr. Clark and 
the Arian Gentlemen. But it would deliver the World from 
one groſs Error, by bringing in another as bad, if not worſe ; it 
2 


would drive out Arianiſm by introducin — Sort of Pol 
theiſm than was ever owned by the wiſer of Heathens ; 

tho the Hearhens had many Gods which they worſhipped, 
the wiſer Sort of Heathens, ſuch as Socrates and Plato, &c. 
lieved that there was but one true God, whom they called opti- 
ws Maximus, the moſt good and great God, the Father of Gods 
and Men: And it doth not that they were ſo filly as to 
believe that their Multitude of popular Gods were of the ſame 
Kind or Species with their Deus optimus maximus. But now if 
our One Eternal Living and True God, be not One either nume- 
rically or ſpecifically, it may be demanded how is he One ? With 
what Kind of Unity is he One? I anſwer, That our incomparable. 
and ſupereminently excellent God, is One with an unparalell'd 


Unity, a moſt fingular tranſcendental Unity. The material Sun 


in the Firmament is One and only One; but our God is mer? 
One than the Sun, for tho* there be actually but One Sun, yet it 
is poſfible there may be more Suns; but it is not poſſible there 
can be more Gods, ſuch as our God is, as I have already proved 
by Scripture and Reaſon. Jehovah our God is One, and there 
can be no more Living and True Gods with him and after him, 
as there was none before him. He is the firſt, and he is the 
laft, he is God alone, and befides him there is none elſe. The 
learned Reader may ſee this briefly expreſſed by the moſt learn- 
ed of the Jewiſh Rabbies, Moſes Maimonides de Fundamentis Legis, 
cap. 1. litera . Hic Deus anus eft, non duo, aut plures eluobus, ſed uni- 
cus: Cujus um it. as non eft ſimilis individuis, que reperiuntur in mundo : 
Nec unus eſt ſpecie, compleſtente plura individua : — Sd ita uns 
eft, ut nulla nnitas ſimilis iſti, in mundo reperiatur. That is, This our 


is One, not Two or more than Iwo, but One only; whoſe 


Unity is neither numerical, nor ſpecifical but he is ſo One, 
that no Unity like his, is to be found in all the World, 


Thirdly, 


feftions and Attributes that any of them have, and ſo if the Fa- 
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Thirdly, I propoſed to ſhew, That in the One Eternal Living 
and True God, there is not only the Perfection of Unity, but 
there is alſo the Perfection of Plurality ; for in the moſt perfect, 
and abſolutely neceflary Being, there is all PerfeQion, all po ſſi- 
ble Perfection. But now there is not only the Perfection of 
Unity poſſible, but there is alſo the Perfection of Plurality poſ- 
fible ; for this Twofuld Per ſection actually exifts, and is vifible 
in the Works of God, his external Works of Creation, and 
therefore it muſt be poſſible. I inftance in the Human Nature, 
which God made in his Image, and after bis Likeneſs, Gen. . v. 26, 
27. Now there was in the Human Nature the Perfection of 
Unity, and the Perfection of Plurality. | 

iſt. There was the Perfection of Unity, for God firſt made 
one Man, the Male Sex, and out of him he made the Female 
Sex, and made them both one Human Nature ; here was a Per- 
fection of Unity. 

2d, He endued this one Human Nature with a na- _ 
tural Fecundity, And of their one Blood, he made all Na- Ads 17.26; 
tions of Men, for to dwell on all the Face of the Earth. 

Here is plainly a Perfection of Plurality. Now all that Perfec- 
tion that is in the Works of God the Creator, it is, and muſt be, 
from God the Creator of them: And whatever Perfection is in 
the Effects created, muſt be eminently and virtually in the 
Creator as the Cauſe of thoſe Effects, and that without the leaſt 
Imperfection; without any Multiplication by Divifion and Se- 
3 and by neceſſary Conſequence there is in God the Per- 

ction of Unity, and the Perfection of Plurality. See Grotius 
De veritate Relig, Chriſt. lib. 1. Sect. 4. pag. 8, G9. Editionis Am- 


feel. 1669. where he exccllently manages this Argument, and 


from the Perfections that are in the Creatures, he proves God 
the Creator to be the moſt perſect Being, and that in him are 
all poſſible Perfections. 

Now the Perfection of Unity that is in God, it is the eſſenti- 
al ſubſtantial Perfection of the Deity abſolutely conſidered, 
which I have proved to be but one, and that it cannot be more 
than one. It is the Voice both of Nature and Scripture, that 
this Perfection of Unity belongs to God. That Jehovab our 
God is one Jehovah. But for the Perfection of Plurality that is 
in God, we learn, that from the Light of ſupernatural Revelati- 
on ſhining in the Holy Scriptures, and by the Uſe of our own 
Reaſon which God hath given us, thereby to perceive and re- 
cave the Light, "and true Senſe of his Word of ſupernatural 
Revelation. For as I declared to the World in our Apology in 
the Year 1694. fag. 205, 204. 1 can never * 

ea 7 


(32) 

learned, can never be learned in a ſpiritual and ſaving Manner, 
without the ſupernatural "Teaching and Aſſiſtance of the Holy 
Spirit (to wit, by the Word, and according to the Word of ſu- 
pernatural Revelation) for the Holy Spirit 1s the efficient Cauſe 
of all right Knowledge; that is, of all ſpiritual ſaving Know- 
ledge of God and Chriſt, and of «the ſpiritual Things of God 
and Chriſt: Yer we muſt add (and do add) That as our Chriſti- 
an Religion cannot be rightly, that is, ſpiritually and ſavingly 
learned, known and believed, but by the ſupernatural Teaching 
and Aſliſtance of the Holy Spirit, ſo it cannot be rightly learn- 
ed, known and believed, without our own Reaſon. For, 

(t.) Grace doth not deſtroy but rrfize and perſeſt Nature; the 
Holy Spirit doth not put out the Eve of our reaſoning Faculty, 
but opens it, clears it, elevates and raiſes it up above its natural 
Ability, and ſtrengthens it to ſce ſpiritual Objects in ſuch a ſpiri- 
_ Way, as it could not ſce them by its own natural Power 

one. 

(2.) The Spirit of God teaches us by the Word of God, and 
both the Word and * ſuppoſe us to be rationa!; for the 
Word and Spirit of God are given to none but rational Crcatures, 
and if we were not rational Creatures, we ſhould not be Subjects 
capable of being taught by the Word and Spirit, or of teaching 
others. We do not make Reafon to be either the formal Object 
or Rule of Faith and Religion, but we hold it to be a Light 
which God himſelf hath ſet up in our Souls. Whereby, 

(1.) We diſcern, through Grace, the written Word to be in- 
deed the Word of God ; and the Spirit that teaches us by the 
Word, to be indecd the Spirit of God; and whereby we diſco- 
ver that every Word and Spirit which are contrary thereunto, 
are not the Werd and Spirit of God. 

(2.) We hold Reaſon, right Reaſon, to be a Light which God 
hath given us, wherewith to {earch into the Meaning of his Word; 
and by ſtudious Inquiſition and Obſervation, to diſcover and find 
out the true Meaning of the Word, and to make it known to 
others; and by good Reaſon cut of the Text (and Context, and 
oi her parallel Places of Scripture) to convince others of the Truth of 
it. Now to apply this to our preſent Purpoſe, we ſhall prove 
by the expreſs Word of God, and by rational Deduction from the 
expreſs Word of God, and the true Senſe of it, 

(.) That there is in God a Perfection of Plurality ; for God 
ſaid expreſly, Let ws make Man in our Image, after our Likeneſs. Here 
God ſpeaks of himſelf in the plural Number, Gen. 1. v. 26. But 
it cannot be meant of more Gods than One, for I have already 
proved by clear Scripture and Reaſon, That there is but One 
God, and that there cannot be more than One. 

(245.9 
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y 1 (2d/y.) It cannot be meant of God together with the Angels. 

L- | or, 

3 (.) They only arc here introduced as conſulting how to make 

2 Man, in whole Image Man «as created, but Man was created in 

d | the Image of God only, and not of the Angels, Gen. 1. 27. S& 

i- Cod created Man in bis xn linuge, in the Image of God created be bim. 
(2.}) They only are here introduced as conſulting who were ro 

9 create Man: Ler us make Man. But no Creature did create Man, 

l- nor can à Creature create any Thing; Who was it then that ſaid, 


Let us make Man? I anſwer, It was the One Living 


e | and True God, Father, Son, and Spirit. See Job» Pf. 33. v. 6. 
„ I. v. 1, 2, 3. and Job 35. v. 4. The Spirit of God hath made 
N 35 ; 

il | me. Further I prove, That there is a Perfection of Plurality in 
1- Jaebovah our „from Gen. 2. v. 22. and Jehovah Elobim ſaid, Be- 
r hold the Man is become A n one of . Here indeed ſeems 

to be an Irony, and Man is at once upbraided with his Arro- 
8 gance and Folly; but what Jebovab ſaid of himſelf is certainly 
* true, to wit, that there is a Perfection of Plurality in Jebovab 
Ty ' our God; (one of us.) Hence in Iſaiab, 6th Chapter, v. 8. The 
ts Thrice Holy Lord of Holts ſaid in the i of Iſaiab, Who will 
8 go for us? The Word in the 8th Verſe is indeed IM, Adonai, and 


not Jhovab, but that is all one, for what is laid in the 8th Verſe 
8 hath a reference to the zd and 5th Verſes, where we have the 
Name YJebovah twice over. And it was the True Eternal God 


* alone that gave Tſaiab his Commiſſion to go and Prophecy; and 
A therefore there is a Perfection of Plurality in the Lord our Cod. 
wy And as we learn this from God's own Word of ſupernatural Reve- 
Os lation, fo we learn from the ſame Word of Gad, that this Plura- 
4 lity goes no further than to a Trinity. And this plainly appears 
; F from this ſame Prophecy of =, chap. 6. v. 3, 5, , compared 
4 with John 12. v. 41. and As 28. v. 25, 26, 27. for all acznowledge, 


Tpbat by the Thrice Holy Lord of Hotts is meant the Father, 

4 but Job» the Apoſtle teaches us, that the Son is meant thereby 
54 =o alſo, and St. Pau / informs us, that the Holy Ghoſt is likewiſe in- 
at cluded; and thus we learn how far the Perfection of Pluralicy ex- 


- tends, even to the Trinity, and no further: To Father, Son, and 

F Spirit, who tho' they are Three Perſons really diſtinct from one 
od another, yet they are all but the One Eternal Living and True 
; God. As for that which ſome ſay, that the One God ſpeaks of 
* himſelf in the Plural Number, after the Manner of Kings, who 
4 ſ poor of themſelves in the plural Number, the better to ſer off 
— their Dignity, Honour, Majeſty, before the People; it 13 


meer Fiction which can never be proved, but is eafily dif- 
7.) proved. For, | 


þ I 2 1. 
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1. When God at firſt * of himſelf in the plural Number, 
there was no King in the World: King Adam was not then 
created. | 

2. The Eaſtern Kings never uſed to ſpeak ſo of themſelves, 
but when they ſpoke to the People with Grandeur ard Authority, 
they uſed to ſpeak of themſelves in the ſingular Number, wit- 
neſs Nebuchadnezzer, Dan. 3. v. 29. and Darins, Dan. 6. v. 26. and 
Cyrus, Ezra f. v. 2, 3, 4. and Artaxerxes, Ezra 7. v. 13, 21. So 
Jeboſbaphar ſpoke to the People in the ſingular Number, 2 Chron. 
20. v. 20. Jeboſpapbat flood and ſaid, Hear ye me, O Judah, and the 
Inhabitants of Jeruſalem. | 

3. They are the modern W:ſtern and Northern Kings that {peak 
of themſelves in the plural Number, becauſe they would have 
People to believe that they do nothing raſhly, but deliberately, 
with the Advice of grave and wiſe Counſellors ; but the Lord Jef 
vab neither hath, nor needeth Counſellors to adviſe with, 1/aiab 
40. v. 13, 14. Who hath direſted the Spirit of the Lord, or being his Coun- 
ſellor, bath taugbt kim? With whom took be Counſel, &c. Rom. 11. v. 34. 
who bath been his Counſellor ? | | 

This Perfection of Plurality in the One Living and True 
God, may be ſhewed from ſeveral other Places of the Evange- 
lical Prophet Iſaiah, but I ſhall content my ſelf with one out of 
his 63d Chapter, v. 7, 8, 9, 10. where there is mention of the 
Lord Ichovab, of the Angel of bis Preſence, and of bis Holy Spirit, the 
Three Perſons of the moſt Bleſſed and Glorious Trinity. And 
as for the Father and Son, that they are T'wo Perſons really di- 
ſtinct, is ſelf-evident, and acknowledged by all. The Perſona- 
lity of the Spirit hath indeed been denied by many Socinians, but 
owned by others, and is ſolidly proved by many of our learned 
Writers, who ſhew clearly that perſonal Attributes and Operations 
are frequently aſcribed to the Holy Spirit in the Scriptures of 
Truth. And here I cannot but commend to the learned Reader, 
the Anſwer of Grotizs to the Objection of the Jews againit us 
Chriſtians, That we worſhip more Gods than One, ib. 5. de veri- 
tate Rel. Chriſt. pag. 365, 366. 621. And eſpecially, I defire tne 
learned Readcr to ponder and confider the long Quotation 
which he hath out of Moſes the Son of Nachman, concerning the 
Angel of God's Preſence, or of his Face, mentioned in the gth 
Verſe of the 63d of Iſaiah; he had it from the learned Maſius's 
uſeful Commentary upon Joſbua, where it is to be ſeen on the 
5th of Jour, tranſlated into Latiz by the ſaid Maſms. It will 
not conſiſt with my defigned Brevity to tranſcribe ſo long a Quo- 
tation, but I refer the learned Reader to it, as he will find it in 


the {aid 5th Book of Grotius, pag. 368, 369. in his Annotations. 


The learned Reader that loves the Truth, and is willing to receive 
& 22 K 5 | : it, 
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it, cannot but be pleaſed and edified by ſome Things in it, eſpeci- 
ally coming from a Je: And ſo I pais on to the New Teſta- 
ment; and here I might be large, in ſhewing, That there is a 
Plurality in our One God; and ſeeing there can be no Imper- 
tection in our infinitely perfect God, that Plurality muſt be a 
Perteclion, and therefore I call it the Perfection of Plurality. 
But ſince I muit be very ſhort, I ſhall only at preſent alledge 
for Proof of this Perfection of Plurality, the Form of Baptiſm, 
In the Name of the Father, and of the Son, and of the Holy Ghoſt (St. 
Matth. 28. 19.) where there are ſeveral Perſons really diſtinct 
from one another as Perſons, and yet they are One God, for 
they have one Name, one Power and Authority fignified by that 
one Name, and conſequently one Nature, as may be eafily proved 
by our being dedicated to their Faith, Worſhip and Service, and 
by other collateral Evidence, and I have proved it heretofore of 
the Father and Son. But I cannot infiſt on the further Proof of 
it here, becauſe it would enlarge my Diſcourſe beyond the Na- 
ture of an Appendix to another ſhort Diſcourſe. 

Now to draw towards an End of this Third Part of my Appen- 
dix, I ſay, That the Perfection of Plurality afureſaid, is not an 
abſolute, but a relative Perfection, whereby the Father is rela- 
ted to the Son, and the Son to the Father, and the Spirit is re- 
lated to them both, as Spirit both of the Father and the Son, as 
he certainly is; and I judge that the relative Perfections of Plu- 
rality, with the abſolute Perfection of Unity, conſtitute the 
1" 6M according to our manner of conceiving and ſpeaking of 
this Matter, for we do not imagine any new Conſtitution of the 
Perſons. They were always from Everlaſting ſuch as they now 
are, and will ſo continue to Everlaſting. The firſt relative Per- 
fection of Plurality with the abſolute Perfection of Unity, al- 
ways was and is the Father; the ſecond the Son, and the third 
the Spirir of the Father and Son, always underſtanding the 
Tame abſolute Perfection of Unity to be in both Son and Spirit, 
as it is in the Father. Now the Father is certainly the firſt Per- 
ſon, and as ſuch, he hath the primacy of Origin and Order, not 
indeed of a temporary and arbitrary Origin, but of an eternal, 
natural and neceſſary Origin, and as being thus the eternal Fa- 
ther, he did from Eternity beget his Co-eternal Son in the Uni- 
on and Communion of the ſame eternal Deity ; and conſequently 
there is and muſt be a Subordination of Order between the Father 
and his only and eternally begotten Son ; which is really no more, 
than that the Father is the firſt Perſon who is from no other, 
and can be from no other ; but the Son is from the Father, and 
muſt be from the Father, as he is the Son of the Father, and fo 
the Son js the ſecond in Order, which none doth or can 6 
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onally deny. But this without any Subjection to, or real proper 
e on the Father, but an eternal Co-exiitence with a 
natural Emanation of the Son from the Father after an incom- 
rehenfible manner (P.. 145. v. 3.) and a mutual Relation of 
th to one another. And in like manner the Spirit of the Father 
and Son proceeded from the Father and Son, or, from the Fa- 
ther by the Son (as the Greek Church believes, which Controverſy 
between the Greek and Latin Church, ſome learned Men think 
to be a Logomachy, or a Strife about Words) and this Proceſ- 
fion alſo is in Union and Communion vf the ſame eternal Deity, 
after an incomprehenſible manner, with an eternal and internal 
Relation of the Spirit to the Father and the Son, as the Co- 
eternal Spirit of the eternal Father and Son; and then by necel- 
ſary Conſequence, the Spirit is the third in Order, and ſo is placed 
in the Form of Baptiſm. But this Subordination of Order 
among the Perſons, doth not in the leaſt imply and infer, That 
the Son and Spirit are diſtinct Subordinate Gods. That cannot be, 
for I have clearly proved by Scripture and Reaſon, that there is 
but One Eternal Living and True God; and the Father, Son, 
and Spirit, are the ſame God by the abſolute Perfection of Uni- 
ty, and Three Perſons by the relative Perfections of Plurality. 
And I would have this always to be carefully remember'd, That 
the relative Perfections of Plurality, whereby the Divine Perſons 
are really diſtinguiſhed from one another, are well conſiſtent with 
the ſubitantial abſulucc Peri:Aion of Unity, whereby the Three 
Perſons are one God ; for the abſolute Perfection of Unity, and 
the relative Perfections of Plurality, agree to the One Living 
and True God, not in the fa:n', but in much different Reſpects; 
and the Relations implied in, and reſulting from, the Perfecti- 
ons of Plurality, are not 4ccia. tal and predicamental, but tran- 
ſcendental Relations; and the Perfections of Plurality, from 
which thoſe Relations reſult, are tainently and virtually in- 
cluded in and by a natural Fecundity, and a neceſſary Emanation, 
flow from the abſolute Perfection of Unity, whereby the Three 
Perſons are one God. 
Thus I have ſhewed, That there is in God a Perfection of 
Unity, and a Perfection of Plurality (of which there is an im- 
erfe&t Reſemblance in the Une Soul of Man, and its ſeveral 
— and Faculties, which hath been by many good and learn- 
ed Men obſerved of old, and of late) and both theſe Perfections 
of God are poſſible; not indeed with an extt inſical contingent 
Poſſibility, a Poſſibility to be or not to be; none of the Perfec- 
tions that are intrinfical to God, or that are in God, are poiſible 
with ſuch a contingent Poſſibility, a Poithiliry to be, or not to 
be; but only with ſuch an intrinfical Poſſibility, whereby they 
are 
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are ſo poſſible to be, as to be impoſlible not to be. And then 
by neceflary Conſequence, God is fo One by the abſolute Perfec- 
tion of Unity, as that it is impoſſible he ſhould not be One, and 
is ſo Three, Father, Son, and Spirit, by the relative perſonal 
Perfections of Plurality, as that it is impoflible he ſhould not 
be Three Perſons, Father, Son, and Spirit, eternally related to 
one another, and really diſtinct from one another. 

Now theſe Three, into whoſe Name we are baptized, being 
One God, as having one and the ſame individual ſubſtantial 
Deity, yet being alſo Three Divine Perſons, really diſtinct from 
one another, by reaſon of the diſtinct perſonal Perfections which 
are proper and peculiar to each of them, they may, and they 
do with one common Conſent, bear and ſuſtain diſtinct Offices 
in the Oeconomy of Man's Redemption and Salvation, and each 
of them may do the Works that are in Order appropriated to 
their ſeveral Offices. And the Father, as the only unoriginated 
Perſon, and the firſt in Order, hath the Precedence, = is re- 
preſented as 1 the Majeſty and Rights of the Deity, as 
it is e y the Reverend and Learned Mr. More of Tiver- 
ton, in his Calm Defence of the Deity of Jeſus Chriſt, pag. 41. of the 
Second Edition. : | 

But it hath been objected by ſome with too much Confidence 
(of which the ObjeQor being (I am perſwaded) a good Man, 
repented afterwards) That every created Perſon hath, and mutt 
have, his own proper ſubſtantial individual Nature, and that 
Two created Perſons cannot have the ſame ſubſtantial individual 
Nature; and that therefore Two Divine Perſons, as the Father 
and the Son, cannot have one and the {ame individual ſubſtanti- 
al Nature, but each of them muſt have a diftint ſubſtantial 
Deiry proper and peculiar to himſelf, and ſo there will be Two 
Gods, and then to ſalve the Matter (as thoſe Men think) the 
one God muſt be ſubordinate to the other God. 

To this Objection I anſwer (as J have done heretofore) Tha: 


2 I frankly grant the Antecedent, but I utterly deny the Conſe- 


quence. And, 

1/t. I give my Reaſon for granting the Antecedent, That 
Tuo created Perſons cannot have the ſame ſubſlantial individual 
Nature, becauſe they are not only really diſtin, but they are 
alſo really ſeparated and divided from one another. For Exam- 
ple, two Human Perſons, George and James, cannot have one only 


and the ſame individual Human Nature in both, and cach of 


them, becauſe they are ſeparated and divided Perſons, and 
therefore if one fingular individual Human Nature were in them 
both, the ſame fingular individual Human Nature would be ſe- 
parated and divided from it ſelf, which implies a manifeſt Con- 

tradition, 
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tradition, to wit, that the ſame fingular individual Human- 
Nature would be divided from it ſelf, and not divided from it 
ſelf; yea, it * be many Hundred and Thouſand Miles di- 
Rant it ſelf, and there might be ſo many Miles between 
the ſame Thing and it ſelf; and fo at the ſame Time it might 
be One and not he One in reſpect of the ſame ſingular individual 
Perſon. He that ſees not this to be a palpable Contradiction, 
and impoſſible to be true, muſt be ſtark blind, and bereft of his 
Underſtanding. 

But in the z4 Place, I utterly deny the Conſequence of the 
Objection for this Reaſon, becauſe tho' God the Father and 
Son are Two Perſons, that have the ſame fingular individual 
Deity, and tho' they are _ diſtinct Perſons, Father and Son, 
yet they are not ſeparated divided Perſons. No, they are in 
one another, and not ſeparated nor ſeparable from one another. 
In St. John 10. v. 38. The Father (ſaid the Son) is in me, and I in 
bim. And John 14. v. 10, 11. The Son faid, I am in the Father, 
and the Father in me. Now, ſince there is ſuch a mutual In- being 
between the Father and Son; and fince the ſame Divine Nature 
in them both is infinite, and every where preſent, it is ſelf evi- 
dent that there is no arguing from Two created Perſons, unto 
Two ſuch Divine and uncreated Perſons as the Eternal Father and 
Co-eternal Son are. The Name and Nature of Perſon doth not, 
cannot univocally, agree to created and uncreated Perſons ; there 
may be ſome Reſemblance of an uncreated Perſon in a created 
one, and a created Perſon may bear ſome Analogy to an uncre- 
ated Perſon, but ſtill the Diffimilitude and ms be- 
tween them is infinitely great, and will ever hinder the Univo- 
cation, and make it impoſſible that the Name and Nature, and 
ſo the ſame Definition ſhould univocally agree to created and 
uncreated, to finite and infinite Perſons. And for thoſe that re- 
fuſe to believe the Trinity of Divine Perſons, Father, Scn, and 
Spirit, in the One Eternal Living and True God, becauſe it is not 
like a Trinity of Angelical or Human Perſons, I really pity them, 
and pray for them, That God would be pleaſed to give them more 
Light in their Heads, and Humility in their Hearts, that they 
be not too wiſe in their own Conceit, and that they lean not too 
much to their own Underſtanding, which the Lord hath expreſly 
forbidden (Prov. 3. v. 5, 7. Iſa. 5. v. 21. Rom. 12. v. 16.) As 


for my ſelf, I do believe that the Three Perſons, Father, Son, 
and Spirit, are one ſubſtantial Being, One Eternal God; and 


that they are ſubſtantial Perſons alſo, becauſe each Perſon in 
Concreto hath the ſame abſolute Perfection of Unity, that is, 
the ſame abſolute ſubſtantial Deity; but that each of them hath 
2 diſtin abſolute Perfection of Unity, that is, a — ſub- 
anti 
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ſtantial Deity, proper and peculiar to himſelf, that I do nor; 
that I — believe, becauſe it neceſſarily infers more Gods 
than One, which I have before diſproved, and ſhewed to be 
impoſiible. The Trinity then which we believe, is not indeed 
juſt like a Trinity of Human Perſons; which have each of them 
its own fingular ſeparated Human Nature; for we do not think 
it for the Honour of our God to ſay that he is juſt ſuch a one as 
our ſelves ; but we judge that the Trinity, which we be- 
lieve according to the Scriptures, is by ſo much the more Au- 
guſt and Glorious, by how much the more unlike it is to crea- 
red Perſons in tha, that the Divine Perſons are not i{eparated 
and divided from one another, but do all of them, tho' diſtinct, 
yet Co-exiſt in the Union and Communion of one and the ſame 
individual * ; and ſo they are one God by that one indivi- 
dual r Three diſtinct Perſons by their Three relative 
perſonal Perfections, by which they are related unto, and di ſtin- 
* one from another. But I know there are ſome who ſay, 
they cannot conceive how the Father can beget the Son by com- 
municating to the Son his own Deity, and yet retain it whole 
to himſelf. I anſwer, Ny 

(It.) That this Difficulty is only about the Modus and Man- 
ner of the eternal Generation of the Son, which we acknowledge 
to be a Secret not revealed, and therefore not to be curiouſly 
ſearched into. 'That there may be Danger in our ſearching into 
it, unleſs it be done very ſparingly, with great Reverence, Hu-- 
mility, Modeſty, and Submiffion ; but there is no Danger to let 
it alone; and to remain ignorant of it, fince we are under no Ob- 
ligation from the Word of God to know the manner of it, Deut. 
29. v. 29. Secret Things belong unto the Lord our God. But, 

(2dly.)- You cannot conceive how it can be. What then, doth 
it follow that therefore it is not, or cannot poſſibly be? Is your 
ſhort fighted Underſtanding the adequate Meaſure of Truth and 
Falſhood, as if notbing could be true but what you can con- 
ceive ? Whereas the Spirit of Truth hath expreſly ſaid, That God 
can do exceeding abundantly above all that we think, Epheſ. 3. 20. 

(3dly.) That which makes you think it impoſſible, I ap 

may be your own fooliſh Imagination, That if the Father 
communicate his own Deity to the Son, it muſt be by an exter- 
nal Communication; that he muſt communicate it extra ſeipſum & 


ſeparatim a ſeipſo, and muſt give it away from himſelf ; whereas 


no body but a Fool hath any ſuch thought, for this Communi- 
cation was from Eternity, when there was nothing but One God, 
Father, Son, and Spirit, Co-exiſting by an eternal neceſſary 
Emanation from, and with a Relation to one another, and acting 
relatively in and towards one ”m_ after an W 

n- 
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Manner. And therefore I would adviſe thoſe who are in pain 
about the Modus of the Communication of the Deity from the 
Father to the Son, and from the Father and Son to the Spirit, 
to leave the Manner of it to God, who only hath a clear, ditinQ, 
and adequate Knowledge of it, and to cleave ftedfaitly to the 
Subllance of the Doctrine of it, as it is revealed in the Holy 
— and believed by all the reformed Churches of 
TY 

There are indeed ſuch Heights and Depths belonging to this 
Doctrine of the Trinity, that proud conceited Men will always 
find Matter of cavilling at it; as Atheiſts and Deiſts have abun- 
dance of cavilling Objections againſt -the very Being and Provi- 
dence of God, and eſpecially againſt all ſupernatural revealed 
Religion My Advice therefore to all that would be accounted 
fearers of God, and faithful, humble, peaceable Chriftians, and 
Honourers and Lovers of Chriſt, is this, That they would be 
much converſant with the Holy Scriptures, and ſubmit their 
weal imperfe& Reaſon to the Authority of God's Word, and to 
plain and neceflary Conſequences implied in, and deduced from 
the Word; that they would reſolve, that in Matters whereof the 
cer aim depends on Divine Teſtimony, there ergo ſhall yield to 
Amen; ihat is, Reaſon ſhall give place to Faith, and if Men do 
not take this Courſe, if they do not humbly acquieſce in the 
infallible Teflimony of God's Word, and that in expreſs Words 
where that can be had in the literal true Senſe, or by plain and 
necefary Conſequence, they will never be able to ſatisfy them- 
felves, but they will fluctuate, and doubt to their dying Day, 
and will be in continual danger of renouncing the Faith of 


Chriſt, and of turning Infidels, which God of his infinite Mercy 
prevent. 


Foxrtbly, It remains now that I proceed to the fourth and laſt 
Thing which I propoſed, and promiſed to do in this Appendix, 
to wit, To confirm my Scriptural Demonſtration of the True 
Eternal Deity of the Son of God ; and likewiſe to add ſomething 
briefly, to ſhew from Holy Scripture, 'That the Holy Spirit is 
the ſame God, and that with the Father and the Son, he is the 
Object of our Religious Divine Worſhip and Adoration. 

Frſt then, For the further clear Proof of the True Eternal 
Deiry of the Son of God, I argue from the 97th Pſalm, compa- 
red with the fixth Verſe of the firſt Chapter of the Epiftle to 
the Hebrews. The Pſalm gives us a moſt magnificent Deſcripti- 
on of the moſt High God. He is fix Times called Jehovab, and 
once N, Aden, Lord of the whole Earth. His Name Jebovah 


denotes his being Eternal, abſolutely Neceſſary and W 
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and his giving Being to all orher Things without himſelf. His 
Name Axon ſi gnifics his Lordſhip and Dominion over all Crea- 
tures ; his Right of Poſſeſſion, Power of diſpoſing of them : 
And his 1 thus Adon, Lord, Poſſeſſor and Governor, neceſ- 
larily flows from, and follows upon his being Jebovab. For he 
whole Being is Eternal, and abſolutely Neceſſary, and who 
gives Being to all other Things without himſelf, muſt needs 
have an abſolute Dominion over, and be Sovereign Lord of all 
Things without himſelf, becauſe all Things muſt neceffarily 
belong to, and be under the Government, and at the diſpo- 
ſal of him, from whom they receive their Being, and upon 
whom they depend for the Continuance of their Being. And 
according to the import of theſe two Names, Jehovah and Adon, 
we have the moſt High God moſt magnificently ſer forth by the 
inſpired Pſalmiſt, as fitting on a Throne (Vr. 1. Jebovab reign- 
eth attended upon, and worſhipped by all the Angels of Heaven, 
(Yer. 7. Worſhip. bim all ye Elohim, or Angels ) and reigning 
moſt gloriouſly over all the Earth, to the Terror of all his Ene- 
mies, and to the Joy of all his loving and faithful Subjects. He is 
ſet forth in the 2, 3, 4, 5, 6. and beginning of the 7th Verſes, as 
the moſt holy and righteous Ruler, and Judge of the World, 
that doth will inflict moſt dreadful Judgments obſti- 
nate Sinners, and will confound all his and his Churches incor» 
rigible Enemies. But on the contrary, in the r, 8, 9, 10, 11, 12th 
Verſes, he is ſet forth as preſerving, protecting, inſtructing, en- 
con— and comforting his Church and People, his loving and 
faithful Subjects and Servants. By this it is moſt evident, that 
the 4 Pſalmiſt writes theſe Things of the moſt High God, 
whom he declares to be Jehovah, to be the Lord of the whole 
Earth, to be high above all the Earth, and to be exalted far 
above all Gods; in the 5, and yth Verſes. Now, that the moſt 
5 God deſcribed in this Pſalm, is the firſt begotten, the on- 
ly begotten Son of God, our Saviour Jeſus Chriſt, is evident 

Heb. 1. v. 6. where the Apoſtle quotes the Words of 


the Pſalmiſt at the 7th Verſe, Worſhip bim all ye Gods, all ye Elo- 


him, or all the Angels, for Elobim often fignifies the good Angels, 
the Angels of God, as Pſal. 8. v. 5. in the Hebrew it is Elohim. So 
in Pſal. 138. v. 1. Elobim is uſed to fignify the Angels. Now the 


' inſpired Apoſtle tells us that theſe Words of the Pſalmiſt, Vor- 


ſhip him-all ye Gods, were to be underſtood not only of the Father, 
but of the Son likewiſe ; for faith the Spirit of God by the Apo- 
ſtle (and again, when he bringeth in the Grit begotten into the 


World, he faith, and ler all the Angels of God worſbip bim) who is 
-this Him ? whom all the Angels of & are commanded to wor- 


ſhip. I anſwer, according to _ inſpired Pſalmift, Ir 4 Xbeva", 


2 the 
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the moſt High God; and according to the inſpired Apoſtle, it is the 
rſt begotten Som of God. Now from the Premiſes it follows, by 
plain and neceflary Conſequence, That the firſt begotten Son of 

od is alſo the moſt High God. The Eternal Father, and Co- 
eternal Son, are indeed two diitinct Perſons by their relative Per- 
fections of 3 1 but they are the One moſt High God by 


their abſolute Pe on of Unity. That is my firit Argument 
from thoſe two Texts compared to prove the Eternal Son to be 
the moſt High God. 

But the ſame two Texts compared, do furniſh us with another 
irrefragable Argument to prove the Son to be One God with the 
Father, and ſo to be the moſt High God. Thus then I argue, 

Secondly, He that is to be worſhipped by the Angels, with the 
Worſhip due to the moſt High God, is and muſt be the molt 

High Gd. This Provofition is certain and evident, becauſe, 
1.) From the very Nature of the Thing. The Worſhip 

due to the moſt High God, cannot be given to one who is not 

the moſt High God, without the Guilt of damnable Idolatry. 

(2.) Becauſe the moſt High God himſelf hath expreſly de- 
clared, That he will not give his Glory to another, I/a. 42. v. 8. 
I am (Jehovah) the Lord, that is my Name, and my Glory ill I not 
give to another. Jebovab his Glory, is his Worſhip, his inward 

or outward Worſhip which is due to him; he will rot give it to 
another that is not Jebovab, that is not One God with JFovab : 
Whoever then give it to another, bath againſt the Nature of the 
Thing, and againſt the declared Will of the Lord, they are guilty 


of damnable Idolatry. But now ſo it is, that the firſt begotten - 


Son of God, is to be worſhipped by the Angels with the Worſhip 
due tq the moſt High God. This is evident from Heb. 1. 6. Let 
all the Angels of God worſoip him, to wit, the firſt begotten Son of 
God. Now compare this with Pſalm 97. v. 7. and it manj- 
feſtly appears, that this firſt begotten Son is the God mention- 
ed throughout that P/a/m : And that I have proved to be the maſt 
High God. This Argument the Adverſaries plainly ſee to be un- 
anſwerable, if the Pſalm and the Epiſtle to the Hebrews be the 
Word of God, and if the Apoſtle quote the foreſaid Words out of 
the g7th Pſalm; and therefore they ſay he did not quote them out 
of that Pſalm, but out of the 32d of Dent. v. 43. where thoſe 
Words are in the Septuagint Tranſlation of the old Teſtament. 

To which I anfwer, 
Fuſt, That it is not true which they ſay, and they can 
never prove that the Apoſtle quoted thoſe Words out of 
Deut. 32. v. 43. according to the Greek Tranſlation of the LXX, 
| for that Tranſlation, as we have jt now, is very corrupt, as is 
cone ſſęd by learned Men, and cannot be denyed ; ang it is -” 
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ſeſtly corrupted in that very Place, Dent. 32. v. 43. for there is 
nothing there, in the Original Hebrew, either in Words or Senſe, 
that agrees with the Words there foiſted in (Let all the Angeli of 
God worſhip bim.) The Words (Werſoip bim all ye, Elohim, An- 


gels) are extant in the Pſalm, and no where elſe, ro 
Hebrew Original, and according to the Principle of all ſound Pro- 
reſtants, we ought always to prefer the original Hebrew before a 
Greek Tranſlation, and a Tranilation confeſſed to be corrupted in 
innumerable Places. See Cardinal Bellarmine's Confeſſion of its 
Corruption, and that we have it not now as it was of old, lib. 2. 
de werlo Dei, cap. 6. from the beginning of his Anſwer unto the 
5th and laſt Queſtion concerning the Seventy's Tranſlation, to 
the end of that 6th Chapter. He ſays there expreſly, That it 
is ſo corrupted and vitiated, that it ſeems to be altogether ano- 
ther than what it was of old. Again, he ſays, that it is ſo viti- 
ated in many Places, ut jam tutum non fit Hebraicos textus ex 
Græcis codicibus emendare : t it is not ſafe to mend the Hebrew 
Text by the Greek Tranſlation. Thus writes a Jeſuit, to the 
Shame of ſome Proteſtants. Sce alſo Dr. Hoay concerning the 
Greek Tranſlation of the Old Teftmant. But, 
Secondly, I anſwer, That though that were true (which it is 
not} that the Apoſtle quoted the foreſaid Words of Heb. 1. 6. 
out of the Greek Tranſlation of the Seventy, yet it would make 
for us, and againſt our Adverſaries, as much as if he qu 
them out of the 97th Pſalm, becauſe there Moſes writes of the 
moſt High God only ; as evidently appears from the Context 
at v. 39, 40, 41, 42. as I have proved before, and our Adverſa- 
ries know this to be true, and are ſenſible that it is . them, 
and therefore to avoid the force of this evident Truth, they be- 
take themſelves to a moſt fooliſh and ſhameful Evafion, and 
ſay, That the Obje& which the Angels of God are commanded 
to worſhip is not Jebovab, neither Father nor Son, but that it is 
the People of Iſrael. So writes the Author of the Examination 
of the principal Texts of Scripture for the Deity of Chriſt, 2 
gainſt Mr. L. Milbourn, pag. 8, 9. and then he puts this Senſe 
upon the Angels worſhipping of the People of Iſrael, that they 
were to guard and miniſter to the People of Iſrael. And the 
like Worſhip, the Apoſtle ſays that the Angels were command- 
ed to give unto the firft begotten Son of God. By this we ſee 
what Efteem and Reverence thoſe Men have for the Word of 
God, who dare thus violently wreſt it, to make it comply with 
their abſurd, and falſe heretical Opinions concerning the Son of 
God. Whereunto I return no other Anſwer, but that of the Re- 
verend and Learned Mr. Boyſe, pag. 111. of his Vindication of the 
True Deity of our Bleſſed Saviour. That if thi were true (as 25 
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| (94) 
* not) then the quoting of this Paſſage to prove the Superiori- 
1 ty of the Son of God above the Meads, would be * 
* perti to the ſcope of the inſpired Apoſtle; for if wor- 
6 22 there, be only miniſtring unto him (as it muſt 
« be, if the Angels are ſaid to worſhip Iſrac /) then it can no way 
% infer the Superiority of Chritt the of God above the An- 
gels, that they are required to worſhip him in this Snje, that 
ia, to miniſter unto him. For Angels thus miniſter to us, 
« who are Heirs of Salvation; but this no ways proves our Su- 
« periority ro them, much leſs would it juſtify any ones ſaying 
& that the Angels are obliged to worſhip us.” Thus Mr. Boy/e. 
And I add, That if any Man ſhould think and fay that he is ſu- 
jor to the Angels, and that they are bound to worſhip him, 

becauſe they are appointed by God, to miniſter for the Heirs 
of Salvation, I couid not but think him to be a proud conceited 
Fool, and a Madman. So much for the Argument from Heb. 

6, compared with Pſal. 97. 7. to prove that the firſt begotten 
Son is One God with the Father, and that they both are the 
One moſt High God. | : 
Secondly, Another Argument for the ſam Purpoſe I form from 
aiah 6. compared with St. Job 12. v. 41. whence I thus argue, 
; whoſe Glory Iſaiab ſaw in the Viſion (Iſa. cap. 6.) and 
whom the Seraphims 1 and adored, and of whom Iſaiab 
3% is the moſt Hi „and the Thrice Holy Lord of 

oſts; as appears from the Context, v. 1, 2, 3, 5. and is confeſſed 
by all. But the eternal Son of God, is he whoſe Glory Iſaiab 
faw in the Viſion, and of whom he ſpake, and whom the Sera- 
phims worſhipped and adored, therefore he is the moſt High 
Bod. The Second, or minor Propoſition, is plainly affirmed 
by St. John, 12th chap. v. 41. Theſe Things ſaid Elaias when be ſaw 
his Glory, and ſpake of him. 
. Firſt, It is ſaid that he ſaw his Glory. It is not ſaid that he 
foreſaw the Glory that he would have many Hundred Years af- 
ter, but that he ſaw the Glory which he then had with the Father, 
for he had a Glory with the Father before the World was, 
| 17. v. 5. | 
1 It it ſaid that Eſaizs ſpake of him, and what did 
[Bſaias ſpeak of him? That we read Iſa. 6. v. 5. Mine Eyes have 
"ſeem the King, the Lord of Hoſts ; and at v. 8. I beard the Faice of the 


* 
% 


* 


Lord, ſaying, Whom ſball I ſend, and who will go for us. 

* r. That the Prophet ſaid, that he whoſe Glory he 

"ſaw, 1s the King, the Lord of Hoſts, 

Note, (2.) That here is a Plurality in the Thrice Holy Lord 

of Hoſts, Who. will go for as? Now, of this Number the Father is 

one, and the Son is another, Two Perſons, Father and Son, but 
| one 


acknowledge; the Son is the ſecond, as I have 


Act of Worſhip, 
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one Lord of Hoſts, and as ſuch worſhipped and adored by the Se 
raphims. Now the minor being clearly proved by St. Jobs, the 
Conclufion neceflarily follows, Therefore the Eternal Son is the. 
molt High God, the Thrice Holy Lord of Hoſts ; for as there 
is an unparallell'd Unity, ſo there is a Plurality in this Lord of 
Hoſts (Who will go for 75 There is the Father and Yon, Two, 
Perſons, but One moſt Glorious Jhovah ; and both Father and 


Son are this one Jebovab, as | proved ſome Years ago, in the firſt 


Edition of my Scriptural Demonſtration 3 to which I ſhall add 
no more at preſent in this ſecond Edition. "het; 
But I have promiſed to ſhew briefly from the Holy Scriptur 

That the Holy Spirit is the ſame God with the Father 

by the abſolute tinfinite Perfection of Unity, and that he is a di- 
{tint Perſon by the relative Perfection of Plurality. And this I 
now do, I ſhew it, 

(t.) From the ſame 6th of Eſaias, with Ad, 28. v. 25, 
26. St. Paul ſaid, Well ſpake the Holy Gheft by Eſaias the Prophet unto 
our Fathers, ſaying, Go unto this People, and ſay, bearing ye ſhall bear, 
and ſhall not underſtand, & c. St. Paul here quotes the very Words 
of the ſaid Prophecy, and ſays expreſly, that the Holy Ghoſt 
ſpake theſe Words by Eſaias, and Eſaias himſelf ſays, that it was 
the Lord that ſpake theſe Words: From wheuce it follows evi- 


dently, That the Holy Ghoſt is the Lord, and this Lord faid 


expreſly, Who will go for s: Whereby he gives us to underſtand 
that there was a Yheality in this Lord, and that one of this 
Number gave Commiſſion to Eſaiæ to go and prophecy to the 
People, v. 9. And be (the Lord) ſaid, Go and tell this People, bear 
ye, &c. Thus we ſee, that the Holy Ghoſt who ſpake by Eſaia 
is included in the plural Number, Us ; and this Plurality is the 
Trinity, whereof the Father is one, and the very firft, as all do 
proved from 
Jobm 12. v. 41. and the Holy Ghoſt is the third, as is proved 
from As 28. v. 25, 26. and theſe Three are the One God, the 
One Thrice Holy and moſt Glorious Lord of Hoſts; and all 
Three in One, and One in Three are moſt humbly and devoutly wor- 


* ſhipped and adored by the Seraphims. Again, in the Form of 


Baptiſm, the ſame Three Perſons in One God, are worſhi 

; for the baptized are there dedicated and devoted 8 
to the Faith, Worſhip, and Service of the Father, and of the 
Son, and of the Holy Spirit; and that ſolemn Dedication is 
hath always been accounted ſo to be. 
could be large on this Subject, but my defigned Brevity, and 


the Nature of an Appendix to a ſhort Diſcourſe, will not permit 
me to proceed any further in it. I muſt therefore refer the 


Reader to others who have written on this SubjeR, ſuch . 
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Dr. Pearſon, Dr. Barrow, Dr. Owen, Cloppenburgh, Pool, Placer, 
Wittighis's Cauſs Spiritus ſantti vitrix, and the late Diſcourſes by 
on Reverend Brethren ; and to thoſe who underſtand French, I do 
Wa 22 manner c tq them two late Books in Ottavo, 
as” y eie contre les Socimens, Cc. by the learned and 
reverend & de Blanc, once Collegue to the learned and well 
known Monfieur Y# Placete, and one of the Paſtors of that Religi- 
ous Lady, the late Queen Dowager of Denmark. 

' T earneſtly pray the Lord to bleſs the Labours of all his faith- 
ful Minifters ; and I defire my reverend Brethren to grant me a 
Share in their Prayers, for I am an old feeble Man, who much 
need help that way. I conclude with the Prayer of the inſpired 
Pſalmiſt, Pſud. 28. v. 9. Lord ſave thy People, and bleſs thine Inberi- 
tance: 1 alſo (with found Doctrine) and bft them up for 
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Dae 16. line 38. for Feſp read Fleſp. In the Appendix, Page 68. 
line 7. for 48s read 44 Pape 13 line 10. „ page 
V. line 15. read WIR with a J Caph prefixed inftead of a A Brtb, 


